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Abstract

Background and Objective: The policy for sustainable development in Thailand aims to foster
simultaneous growth in the economy, society, and environment. It is crucial to have a religious
management principle to support this sustainable development in the short, medium, and long
terms. This research focuses on implementing the management policy of the Sangha for the
prosperity of Buddhism, aligning with its objectives and goals. The purpose of this research is to
study the causal factors affecting the sustainable development of the Buddhist empowerment
policy of the Chinese Sangha sects in Thailand.

Methodology: The sample group consisted of monks and novices from 14 Chinese sects’ temples
with a structural equation model (SEM). The researchers had set the sample size at 20 times the
observable variable. The study consisted of 15 observational variables. The sample volumes were
300, included 82 monks from Chinese sects’ temples out of 100 monks. The sample group was
selected from the population ratio calculation, and the temple had a worshiper population in
the top 3. Another sample group was chosen from Chinese sects’ temples, which comprised 218
novices from 1,683 novices who were temple members. Thus, the researchers used proportional
stratified random sampling and set the sample group as a ratio of each stage per the population
of worshipers.

Main Results: The analysis found that the potential development of monks had the greatest
overall impact on such policy, followed by policies related to the management of the sects,
social participation, and the dissemination of Buddhist teachings. When considering the variables
that had a direct impact on the policy, social participation had the greatest influence, followed
by the dissemination of Buddhist teachings and the potential development of monks and sects’
management policies. In terms of the variables that indirectly affected the empowerment of
Buddhism of the Chinese Sangha sects, it was found that the Chinese Sangha administration policy
and the development of monk potential had the greatest indirect effect on such development,
followed by social participation. The overall analysis found that the correlation coefficient index

became more consistent with the empirical data and the standard criteria, indicated a high
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standard of the model. In addition, the factors that indirectly affected the sustainable
development of Buddhism of the Chinese Sangha sects were affected directly by the
development of monk potential and social participation, as well as the use of media. The indirect
effect of the development of monk potential was found to be 0.62, which was higher than the
direct effect of 0.24.

Involvement to Buddhadhamma: The discovery from this research model was that it was
possible to utilize the knowledge obtained from this study to contribute in the sustainable
development of Thailand, which differed from previous research that did not incorporate religious
principles to promote sustainable development. Religion was a crucial element in uniting
organizations and facilitating sustainable development more effectively. Additionally, it enabled
both of public and private sectors to apply and implement it in various organizations. For the
public sector, it could create a sustainable development model for Thailand under sustainable
development principles. Furthermore, it served as a sguideline for applying this knowledge to
religious organizations such as Islam, Christianity, and other disciplines in order to integrate it with
long-term national development policies.

Conclusions: This research indicated that causal factors influenced the change statistically
significant and were consistent with the objective.

Keywords: Social Participation, New Area Leadership Qualities, Buddhist Empowerment Policy,
Chinese Sangha Sects, Structural Equation Modeling

Introduction

Buddhism has been alongside Thai society for a long time, to the point where it has
become a way of life for Thai people since birth. It has a significant influence on and connection
with Buddhism, as the majority of Thai people are Buddhist and have used the teachings and
principles of Buddhism as a guide for their daily lives. Temples serve as the center for
disseminating and passing on the teachings of Buddhism with instilling moral and ethical values
and promoting good conduct with admirable values to the Buddhist community. They also play
an important role in six key areas: governance, propagation, education, charitable works, public
welfare, and public assistance. The religion of Buddhism and the way of life of Thai people are
closely intertwined throughout history. Buddhism has played a role in educating and teaching
moral values, developing the mind, creating good attitudes and values towards Thai culture for
the people. The moral principles emphasize the teaching of being a good person, being able to
control body, speech and mind beautifully, and adhering to the principle of avoiding speaking ill
of others. After the Buddha's era, the role and duty of spreading Buddhism become the
responsibility of the Buddhist community's four groups: monks, female monks, laymen, and
laywomen. Especially for the Buddhist monks and novices who are like an army whose duty is to
propagate Buddhism, it is considered one of the most important tasks of Buddhists. In fact, if it
were not for the Dharma ambassadors who spread Buddhism out of India, Thailand would not

have received Buddhism, and Buddhism would have disappeared from the world long ago.
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However, the fact that Buddhism has not disappeared from the world is due to the work of the
Buddhist propagators in the past. The endurance of Buddhism in Thailand depends on the belief
and devotion of Thai Buddhists. As long as Thai Buddhists have faith and devotion in Buddhism,
Buddhism will continue to flourish and endure. Belief and devotion are important for daily life as
they are matters of spiritual preparation to express oneself verbally and physically. Belief should
be rational by using reason to discern the good and the bad, not to believe blindly with the
crowd, and that right belief becomes rational devotion. The rapid changes in the global society
have led to changes in the context of Thai society. People have less time and interest in religious
activities than in other activities. The distance between homes and temples has increased due
to changes in the context of society, economy, life, and living in all aspects. This has led to both
positive and negative impacts at various levels. Especially the rapid growth in materialism has a
significant impact on the popular consumer culture, stimulating and promoting individuals,
particularly young people who are an important force in society's future, to seek wealth and
pursue a fast-paced lifestyle. They prioritize comfort, competition, and the pursuit of excellence,
adopting a self-centered mindset with a lack of public consciousness or volunteerism.

Everyone has the freedom to live their lives as they want, but it has turned society into a
materialistic one. The way of life of Buddhists has changed with the social conditions. The current
practice of monkhood is for a short period of time, which results in a shortage of personnel to
inherit the teachings of Buddhism (Awang et al., 2020). Meanwhile, the internet, websites, and
technology have played a greater role in people's way of life. However, the value of religion is
still necessary for the country's development because it is a matter of the heart, morality, ethics,
and values, which is a beautiful foundation for Thai society throughout history. Participation in
Buddhist activities is a factor that affects the flourishing of Buddhism. Monks play a role in
promoting Buddhism by teaching and imparting knowledge and understanding of Buddhist
teachings in accordance with the Dharma. This creates a sense of community and participation
among Buddhists and the community in promoting Buddhism (Panyapa, 2022). Therefore, the
current policy of managing the monastic community requires that the Sangha's governing leaders
must possess knowledge and expertise in management that is considered a matter of science. At
the same time, they also need to have specialized management skills, which are considered an
art. When both parts are combined, it can promote the management of the Sangha for the
purpose and objectives of upholding Buddhism. Due to the aforementioned reasons, the
researchers emphasize the importance of self-awareness in being a monk (Sen, 2019). Recognizing
the value of oneself as a monk, by making oneself valuable and significant in Buddhism, and
being devoted to Buddhism, can affect one's true understanding and access to Buddhism. For
building an organization to achieve maximum efficiency and effectiveness, it is essential to
thoroughly analyze the causal factors that affect organizational management changes to learn
and apply the results of the analysis to the organization to be able to cope with the changes in
the world. However, the Sects of Chinese Sangha is an important driving force, so it is essential

to study the influence of the causal factors in detail. Additionally, these become ways in which
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monks should be supported in maintaining their gender identities as efficient successors to the
religion and also to strengthen the stability of Buddhism. Therefore, the researchers are interested
in conducting a study to investigate the causal factors affecting the development of the Chinese
Sangha sects’ empowerment policy in Thailand (Sokhyo, 2021). Based on previous research
related to the topic, it indicates that there has been no research conducted in this area before.
Therefore, it is a policy to enhance and strengthen the potential and capability of the monks to
conform to the maintenance of their gender and to lead to the development of the Buddhist
monk's empowerment policy (Pandurang & Baxi, 2022); (Sen, 2019).

Objective

The purpose of this research is to study the causal factors affecting the sustainable

development of the Buddhist empowerment policy of the Chinese Sangha sects in Thailand.

Methodology

This research was quantitative research in order to process and analyze data from both
methods together. This approach complemented the analysis and maximized efficiency
and effectiveness. From the review of past research to date, the researchers synthesized factors
that were used for constructing the research conceptual framework in this research. This study was
about a research study that examined the relationship between five variables: 1) Chinese Sangha
Administrative Policy, 2) Development on the potential of monks, 3) Social Participation, 4) Buddhism
Propagation Pattern, and 5) Establishment of Buddhism. The researchers created a questionnaire that
included all observed variables based on the research framework obtained from literature review.
The content validity, reliability, and practicality of the variables were tested before collecting actual
data. Then, the validated questionnaire was used to collect data from a sample population, and the
collected data was analyzed statistically (Brown, 2006); (Byrne, 2010); (Sutthichaimethee et al., 2023).

Population and Sample

1. The population included 100 Buddhist monks and 1,683 novices (March 24, 2022) from
14 Chinese Sangha sects’ temples in Thailand, included Wat Mangkon Kamalawat, Wat Bhoman
Khunaram, Wat Thiphaya Waree Wihan, Wat Bamphen Chin Phrot, Wat Boromracha
Kanchanaphisek, Chinese Sangha of Rangsan Sect, Wat Khitchakut Wihan, Wat Phothitattaram, Wat
Muen Buddha Mettakhunaram, Wat Thep Phuttharam, Wat Mettadhamma Pothiyan, Wat Pho Yen,
Wat Chue Chang, Wat Cheen Pracha Samosorn, and Wat Mangkon Buppharam (Sutthichaimethee
et al., 2023); (Fischer, 2017).

2. The sample group consisted of monks and novices from 14 Chinese sects’ temples with
a structural equation model (SEM). The researchers had set the sample size at 20 times the
observable variable. The study consisted of 15 observational variables. The sample volumes were
300 persons, included 82 monks from Chinese sects’ temples out of 100 monks. The sample
group was selected from the population ratio calculation, and the temple had a worshiper
population in the top 3. Another sample group was also chosen from Chinese sects’ temples,

which comprised 218 novices from 1,683 novices who were temple members (March 24, 2022).
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Thus, the researchers used proportional stratified random sampling and set the sample group as
a ratio of each stage per the population of worshipers. The researchers calculated by taking the
sample as a set and divided it by the total population, then multiplied by the percentage
(Sutthichaimethee & Ariyasajjakorn, 2018); (Enders, 2010); (Harvey, 1989); (Diamantopoulos & Siguaw,
2000).

Determination of Concepts and Hypothesis of Research

These factors found the components of Buddhism edification comprised of five hidden
variables, included 1) Chinese Sangha Administration Policy, 2) Development on the potential of
monks, 3) Social Participation, 4) Buddhism Propagation Pattern, and 5) Establishment of Buddhism
(Sutthichaimethee & Dockthaisong, 2018); (Fischer, 2017); (Halafof et al., 2018).

Results and Discussion

1. Analysis of the relatives

The result of study analysis found that observation variable in each latent variable based
on research hypothesis. It was the indicator of concepts for the research which related to
measurement model. The casual factor found the relatives between lateen variable was negative
and had no statistical significance, 2 lines equaled -0.34 and -0.74. The relatives of other latent
variables were positive and had no statistical significance for 6 lines comprised of 0.17, 0.008,
0.15, 0.66, 0.66 and 0.95. Same, the relatives of latent variables were positive and found statistical
significance at 0.01, they consisted of the line with 0.80. The summary consisted the more
administrative policy and the higher of developing the potential of monks. 1.35 meant the higher
of developing the potential of monks increased social participation. Moreover, it was found out
standard index value of model relatives. Therefore, Model Modification was adjusted by the
researchers to enable all statistical value be qualified by considering the parameter fix suggestion
in the Model Modification Indices: MI. The result showed the model was adjusted in a more
proper way. It decreased from 196.61 to 67.82 and RMSEA was tested, which dropped from 0.069
to 0.026. This reduction could explain that the changes of model to be relevant with empirical
data was helpful. Moreover, there was no adjustment of concept and theory of the research due
to the fixing of the standard discrepancy of empirical variable without fixing the variable relatives

in the model. The analysis result indicated in the following Table 1.

Table 1 The result of relative index of the optional model.

ITEMS ACCEPTED STATISTICS OPTIONAL MODEL RESULTS
1. Chi-square ( ¥ 2 ) *0 67.82 PASS
*EQUAL df 56 PASS
Relative Chi-square (7 2 /dH< 2.00 1.21 PASS

2. GFI > 0.90 0.97 PASS
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Table 1 The result of relative index of the optional model (continued).
ITEMS ACCEPTED STATISTICS OPTIONAL MODEL RESULTS
3. AGFI > 0.90 0.94 PASS
4. RMR 0.00 0.004 PASS
5. RMSEA <0.05 0.026 PASS
6. CFI *0.00 - 1.00 1.00 PASS
7.CN > 200 384.34 PASS

When the researchers modified the model (based on Table 1) until the harmony index
agreed with the empirical data, an alternative model was obtained. Chi-square = 67.82,
df = 56, p-value = 0.134, GFl = 0.97, AGFI = 0.94, RMR = 0.004, RMSEA = 0.026, CFl = 1.00, and
CN = 384.34 were the derived statistics. Considering how well the structural equation model
fit the available empirical data, it could be said that it was appropriate (Joreskog, 1983); (Kline,
2016).

1. Because the relative chi-square value was less than 2, the model was said
to be consistent with the empirical data because it had a relative chi-square value (x?%/df)
of 1.21.

2. The Goodness of Fit Index (GFI), which the researchers deemed to be one of
the two indexes, had an absolute value of 0.97 and was therefore acceptable because it was
greater than 0.90 and fell between 0 and 1.

3. Because the adjusted goodness index (AGFI) was 0.94 and the acceptable
AGFI was better than 0.90, the model's consistency with the empirical data was shown.

4. The discrepancy-related index of consistency, the root mean square of the
standard deviation served as the researchers’ index of interest.

5. The Root Mean Square Error of Approximation (RMSEA) was equaled to 0.026,
meaning the model was quite consistent with the empirical data because the RMSEA value
was less than 0.05.

6. The comparative fit index (CFI) was equaled to 1.00, indicated that the model
had a relative consistency because the CFl was 0.90 or higher.

7. The sample size index (Critical N: CN) was equaled to 384.34, indicated that
the model had a relative consistency because the CN value was greater than 200.

A high degree of consistency between the alternative model and the empirical data
was presented. As a result, the alternative model was regarded as a good model by the
standard. It was more practical than the fictitious model. It was appropriate for serving as a
model for Chinese Sangha administration policies maximizing monks' social participation and
Buddhist dissemination capacity to influence the Chinese Sangha Sects’ Buddhist upbringing
(McBride 1I, 2019); (Sutthichaimethee & Dockthaisong, 2018).
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The alternative model had higher statistical validity and concordance than the
hypothesis model, as evidenced by the data presented above. As an alternate model, the
researchers decided to evaluate the data using the structural model.

2. The model correlation path analysis findings

The following diagram illustrated the analysis of structural equations of the Buddhist

Upliftment of Chinese Sangha sects in the New Normal era.

Table 2 The findings of the analysis of the influences on the Chinese sectarians' supporting

of Buddhism throughout the New Normal era.

Factored Variable/ Resulted Variable ESBU
Direct effect Indirect effect Total effect
CHPO 0.18* 0.62%* 0.80**
DEPO 0.24* 0.62* 0.86**
SOPA 0.62%* 0.18* 0.80*
BUPA 0.45%* - 0.45%*

Note that * indicates statistical significance at the 0.05 level ([t] >1.96) and ** indicates statistical significance at
the level of 0.01 ([t] >2.58).

Table 2 revealed that the Chinese Sangha Administrative Policy, followed by the
Development on the potential of monks, had the greatest overall impact on the teaching of
Buddhism within the Chinese Sangha Sects, Social Participation and the means of spreading
Buddhism, respectively. It was discovered that Social Participation had the most direct impact
on the rearing of Buddhism of the Chinese sectarian Sangha when only factors directly influencing
this upbringing were considered. Buddhism Propagation Pattern, Development on the potential of
monks, and Chinese Sangha Administration Policy were then discussed. The Development on
the potential of monks and the Chinese Sangha Administrative Policy were found to have the
most indirect effects on the upbringing of Buddhism of the Chinese sectarian Sangha, followed
by Social Participation, in terms of the factors that directly influenced Buddhism of the
Chinese Sangha Sects (Tabachnick & Fidell, 2013).

The new way of leadership was found to have a greater indirect effect than direct
effect, with an indirect effect of leadership in the new way equaled 0.62 as shown in Table
2, the results of the hypothesis testing of the model that the upbringing of Buddhism of the
Chinese sectarian Sangha was directly affected by the new way of leadership, development
of the potential of monks’ social engagement, and using media. The seven pathways that
made up the indirect path were listed below.

1. An indirect route from developing monks' potential to leadership in a new
way Chinese Sangha preservation through Buddhism. This pathway contributed 29% of all
indirect effects, according to its weighted value of 0.18 which the development of the capacity
of the monks, the relationship of leadership in a new way helped the Chinese Sangha sects
of Buddhism to a 71% growth.



A
on JBA
\)15/7 Journal of Buddhist Anthropology
ISSN: 2985-086X Vol.8 No.2 April-June 2023 pp.83-95

90 |

2. The detour through Social Participation, Buddhist preservation of the Chinese
Sangha, and New Path Leadership Given had a weighted value of 0.19, this pathway was responsible
for 30% of all indirect effects, which the leadership connection in a new way through social
engagement contributed to a 70% growth in the Chinese Sangha sects of Buddhism.

3. An indirect path from innovative leadership to media use in the Chinese
sectarian Sangha's preservation of Buddhism, this pathway contributed 29% of all indirect
effects, according to its weighted value of 0.18. It used media in a new way to indirectly
change the connection between leadership, which helped the Chinese Sangha sects of
Buddhism to grow up to 71%.

4. An indirect route from new leadership to monks' potential development to
Social Participation to Buddhist preservation of Chinese Sangha sects, given that it had a
weighted value of 0.34, this pathway accounted for 55% of all indirect effects, that
emphasized the relationship between innovative leadership and indirect social participation
that developed monks' potential contributed to a 45% growth in the Chinese Sangha sects
Buddhism.

5. A side route from the New Path of Leadership to monks' potential
development to media use to Sangha of the Chinese Sect Preserved by Buddhism given that
it had a weighted value of 0.26, this pathway accounted for 42% of all indirect effects. The
connection between modern leadership and the monks' future development indirectly by
way of media use contributed to a 58% growth in the Chinese Sangha sects of Buddhism.

6. The detour through social interaction, media use, and New Path Leadership
Buddhist Sangha sects that were still in practice in China. This pathway made up 4% of the
total indirect effect, according to its weighted value of 0.02. The detour was made through
social interaction, media use, and New Path Leadership Buddhist Sangha sects that were still
in practice in China. This pathway made up 4% of the total indirect effect, according to its
weighted value of 0.02. This effect was seen to establish the connection between innovative
leadership and social engagement indirectly through the use of media which helped the
Chinese Sangha sects of Buddhism to a 96% growth.

7. The indirect route from the New Path of Leadership to the Development of
Monastic Potential to Social Participation to a weighted score of 0.04 indicated that this path
had participation in media usage. The association between leadership in a novel way
promoting monks' potential and social involvement indirectly using media contributed 7% to
all indirect benefits helped the Chinese Sangha sects of Buddhism to a 93% growth.

Later, it was discovered that the indirect effect of the potential development of monks
was equaled to 0.62, which was greater than the direct effect, which was equaled to 0.24,
and that the hypothesis that the preservation of Buddhism of the Chinese Sangha Sects was
directly affected by social participation and the use of media. The three routes that made up

the indirect route were as followed.
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1. An indirect route from prospective monastic development to social engagement
Buddhist upkeep of a Chinese monastic order given that it had a weighted value of 0.45, this
pathway accounted for 73% of all indirect effects which the linkage of indirectly enhancing monks'
potential through Social Participation contributed to a 27% growth in the Chinese Sangha sects
of Buddhism.

2. A backdoor path linking media use to the future growth of monks Buddhism
that upholding a Chinese monastic sect, this pathway contributed 32% of all indirect effects,
according to its weighted value of 0.20, which the relationship of indirectly enhancing monks'
potential through the use of the media helped the Chinese Sangha sects of Buddhism to a
68% growth.

3. A weighted value of 0.06 indicated that the indirect channel from monk
potential development to Social Participation to media consumption contributed 9% to the
overall indirect impact. With the use of media, there was an indirect relationship between the
potential development of monks and social engagement aided in raising the Chinese Sangha
sects of Buddhism to 92%.

There was also a presumption that social interaction had a direct impact on media
consumption, which in turn had a direct impact on how Chinese Sects of Sangha Buddhism
was preserved. There was just one indirect pathway for this theory, and it directly influenced
how people consumed media. Utilizing media had a direct effect of 0.62 and an indirect effect
of 0.18, which was less than the direct effect.

Overall image analysis results demonstrated that the concordance index was better in
line with the actual data. It satisfied the required standards and demonstrated very strong

model and empirical data consistency.

Originality and Body of Knowledge

The sustainable development policy of Thailand is to promote growth in three areas
together: continuous economic growth, which impacts social growth in all aspects, and
simultaneous growth in environmental sustainability. Previous research has heavily
emphasized economic development for rapid growth, but this has continuous negative effects
on social and environmental aspects. In order to achieve balanced growth in all areas of
development, there must be coordination among the three dimensions. Therefore, this
research is conducted as a study that generates new knowledge, leading the researchers to
discover that sustainable development of a country involves developing the economy in
parallel with social development as well as ensuring environmental development. For this
research, it is a study that generates new knowledge, leading the researchers to discover that
sustainable development of a country involves developing the economy in parallel with social
development as well as ensuring environmental development. The key approach that truly

contributes to the sustainability of development policies is the sustainable development of
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the Buddhist empowerment policy of Chinese Sangha sects in Thailand, as depicting in the

following diagram (Figure 1).
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Figure 1 Thailand's Sustainable Development Policy for the Future.
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Conclusions and Recommendations

For this study the data undergone a thorough analysis by the researchers and came to the
conclusion that the research was appropriate without any prior research as a result, it could be
implemented in development of Thailand's policies and programs in the future. The outcomes of
the hypothesis testing were summed up as followed. Hypothesis 1: The Sangha's raising of Buddhism
was directly influenced by the Chinese Sangha Administrative Policy (CHPO), Development on the
Potential of Monks (DEPO), Social Participation (SOPA), and Buddhism Propagation Pattern (BUPA).
Establishment of Buddhism (ESBU) discovered that the Chinese Sangha Administration Policy had a
direct impact on the preservation of Buddhism of the Chinese sectarian Sangha, which supported
the hypothesis with a path coefficient of 0.18 and t statistics of 2.55 with statistical significance at
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the 0.05 level, which suggested that the variables under investigation were related in the same
manner, i.e., that an increase in the Chinese Sangha Administrative Policy led to an increase in the
Chinese Sangha Sects’ adherence to Buddhism. From the research results, it was found that this
hypothesis was consistent with the research. With a path coefficient of 0.24 and t statistics of 2.46,
which confirmed the theory, monastic development had a direct impact on the continuation of
Buddhism in the Chinese sectarian Sangha exhibited statistical significance at the 0.05 level, which
suggested that the variables under study were correlated in the same direction, i.e., that as monk
development potential increased, the Chinese sects of monks' cultivation of Buddhism also
increased. With a path coefficient of 0.62 and a t statistic of 3.18, social involvement directly
impacted the Chinese sectarian Sangha's ability to preserve Buddhism, supported the hypothesis.
Since it was statistically significant at the 0.01 level, it was possible to infer that the variables under
study were correlated, i.e., that the Chinese sectarian Sangha's cultivation of Buddhism rose as social
engagement did. With a route coefficient of 0.45 and a t statistic of 3.68, which confirmed the
hypothesis, it could be concluded that the way that Buddhism was spread directly affected how
long the Chinese sectarian Sangha was able to practice their type of Buddhism. Since it was
statistically significant at the 0.01 level, it was possible to infer that the variables under study were
correlated, i.e., that the Chinese sectarian Sangha's cultivation of Buddhism increased as the pattemn
of Buddhism dissemination did. Hypothesis 2: The Buddhism Propagation Pattern (BUPA) was
directly impacted by Chinese Sangha Administrative Policy (CHPO), Development on the Potential
of Monks (DEPO), and Social Participation (SOPA). With a route coefficient of 0.40 and t statistics of
3.53, Chinese monks had a direct impact on the way Buddhism was spread, supported the
hypothesis that had statistical significance at the 0.01 level, which could be taken as the variables
analyzed moved in the same direction, i.e., more Buddhism was spread as the Chinese Sangha
Administrative Policy developed. From the research results, it was found that this hypothesis was
consistent with the research. With a path coefficient of 0.44 and t statistics of 3.21, which confirmed
the hypothesis, that Development on the potential of monks had a direct impact on how Buddhism
was spread significant statistical significance at the 0.01 level, which could be seen as the variables
analyzed moved in the same direction, i.e., when the Development on the potential of monks
increased, led to the spread of more varieties of Buddhism. With a path coefficient of 0.17 and a t
statistic of 2.51, social interaction had a direct impact on how Buddhism was spread. This validates
the hypothesis statistically significant at the 0.05 level, which indicated that the variables
investigated were moving in the same direction-that was, more Buddhism was spreading as social
engagement was rising. Hypothesis 3: Social Participation (SOPA) was directly influenced by Chinese
Sangha Administrative Policy (CHPO) and Development on the Potential of Monks (DEPO) had a
direct impact on social participation, supported the hypothesis with a path coefficient of 0.30 and
t statistics of 2.37 statistically significant at the 0.05 level, which indicated that the analyzed variables
were related, i.e., Social Participation rose as the Chinese Sangha Administration Policy did. From
the research results, it was found that this hypothesis was consistent with the research. Increasing

monks' potential had a direct impact on social participation, as shown by the path coefficient of
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0.73 and the t statistic of 4.66, both of which confirmed the theory with statistical significance at
the 0.01 level, which could be seen as the analyzed variables trended in the same direction, i.e.,
when the Development on the potential of monks rose, it led to a growth in Social Participation.
Hypothesis 4: The Development on the Potential of Monks (DEPO), that was directly influenced by
Chinese Sangha Administrative Policy (CHPO) had a direct impact on the potential growth of monks,
which supported the hypothesis with a path coefficient of 0.75 and t statistics of 7.70 with statistical
significance at the 0.01 level, indicated that the variables under investigation were associated in the
same manner, i.e., moreover, Development on the potential of monks was developed as the
Chinese Sangha Administrative Policy expanded. From the research results, it was found that this
hypothesis was consistent with the research. There were recommendations for testing the influence
of causal factors, which suggested that it was essential to thoroughly test the correlation of every
variable so that direct and indirect influence analysis could be accurate and optimal. In addition,
there must be a complete analysis of the direction in the relationship, which could affect the

application of the research results to other contexts appropriately.
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Abstract

Background and Objective: Historically speaking, Buddhism has made a deep impact upon
Thai society in many respects. Thais, both men and women, accepted Buddhism as a way of life,
which was interwoven in their lives from birth to death. Buddhist temples have been, and even
at present, continuing to be centers of the Thai villagers’ life and a place where many activities
are carried out all the year round. The Buddhist monks residing in the village temples have been
the spiritual leaders of the people in respect of the way of life, norms, and education. Also,
Buddhist monks have elicited worship and respect from the laymen in general. This research has
the objective to study and understand the educational role of Thai Buddhist monks.
Methodology: This documentary research was conducted by investigating and collecting data
from the Pali Canon and commentaries, books, documents, articles, and research reports
included academic achievements from Buddhist scholars that related to the research topic.
All the data were then analyzed to present the results of the research.

Main Results: The study indicated that Buddhism became a subject of study in Thailand
for a long time. Thai education in the past began with temples as educational areas.
The Buddhist monks were the instructors for the offspring of the villagers, and villagers enrolled
their offspring to be disciples of the Buddhist monks in the temples to receive education.
The Buddhist monks conducted education on the doctrines from the Pali Canon, the Pali
language, the Thai Language, and elemental subjects. Later, education management evolved from
performing within the temples. In some areas, the Buddhist monks in the local donated some
land from the temples to build a school that conducted education for students within the
national curriculum. In addition, some temples had built schools for the education of Buddhist
monks. These schools administered education on Dhamma, the Pali language, and secular
subjects related to the national curriculum of ordinary students. Later, Thai Buddhist monks
became knowledgeable and played the role of instructors for local schools. In addition, the
Buddhist monks also sponsored scholarships for both secular and priests. Until now, Buddhist
monks persisted in dedicating and involving in Thai education. The study of the Pali Canon had
become a supported subject. The center of education comprised temples, schools, and

universities. There were also prominent Thai Buddhist monks, reformers, and thinkers in Buddhist
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education preserved in modern times. These eminent Buddhist monks comprised Vajirah@navarorasa
(1860 - 1921), Buddhadasa Bhikkhu (1906 - 1993), and Prayudh Payutto (In the present, Somdet
Phra Buddhaghosacariya (1939 - present)).

Involvement to Buddhadhamma: This research is based on applied Buddhism in the nature of
social Buddhism that discusses the role of Buddhist monks in Thai society in terms of
the educational role that Buddhist monks play as leaders, instructors and supporters of education
for Thai society.

Conclusions: The research results indicated that Buddhist monks played a role in Thai society for
a long time since temples had become the centers for learning the way of life and academics. Despite
the constant change of the present day, Buddhist monks still played a crucial role in education.
The eminent Buddhist monks kept making achievements to support and spread education on
Buddhism among Thai society and international communities.

Keywords: Buddhist Monks, Education, Thai Society

Introduction

In the early days of Thai history, education was primarily provided by the religious and
royal institutions. Buddhist monks gave basic education to boys in classes set up within the
compound of the temples, Sathienkoset observed that "Thai boys would be sent to be educated
at their local temples where the Buddhist monks acted as teachers and the abbots as head -
masters, while children of the royal household and from families of the nobility were educated
in order to serve in the court and govern in the provinces." (Phraya Anuman Rajadhon, 1957)

During the reign of king Rama V (Chulalongkorn, 1868 - 1910), there was increased
recognition of the need for educated people to staff the growing bureaucracy. As a result, the
Thai education system was modernized and made more accessible to the general public. This
began with the 1898 Education Proclamation, which was strongly influenced by the British system
and in which two educational parts were stipulated: the academic and the vocational (The
National Library, 1980); (Kosajyawat, 2005).

Historically speaking, Buddhism had made a deep impact upon Thai society in many
respects. From as early as the Sukhothai period (1238 - 1378), it had played an important role.
Thais, both men and women, accepted Buddhism as a way of life, which was interwoven in their
lives from birth to death. Buddhist temples have been, and even at present, continue to be,
centers of the Thai villagers' life and a place where many activities were carried out all the year
round. The Buddhist monks who resided in the village temples were the spiritual leaders of the
people and had elicited worship and respect from the laymen in general (Nivat, 1965); (Faculty
of Mahachulalongkornrajavidyalaya University, 2007).

Throughout the Thai countryside, at almost every village, temples formed the center of
activities. The people regarded the temples as belonging to them all; they were felt to be the

common property of the supportive villagers. The temples were, therefore, the unifying center
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which functioned as an integrating and binding part of Thai society as a whole (Luang Vichit
Vathakam, 1975); (Phrasrisittivites & Phramahamit Thitapanyo, 2020).

The general roles of a Buddhist temple through the centuries might have been summarized as
followed:

1. It was an educational center for the villagers, children, particularly the boys who
were sent by their parents to be "temple boys" (Dek Wat), not only for moral training but also for
learning a variety of other skills.

2. It was a welfare institution where a poor boy or a poor man could have found
a livelihood and obtain education.

3. It served as a public health center for the surrounding community.

4. It provided causal travelers with food and shelter.

5. It functioned as a public club in which the villagers spend time for relaxation
and for obtaining new knowledge and experience.

6. It was a recreational center, where various festive fairs and entertainment, were
staged all the year round.

7. It had functioned as a legal 'court in which the residents or the Buddhist monks
acted as conciliators between conflicted parties and as advisors for those who were suffered from
community or family problems.

8. It was a cultural center where artifacts and various invaluable cultural products
have been preserved. It functions like a museum.

9. It was a ¢o - down for different kinds of articles, which might have been
borrowed and used by the villagers for their occasional festivals and feasts.

10. It was a meeting - place for the villagers who might have been summoned by
the village headman for certain official information. In this case, it had served as an administrative
center. (In time of war, it might have been used for military purposes.)

11. It was a place from where political campaigns were launched especially at
times of general election.

12. It also was a place for performing religious ceremonies and services, which
were concerned with man's passage through life in its different stages.

These roles of Buddhism in Thai society were well known and still continued in rural areas.
In towns, certain roles were disappeared as a result of the impact of new technology and modernization.

However, it should be noted that even though the state had removed education from the
Buddhist temples, the latter had not yet lost its entire diminishing further role in education. At the
beginning of the separation, people who could not benefit from the state provision of education,
particularly rural villagers, kept turning to the Buddhist temples for education, or at least for the basic
learning of how to write and read. Subsequently, down to the present time, large numbers of people
who could not receive the state-provided education at a level higher than the compulsory level of
education, looked upon the Buddhist church as the source of acquiring further knowledge. In this

respect, there were two methods of acquiring knowledge from the Buddhist temples.
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The first method was enrolment to stay in the temples as "temple boy", known in Thai as Sit
Wat or Dek Wat. The temple boys were not monks or novices: they were lay persons who, out of
poverty, depended on the temples, or an individual Buddhist monk’s support for education during
his compulsory schooling age. After completing their secular studies, he might have left the
temples and engaged in an occupation that suitable to his knowledge and capacity. This condition
was prevalent in all regions over the country at the present time. Thus, the temples continued
to be closely involved with the education of a large number of people.

The second method was ordination, through which the individual gained access to the
study of secular subjects along with religious principles. The state had to extend certain permit
Buddhist monks to study subjects which were generally conducted in the state - owned and other
secular schools, and it had agreed to confer certificates on those who passed ecclesiastical exams.
In the former times, the government recognized religious and Pali studies as equivalent to a high
level of secular education, and thus accepted to work in the government offices for those learned
ex - Buddhist monks who returned to the family life. But now only a few government offices still
followed this practice (Phra Debvedi (P. A. Payutto), 1995).

In conclusion, we might have said that the Buddhist Sangha had made a great study
contribution to the cause of national education. It appeared that those who received education from
the religious institutions were mostly from rural villages where their families had low social and
economic status. Thus, poor peasants who could not send their children to state - run schools
let alone to university for higher study, would look upon the village temples as the only available
educational avenue for their children. The temples could be said to be the stepping stone for
poor village boys to climb up into a higher position in society. It also had helped bridge the vast
gap between the rich and the poor, and it had helped the poor village boys to have a chance to
better his life through education. And finally, the Buddhist Sangha had helped alleviate
the problem of inequality in education opportunity faced by Thai society as a whole.
Thus, one could safely maintain that Buddhism played very important roles in Thai education.

Objective

To study and understand the educational role of Thai Buddhist monks.

Methodology

This research documentary research was conducted through the following methods and
processes:

1. Studying and collecting primary data from various sources, from the Pali Canon and
commentaries that related to research topics.

2. Studying secondary data from books, documents, articles, and research reports, such
as academic achievements from Buddhist scholars, which included electronic data.

3. Analyzing, categorizing, and concluding all collected data.

4. Concluding and presenting the research results.
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Results and Discussion

The role played by Buddhist Sangha in promoting Buddhism and Buddhist education could
not be underestimated. In Thailand, Buddhist Sangha was not an institution of elites having
members coming from nobility. The majority of Buddhist monks basically came from rural areas.
There was a custom that every male must spend some period of his life as a member of Buddhist
order. Hence, every boy had to become novice for some period of time. As a novice he was to
learn how to read Buddhist texts and how to write which was necessary for duplicating texts.
They also had to memorizes chants used in rituals. Many of the males thus had to spend time
coming from few months to several years as novices, which resulted into a high level of literacy.
French people who visited Thailand during the 17" century were much impressed by the higher
degree of literacy in Thailand as compared to that in France. Among that society, it was necessary
for a man to become a monk at any time in his life. Even the temporary monkhood was held
sufficient for men to develop moral sense which might have been remained with him throughout
his life. Such moral training was highly valued among Thai people. Some people who entered
the Buddhist Sangha's monkhood never sentenced to ordinary life as they wanted to become
more knowledgeable about Buddhist Dharma and devote themselves to such practices that
would lead to Nibbana or salvation. But the fact was that the man who sought to realize the
teachings of Buddha by rejecting the world order was likely to be the most sought after by the
people in the society (Phra Debvedi (P. A. Payutto), 1995).

In early days a learned monk who could read the scriptures and certain important
commentaries in Pali was recognized with the help of a special title. Generally, such titles were
given by the public but many times even the kings also conferred such titles to the learned
Buddhist monks or those who were related with temples supported by the kings.
This, gave an opportunity for the king to recognize the importance of Buddhist Sangha in
promoting religious and moral education in the society but also it helped them to have control
and authority over the Buddhist Sangha.

In Thailand, the tension between popular and royal recognition of learned Buddhist monks
continued until the late 19" century when the religious reforms gave the royal government the
sole right to confer clerical ranks.

Kings and lords also appointed Buddhist monks of the major temples within their
jurisdiction. But these Buddhist monks came from elite families and not from rural families as in
case of other Buddhist monks. Although kings tried to include all the members of the Buddhist
Sangha in their societies in hierarchical order headed by the Buddhist monks appointed by the
kings, these hierarchies had no social significance as Catholic hierarchy enjoyed it in Europe. Thus,
Buddhism could be popularized and easily spread without much reference to higher authorities
of the Buddhist Sangha. It was only at the end of the 19" century when social reforms were
implemented that an effective hierarchy of Buddhist Sangha that covered all the Buddhist monks
in the country could be created (Batson, 1991).
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In early days the kings were not able to assert their authority over all of the Buddhist
monks within their domain indicated that Buddhism was the religion, which had deeper roots in
the rural societies and it was not the religion only of the elites.

According to Keyes, "While the Buddhism of Siam (Thailand) was fundamentally similar to
that of other Thai states and indeed to that found among the dominant peoples of Burma and
Cambodia as well, some differences became relevant when Siam (Thailand) incorporated outlying
territories into its domain. The orthographic system employed for religious texts by Siamese
Buddhist monks in the inner Muang of Ayutthaya was a Khmer one that the Siamese called Khom.
In the realm of Lanna, in what is today northern Thailand, a different script based on Mon and
called Yuan was employed. In the Lao areas of Lan Chang and also in some outer Muang of
Ayutthaya the dharmic script (Tua Tham) used for religious purposes was essentially the same
one used in Lanna. The difference between the religious literatures of Ayutthaya on one hand
and those of the Lao areas and of Lanna on the other hand tended to inhibit religious
communication." (Batson, 1991)

Even within the inner part of Ayutthaya religious differences were existing as Mon and
Khmer continued to follow their own traditions. Muslim people who became subjected to the
king of Siam (Thailand) either lived in semi - autonomous domains under their own lords or in
separate enclaves within Siam (Thailand) proper. Since 17" century, small Christian communities
in Ayutthaya were concentrated in stranger quarters within the capital city. The tribal people were
controlled by their own chiefs as they stayed far away in the forests. Although there were people
with different value system, most of them took the king as a source of sacred power and these
differences did not become the basis of internal conflict (Ministry of Education, 1976).

In the field of education, the role of Thai Buddhist monks, was clear. Thus, the three
eminent Buddhist reformers and thinkers who were all Buddhist monks played an important role
in education.

The study began with Wachirayanwarorot (1860 - 1921) who lived during the reign of Rama
V, and Rama VI of the current Chakri dynasty. He in late life became a supreme patriarch, and
played an important role in bringing about the change in Buddhist Sangha education, especially
the examination system which was changed from the oral tradition to the written system. He had
written some Buddhist texts which were still in use today.

The second Buddhist monk was Buddhadasa Bhikkhu (1906 - 1993) whose radical approach
in reinterpreting Buddhism had caused both positive and negative changes in Thai society,
especially from the elite. However, it was undeniable that he was an influential figure in the Thai
Buddhist world. The temples, Suanmokkhaphalaram was well - known to Buddhists, both Thais
and foreigners. While Thai Buddhists were having dilemma regarding their religion, many had found
Buddhadasa's interpretation of Buddhism relevant to and consistent with the present - day
society. His ideas and approach covered various issues, Zen Buddhism, environment, education,

democracy etc. Therefore, it was not possible to explore all his ideas in a limited space. Some
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scholars had said that his teachings were widely scattered. However, he was still regarded as an
important Buddhist thinker in contemporary society.

The third Buddhist monk was Phra Prayudh Payatto (Present PhraPhrommakhunaphon)
(1939 - present). He was the author of many books on Buddhism, the most important of which
was Buddhadhamma. He was influential among the Thai intellectuals and scholars. His writings
were said to be systematic and well - organized. His dominant approach was often seen in his
work as the reconciliation between Buddhism and the swift - moving society. What he clearly
expressed was that Buddhists should have appropriate Buddhist approach to life. As far as the
environmental issue was concerned, he held the view that human being must not greedily and
blindly destroy nature, because by doing so, human beings inevitably harmed and destroyed
themselves. Technology should be used with care and caution to avoid the disaster which could
occur if human beings blindly used it. Regarding education, his views were that the Thai Buddhist
should not blindly follow and appreciate western education. Instead, they should be wisely

selective in their approach.
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Figure 1 The Relation between Buddhist Monks and Education in Thai Society.
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Figure 1 indicates the role of Buddhist monks in Thai society. Schools and universities have
been the center of education until now. The Buddhist monks learn the principles and Buddha's
teachings from the Pali Canon to gain a deep understanding and then teach students and youths.
In some regions, Buddhist monks donate some areas of the temples to be built as schools and
provide scholarships to students in the school. In some communities, Buddhist monks play the
role of instructors and advocates according to the context of each community in Thailand. In
addition, some Buddhist monks prepare texts for dissemination to make society aware of the
benefit of education with Buddhism and general education, which is known as secular and

religious knowledge.

Conclusions and Recommendations

From the study, Buddhism and education in Thai society indicated that Thailand had a
long history of education on Buddhism. It began with temples as the centers of education.
In the present day, schools, universities, and the Buddhist Sangha had a contributing role in the
education of the Pali Canon, Buddha's teaching, and Pali for people in Thai society. The role of
Thai Buddhist Sangha and education had eminent Buddhist monks who were reformers and
thinkers worked on the study of Buddhism to be conserved in the modern day. It could be said
that, Buddhism and education in Thai society still existed in Thai society because of Thai Buddhist

Sangha's contribution to education in Thai society.
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Abstract

Background and Objective: The propagation of the Buddha's teachings is an important mission
of Buddhist monks. As the Lord Buddha teaches on the first day that the Lord Buddha sends
monks to preach Buddhism for the first time "Wander forth, O bhikkhus, for the welfare of the
multitude, for the happiness of the multitude, out of compassion for the world, for the good,
welfare, and happiness of devas and humans. Let not two go the same way. Teach, O bhikkhus,
the Dharma that is good in the beginning, good in the middle, good in the end, with the right
meaning and phrasing. Reveal the perfectly complete and purified holy life." The Buddha's
teachings that The Lord Buddha discovers and propagates are the natural principles of suffering.
Therefore, monks are important persons who have to bring those principles to the people. This study
consists of the following objectives: To study the concept of social adaptation in the COVID-19
pandemic, study the role of monks in propagating Buddha's teachings, and analyze the adaptation
of monks in propagating Buddha's teachings in society during the COVID-19 pandemic.
Methodology: This qualitative research was conducted with data collection through relevant
documents and in - depth interviews.

Main Results: The results revealed as indicated: 1) The concept of social adaptation during the
pandemic of COVID-19 indicated that people were related to each other, and each of them had
unique characteristics. They were observable, examinable, and measurable based on their
behavior reflections and competencies. It was necessary to take account of the self - assessment
or perception of the person in the immediate environment; 2) The role of the Buddhist monks in
propagating Buddha's teachings for developing human virtue in life which should have been
cultivated in human beings to achieve their inner qualities that included physical qualities, moral
qualities, mental qualities, and intellectual qualities that could have been affected one's exterior,
it was a relationship between people and objects. The important Buddha's teaching was Tisikkha
(Threefold Training); 3) The analysis results of monks' adaptation to propagation of Buddha's
teachings in society during the pandemic of COVID-19 indicated that the monks should have been
lived within the framework of the Dharma and Vinaya. In addition, they should have been studied

and acquired knowledge that was advanced in modern technology for developing the potential
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of Buddha's monks which allowed them to promote and support people in applying Dhamma
principles in their daily lives that could have been brought happiness for themselves, their
families, communities, monkhood, temples, and society.

Involvement to Buddhadhamma: The adaptation of Buddhist monks in the propagation of
Buddha's teachings in society during the outbreak of COVID-19 is related to the nature of applied
Buddhism, including the Tisikkha (Threefold Training).

Conclusions: The Buddha's teachings taught people to refrain from evil, to do ¢ood deeds, and
to train our minds to be pure for prosperity and peace in society. Monks, therefore, had to play
their roles accordingly with the present generation by propagating Buddha's teachings online so
that lay people could access Buddha's teachings and continue to maintain the religion. The role
of the monks in the current day was crucial. The adjustment of the role of the Buddhist monks
to fit in modern society by defining the duties of the monks in society in section 15 of Thailand's
law indicated that the commissioned monks had to govern Buddhist monks in an orderly manner,
which included regulating and promoting religious education, welfare, propagation, public utilities and
the public welfare for the monks which had been a proactive role, especially in the society during
the pandemic of COVID-19.

Keywords: Analysis, Adaptation, Monks, Propagating, COVID-19

Introduction

Originally, human beings existed by four factors: food, clothing, housing, and medicine,
which were merely to heal the ever - changing suffering of the nature of the body, but when
human beings possessed defilements, namely Affection, Greed, Anger, and Delusion that caused
persecution, both to oneself and others, it led to troubles, chaos, and deviation from normality. The
COVID-19 pandemic had become contagious around the world and remained active for more than
two years. The virus had infected more than 20,000 people. The virus was preliminary suggested
that the coronavirus was an animal virus. It was not pathogenic in humans, but the virus mutated
into a new strain that caused disease in humans. Humans did not know the virus and were not
immune to it, and disease outbreaks occurred among humans, which were the medium of
transmission to people. COVID-19 was officially named Coronavirus disease 2019. It was a
respiratory infection caused by the coronavirus. The official name of the virus was SARS-CoV-2. It
caused fever, cough, and possibly pneumonia. The first cases appeared in December 2019 in
Wuhan, the capital city of Hubei Province in central China that was a crowded city, so the outbreak
happened quickly. The treatment was on emergency care. People were seriously ill and dying
than it supposed to be. China had to shut down the city. Later, the country initiated a shutdown
(Bureau of Risk Communication and Health Behavior Development, Department of Disease
Control, 2020). The first COVID-19 patient treated in Thailand on the 13" of January 2020 was a
Chinese national who was infected by an outbreak in China and traveled to Thailand. After that,

several more patients came from other countries. The first reported infected patient in Thailand
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was on the 31° of January 2020. The disease was caused by the coronavirus that mutated in
nature into a new strain (Faculty of Medicine Ramathibodi Hospital Mahidol University, 2020).

The disease originated from nature being attacked by humans. It was hypothesized that
the initial source of the virus might have been from bats, then mutated through an intermediary
animal, became a new strain of virus that caused disease in humans, and infected people to
spread between humans. Similar incidents happened in the past caused by the virus akin to the
new strain of novel coronavirus, namely SARS in 2002 and MERS in 2014. The patient infected
with these viruses was critically ill and should have been hospitalized. Therefore, it was not
difficult to prevent the spread of disease. Patients with COVID-19 who were contagious consisted
of people with mild or no symptoms, and those with severe symptoms were much less.
Therefore, it was more difficult to control the outbreak of COVID-19 than the outbreak from the
2009 Influenza A (HIN1) or Pandemic HIN1/09 virus, which started in America and hit the world
hard but people with COVID-19 had spread the infection for longer periods of time (Faculty of
Medicine Ramathibodi Hospital Mahidol University, 2020). When the outbreak of COVID-19 was
likely to be more contagious and too severe to control, the World Health Organization declared
the outbreak an international public health emergency on 30" of January 2020, then on the 11"
of March 2020, as a global pandemic (coronavirus pandemic). Europe, the United States, Latin
America (Brazil), Russia, India, and South Africa gradually became the epicenter of the pandemic
and an area of continuous outbreak or new wave. Later, it was found that the mutation of the
COVID-19 virus was the cause of the rapid spread of the disease. In addition, the cold climate in
Europe and the United States was also a crucial factor that contributed to more outbreaks. In
Thailand, the transmission pattern was distinct from the first wave of the outbreak among Thai
people. The new strain was G614, the new strain was found in the Republic of the Union of
Myanmar in December 2020. The first Thai case was detected and spread from Samut Sakhon
Central Shrimp Market, which was a major seafood market in Samut Sakhon province. Most of
those infected were migrant workers (Myanmar nationals) who were physically fit, showed no
symptoms, and lived in crowded conditions. People from many provinces who came to the
Central Shrimp Market started the outbreak among large groups in many provinces, such as
Nonthaburi, Rayong, Chonburi, and Chanthaburi. It started with a group of Thai people who did
activities together, such as dining, gambling, and partying for New Year celebrations. Those in
contact with previously confirmed cases, identifiable and unidentifiable, made the rapid spread
of the infection (Department of Disease Control, 2023).

The relationship between Thai society and Buddhism as a spiritual refuge was apparent
from the lifestyle of Thai people, which was the way of Buddhists who practiced for a long time.
Therefore, Buddhism played a role and harmonized with the lifestyle of Thai people in this
situation. Therefore, the Buddha's teachings served as a spiritual refuge for Thai people when
faced with various problems because Buddhism had been in Thai society for a long time (Phrakru
Sangkaraksupanat Puriwatanano, 2021). Buddhist monks were required to walk for alms, conduct

activities within the temple, attend morning and evening prayer and receive food offerings or items;
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Buddhist monks were required to wear masks, practice physical distancing, and refrain from giving
blessings rituals. A funeral was an inevitable ritual for Buddhist monks, and they should have been
implemented public health measures. The corpse of a patient infected with COVID-19 should not
have been displayed; the Abhidhamma prayer should have been conducted in front of photographs.
The incident gave the monks ideas, methods, and principles of living during the COVID-19 pandemic.
The monks came out to offer encouragement on how to utilize patience to overcome crises, which
included teaching the way of sacrifices and sharing alms. Helping each other with material things was
the fundamental factor that was required for working toward the benefit of society (Reechewacheepkul,
2021). Under such circumstances, the Buddha's teachings became a tool or principle. The Four Noble
Truths, the prime doctrines of Buddhism, comprised of: Dukkha, the suffering; Samudaya, the cause
of suffering; Nirodha, the cessation of suffering; Magga, the path leading to the cessation of suffering.
Magga consisted of eight elements: samma - ditthi, Right view; samma - sahkappa, Right resolve;
samma - vaca Right, speech; samma - kammanta, Right action; samma - ajlva, Right livelihood;
samma - vayama, Right effort; samma - sati, Right mindfulness; sasnma - samadhi, Right concentration.
Above all else, lacking of awareness of thoughts and desires was the exact problem that led to
physical and mental diseases that caused suffering at every moment. It was a catastrophe that
threatened the global society. Precepts were the means of normality that made Buddhists
lived peacefully, despite facing many obstacles, both physical and mental. Indeed, the plague was
just one phenomenon. It started with human beings committed five immoral acts according
to the law of karma. The disease came from persecuting animals, killing, and mutual harm (Vin.l.9)
(Mahachulalongkornrajavidyalaya University, 1996). Moreover, the disease affected many people to
experience illness, loss, fear, anxiety, and poverty. It was a misery that run into everyone life and
brought chaos to many countries. All of this was according to the law of karma. Given the
aforementioned problems and importance, the researcher was interested in studying and analyzing
the adaptation of monks in propagating Buddha's teachings in society during the COVID-19 pandemic
by applying various Buddha's teachings that were in line with adaptation to the practice of monks and
secular meditation practices in society during the COVID-19 pandemic. Simultaneously, Buddhist
monks would have been adapted to help people affected by the outbreak and to share happiness
with those who suffered.

Objectives

To study the concept of social adaptation in the COVID-19 pandemic, study the role of monks
in propagating Buddha's teachings, and analyze the adaptation of monks in propagating Buddha's
teachings during the COVID-19 pandemic.

Methodology

This research methodology comprised these steps for conducting the research:

1. Research Design - research design utilized in this research was qualitative field research
in the form of in - depth interviews that consisted the study of analytical concepts from

theoretical documents.
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2. Sample and Informants - sample and informants comprised five religious specialists
(abbots, Buddhist monks, and temple accountants), five local government agencies, five
community leaders, and five people in the area. The research sample in total included twenty
people from utilizing purposive sampling.

3. Research Tool - the research used one in-depth structured interview form that built
on literature and documentation reviews and related research. The details of the interview
comprised an in - depth structured interview with open - ended questions to conduct an in -
depth interview on the role of Buddhist monks in propagating Buddha's teachings and an analysis
of the adaptation of Buddhist monks in society during the COVID-19 pandemic. The generation of
a research tool included the indicated steps:

3.1 Studying and analyzing the relevant theoretical concepts by analyzing
principles, concepts, theories, and research findings that related to the adaptation of monks in
society during the COVID-19 pandemic. The primary source was the Thai Tipitaka scriptures of
Mahachulalongkornrajavidyalaya University, B.E. 2539. The secondary source comprised books,
textbooks, documents, journals, theses, articles, and other academic works that included reliable
electronic information related to the subject.

3.2 Synthesizing the conclusions obtained from the analysis with content synthesis
by synthesizing concepts related to research to utilize as a framework for generating a structured
interview form.

3.3 Generating a structured interview form and test content validity by finding the
Index of item - Objective Congruence (I0C) (Cronbach, 1970) in the interview form by presenting
the interview form to the experts for consideration. The experts considered the consistency of
each question in the interview form with behavioral objectives. If it was consistent, the experts
would give a "+1". However, if the experts considered the interview form inconsistent with the
objective, the experts would give a "-1". If the experts were not sure whether the interview form
was consistent with the objective, the experts would give a "0".

3.4 Bringing the generated interview form to interview religious experts.

4. Data Collection - The researcher collected data in the following ways:

4.1) Studying information and knowledge with documentary analysis related to
the adaptation of monks in the COVID-19 pandemic. The primary source was the Thai Tipitaka
scripture of Mahachulalongkornrajavidyalaya University, B.E. 2539. The secondary source
comprised books, textbooks, documents, journals, theses, articles, and other academic works,
included reliable electronic information related to the subject of study. 4.2) Conducting interviews
to gather insights from religious experts with overall steps:

Step 1: The researcher studied the role of Buddhist monks in propagating
Buddhist teachings.
Step 2: The researcher conducted a study on methods, principles, concepts,

and theories related to the adaptation of monks in society during the COVID-19 pandemic and
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The Threefold Training in the Thai Tipitaka Scriptures of Mahachulalongkornrajavidyalaya University,
B.E. 2539.

Step 3: The researcher generated a research tool which was an in-depth
interview form that in accordance with the conceptual framework and the data obtained from
the study of documents to utilize as a guideline for advisory questions, then proceeded to the
examination of research instruments from three experts to inspect content consistency or pass
Index of item - Objective Congruence values.

Step 4: The researcher gathered data in the field to conduct an in - depth
interview with key informants. In this step, the researcher gathered documents and interview
information about principles, and methods for analyzing the adaptation of monks in propagating
of Buddha's teachings in society during the COVID-19 pandemic within the framework and
guidelines derived from The Threefold Training in Thai Tipitaka Scriptures.

Step 5: The researcher analyzed and synthesized all data obtained by
surveys with questionnaires obtained from in-depth interviews and all documents in an attempt
to conclude the findings with content analysis in accordance with the conceptual framework in
the Thai Tipitaka scriptures, The Threefold Training, and Principles of Peace in Buddhism

Step 6: The researcher presented an analysis of the adaptation of Buddhist
monks in propagating of Buddha's teachings in society during the COVID-19 pandemic to build a
prototype model and conclusions for communication suggestions for the adaption of monks in
propagating of Buddha's teachings in society during the COVID-19 pandemic.

5. Data Analysis - the researcher conducted Qualitative Data Analysis within the following
details:

5.1 Analyzing, synthesizing document, and related research that included data and
knowledge analysis on principles, theories, and related research on the adaptation of monks in
society during the COVID-19 pandemic and The Threefold Training in the Thai Tipitaka Scriptures
of Mahachulalongkornrajavidyalaya University, B.E. 2539.

5.2 Analyzing data from in-depth interviews with religious experts; the researcher
utilized a structured in-depth interview form that comprised of open-ended questions. The
researcher classified data from the number of people who answered each interview question in
each group and then made a group of data based on each subject on each aspect to obtain

information in accordance with the research objectives.

Results and Discussion

1. The results from the study on the concept of social adaptation during the COVID-19
pandemic indicated that in the current social climate, people endured the inevitable pressures
and tension caused by the COVID-19 pandemic, especially in large urban environments where
development was rapidly evolving. As a result of the pandemic, most people needed to adapt
with many problems that arose in many aspects, whether economic, career, or livelihood. The

struggle to adapt to such an environment inevitably impacted their mental health. To this extent,
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people should have been learned to adapt themselves to various problems. If they successfully
adapted, it could have been considered a success. But if they could not adapt, it could have
been considered a failure. It was recognizable that adaptation in the early stages of the pandemic
situation affected the influence of later adaptation. Buddhist monks could adapt to the pandemic
because Buddhist monks adhered to the principles of Buddhist teachings, which made them well
adaptable. It was a way to understand and recognize that adaptation was part of the Buddhist
monks' personality. People with good mental health could have been established themselves to
live happily in a rapidly changing world. People could see that environmental factors also played
an important role in adaptation and well-being. Buddhist monks needed accommodation,
sanitation facilities, food consumption facilities, and other facilities in various purposes for
coexistence. Living together could have been allowed people to learn for adapting themselves
to different circumstances, whether drinking, standing, sitting, sleeping, or discussing. People
should have been determined and adapted in order to accept individual differences. It was
conforming to Reechewacheepkul (2021) who conducted a study on the knowledge of monks about
preventing the spread of coronavirus in a case study of Buddhist monks in Ban Suan Sub - district,
Chonburi Province, and the study found that most Buddhist monks had a high level of knowledge
about coronavirus prevention. They had also known coronavirus as COVID-19. It was an emerging
disease that became a global public health problem. China was the origin of the disease. This
virus could be transmitted primarily by inhaling large droplets into the body. These large droplets
were still not visible to the naked eye. These droplets came out of patients who coughed,
sneezed or exhaled. The contact distance when approaching the patient was within 1 - 2 meters.
The alternative way for the virus to infect people was by touching the secretions from a patient
that later entered the conjunctiva area. The virus might have been infected from the secretions
from a patient that splashed directly into the face or by the hands that were in contact with
germs, then touched the eyes and nose and then introduced the infection into the body. There
was another way to prevent the spread of viruses; the food should have been well cooked,
cleaned, and heated to reduce contamination of viruses that might have been contaminated the
food. People should have been washed their hands frequently. They should have been washed
their hands properly before eating, entering the bathroom, and touching secretions of themselves
and others. Hand washing could have been generally used alcohol gel with a concentration of at
least 70 percent. People should have been worn masks. They should have been worn a mask
when they were ill or joining the crowd. In general, cloth masks were an alternative to medical
masks, but they were not as protective as medical masks and were not made of waterproof cloth.
Lastly, people should have been kept their distance from others within 1 - 2 meters to reduce
direct exposure to droplets from other people. It was conforming to Phrakru Sangkaraksupanat
Puriwatanano (2021) who conducted research on the lifestyle of Buddhist monks and their
adaptation to the New Normal era which indicated that in the current state, the lifestyle of
Buddhist monks had changed dramatically due to the COVID-19 pandemic. Buddhist monks

should have been adapted and protected themselves from infecting others directly or indirectly.
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Consequently, all Thais should have been adjusted their lifestyle by not leaving the house. They
should have been ordered their food through delivery service, shopped carefully, worked from
their home, and used social media to communicate with each other. As a result, work, school,
and business, the old way of life had changed, which impacted religious rituals that should have
been safe from COVID-19. The development of understanding of how to conduct religious rituals
in the New Normal era was crucial. The changing people's behavior in daily life and the drive of
online technology as a result of COVID-19 had changed the behaviors of people and religious
activities for both Buddhist monks and Buddhists in general because they were activities that were
vulnerable to disease outbreaks. The Buddhist monks could not walk for alms, and Buddhists
could not come to make merit and offerings. Buddhist monks needed to ensure food sources
and security for adequate food consumption. Also, the temple was a place of refuge for the
people who suffered from the pandemic. The use of the temple was to make the temple an area
for screening facilities for patients and sending patients to hospitalization. Upon death, the temple
facilitated funeral and psychological rehabilitation, which encouraged mindfulness to take part
and overcome the COVID-19 crisis that led to a change in the new way of life.

2. A Study on the role of Buddhist monks in propagating Buddha's teachings is the role
and duty of the Patriarch, which should have been organized Buddhist sermons, training, and
teachings people to have faith in Buddhism to practice good conduct and become good citizens
of the nation. The devotees who had faith in the Triple Gem embraced the Buddhist doctrine
and practiced for their benefit. The heart of propagating the teachings of Buddhism for the benefit
of the people in the world was to achieve happiness in accordance with the three intentions of
Buddha, included temporal welfare, spiritual welfare, and Nibbana. All abbots and all deans in
the hierarchy were responsible for propagating Buddhism. The role of monks was paramount in
the community by providing psycholosical advice, being helpful, suggesting solutions to problems,
and being a local leader or a bridge between the state and the people. Buddhist monks could
have been innovators of development in two roles that consisted of: 1) Role as an individual,
Buddhist monks in the past had a strong relationship with the community, and they were
supportive because Buddhist monks depended on necessities given by the villagers. The villagers
also relied on monks for religious rituals and training in the principles of Buddhism and led the
practice of Buddha's teachings to reach the heart of Buddhism, which was the restraint of the
mind; 2) Role as a symbol, a representative of Buddhism, the administrative monks played a direct
role in the maintenance of the temple. They governed and assisted novices and monks within
the temple under disciplines and laws. They provided facilities for Buddhists to practice Buddhist
teachings. Buddhist monks also provided secular and moral education to novices, monks, as well
as Buddhists in general. They were also leaders in community development, and the temple was
a place for education and training. A temple was a place to meet and exchange opinions among
people. A temple was a festival venue for the community. It was an appropriate place to store
various fine arts. Buddhism had long been a prominent religion in Thai society because some

traditional and cultural roots were originated from Buddhism through the continuous influence
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of Buddhist teachings. It was achieved by the ability of the religious personnel. Buddhist monks
played many important roles in developing people in society. One of the roles of Buddhist monks
was propagating Buddhist doctrinal principles to develop both the body and mind of the people
in society and further develop the society to prosperity. The relationship between Buddhist
monks and the people had appeared from the Buddha's time to the present. If Buddhist monks
had played a role in the life of people in society with the acknowledgment of the role and duties
of monks, directly and indirectly, in the physical and mental development of themselves, and
people in society, the understanding of the role of Buddhist monks would have been increased.
The role of the monks was to emphasize that the monks were not only obliged to follow the
Buddha's teachings and disciplines. They also should have been contributed to society in another
way. It was conforming to the result from Pongsopon (1996) which indicated that the role of the
monks was on certain principles of the Buddha's teachings that had adhered to by Buddhist
monks, which was directly about themselves, which started with studying the Buddha's teachings
and disciplines with correct procedures. There was another role for Buddhist monks, which was
the role of relating with society; Buddhist monks were also obliged to educate, propagate, and
give relief for the well-being of people in the community.

3. The result of the analysis of the adaptation of Buddhist monks in propagating Buddha's
teachings in society during the COVID-19 pandemic, the adaptation of Buddhist monks in
propagating Buddha's teachings in society in the COVID-19 pandemic should have been carried
out under the condition of present society. The adaptation of the Buddhist monks required them
to become a developer of the development of morality and ethics to be greater and more
intensive by improving the method of propagation and developing it to be successful within the
group of Buddhist monks before making an effect on people in society that should have been
utilized an effective way to communicate and motivate by proving the principles with modern
technology. The role of contributing to a community or society depended largely on the needs
of the community and society. The Lord Buddha had given two paramount burdens to Buddhist
monks that consisted of:

3.1 The burden of study, the study of the Buddha's teachings or disciplines which
was a collection of Buddha's teaching that was categorized for Buddhist monks to study, the
Buddhist monks should have been studied it until they could achieve its mastery and propagate
Buddha's teachings correctly.

3.2 The burden of insight development, the constant training of the mind to
develop concentration, and the training to gradually eliminate desires from the mind until
enlightenment could become achievable was also known as Vipassana. The propagation of the
doctrine of the Lord Buddha and his representatives resulted in people accepting the doctrine
and ordaining to become Buddhist monks. It was conforming to research from Phramaha
Thanongchai Buranaphisut (2002) which indicated that a temple was still a place where monks
practiced the Buddha's teachings and disciplines that carried on two main burdens which

consisted of:
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The burden of study, Buddhist monks took courses that were traditional in
accordance with the Buddha's teachings which included recent courses that organized by the
clergy of Buddhist monks to educate monks and novices. The burden of insight development,
Buddhist monks practiced their mind to see the results for themselves to reach the ultimate goal
of Buddhism. Phra Phromkunaporn (P.A. Payutto) (2012) described that aforesaid of the two main
Buddhist burdens, the clergy thus clearly classified the roles and duties of monks to follow the
principles of Buddhist teachings, disciplines, and ethics appropriately.

The burdens consisted of three aspects:

1. The textual aspect of the true doctrine, Buddhist monks were obliged to study
the Buddha's teachings and disciplines, It was the theoretical study to become a person who
knew systematic classification, then Buddhist monks took the doctrines and practices from that
study to teach the Buddhists.

2. The practical aspect of the true doctrine, the monks should have been studied
the theory correctly and put it into practice for training to purify their minds to be free from
desires by strictly following the principles of disciplines without being impaired or tainted until
they reached the achievement accordingly in the doctrine.

3. The attainable aspect of the true doctrine, the Buddhist monks followed that
principle gradually until the achievement was perceivable and felt and then received
consequences and results after striving to follow the intended disciplines.

In addition to studying and following the Buddha's teachings and disciplines, which were
the Buddha's teachings, Buddhist monks should have been considered reflecting themselves
accordingly to "Pabbajitaabhinhasutta” which was the principle that Buddhist monks should have
been reflected on themselves regularly. The true role of Buddhist monks also relied upon the
distinct behavior of Buddhist monks which was a different lifestyle from people in secular society.
The system of disciplines was supposed to direct the behavior of Buddhist monks to be the same,

but it depended on the competency and satisfaction of Buddhist monks with the practice.

Originality and Body of Knowledge

Buddhist monk’s adaptation on propagating the buddha’s teaching in COVID-19 society
can conclude as depicting in Figure 1.

The old way of life has to change, which affects the new way of ministering in Buddhism
to be safe from COVID-19. Buddhist monks have to create an understanding of religious practices
in the New Normal era.

It is the New Normal era; the change in the behavior of people has affected daily life and
technological advancement, especially online technology.

The change includes religious activities of monks and general Buddhists in religious
activities because it is an activity that is at risk of disease outbreaks.

In New Normal era, people have to maintain distance from others (social distancing),

including in performing religious activities.
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The application of Tisikkha (Threefold Training) comprises of:

Adhisila-sikkna (Higher virtue), Adhicitta-sikkha (Higher mind), and Adhipanna-sikkha
(Higher wisdom), along with the application of YoniSomanasikara Principles comprise of:

1. Logical thinking, the method of thinking based on principles of reasoning,

2. Orderly thinking and stepwise thinking,

3. Rational thinking to have a correct connection,

4. Philanthropic thinking creating good things.

In addition, Buddhist monks can apply the principles or conduct the principles of
sammappadhana (Four Right Exertions) and adapt them into practice in religious activities,
consisting of:

1. Samvara padhana means the effort to prevent by preventing infection in the New
Normal way by wearing a mask, washing hands, and keeping distance from others.

2. Pahana padhana means the effort to abandon by abandoning risky behaviors.

3. Bhavana padhana means the effort to develop by developing a new way of life.

4. Anurakkhana padhana means the effort to maintain by maintaining temples and prayer,

reading Buddha's teachings books, and listening to Buddhist teachings. These paradigms can lead

to sustainable ideas and practices for Thai Buddhist monks.

| YoniSomanasikara Principles |

—

r Anurakkhar_lé padhéna ﬂ
r Bhavana padhéna U

Pahana padhana U
| Samvara padhana U

Figure 1 Adaptation of Monks in Buddhist Teaching Propagation in Society During the COVID-19
by Tisikkha Principle.
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Conclusions and Recommendations

The conclusion of this research on this subject consisted of: 1) The concept of Adaptation
of Buddhist monks in society during the COVID-19 pandemic, Buddhist monks should have been
maintained themselves within the doctrinal disciplines with a firm and steadfast determination
to practice Buddha's teachings and become a valid example in accordance with the principles of
Buddhism to build credibility and confidence for lay people; 2) The role of the Buddhist monks
in propagating Buddhist teachings, Buddhist monks had to acquire new knowledge, especially
secular knowledge due to the advancement of modern technology that was developed during
the COVID-19 pandemic to develop the potential of Buddhist monks for promoting and
encouraging people in society to apply the knowledge in their daily life and bring benefits to
themselves, other families, communities, the Buddhist clergy, monasteries, and society;
3) Adaptation of Buddhist monks to Buddhist propagation in society during the COVID-19
pandemic with the relation to the lifestyle and well-being of people in present society. The
Buddhist monks, therefore, had a great part to play in helping and educating the doctrines
because the lifestyle of people in society depended on the Buddhist monks and temple for
practicing Buddha's teachings and Buddhist rituals with Buddhist monks who relevant to the
people in the community, which had a significant role of Buddhist monks and the people in the
exquisite tradition that lulled the souls of the people in society to be delight and peaceful under
the teaching of Buddhism. Buddhist monks should have been therefore played a significant role
in propagating the doctrine of Buddhism in their lives. Buddhist monks were also a spiritual refuge
for people in society when people in society were anxious about the COVID-19 pandemic. The
monks had to adopt and study new knowledge for courtesy, warmth, and knowledge to the
people in society intellectually and mentally for the general public and truly benefit the society.
In terms of policy recommendations, propagation techniques were repetitive techniques that
relied on sermon performances. The techniques did not reach a broad target audience and lack
modern innovation that was able to reach the target group. Therefore, propagation should have
been promoted knowledge and techniques to develop innovation and reach a broad audience.
The propagation should have been utilized recent technology and materials to support the
mission for encouraging research and producing cutting - edge propagating innovations. In terms
of recommendations for the application of research results, setting standards was crucial for
Buddhist missionary personnel in applying propagation techniques. Setting standards was also
crucial to residences of Buddhist monks or meditation centers which should have been able to
verify the standards with clear, actionable, and measurable indicators. In terms of suggestions for
further research, further research for the development of style in Buddhism propagation should
have been conducted with objectification purposes by applying the results from the study on
the strategic plan and applying the results to reform Buddhist propagation with effective and
concrete management in the form of developmental research. The research on Buddhist

propagation should have been conducted in accordance with public attitudes and opinions to
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be able to adjust the process or strategy of propagating Buddhism to reach as many people as
possible.
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Abstract

Background and Objective: Thai Buddhism responds to new challenges and opportunities that
cut across Thai society and cultural patterns in the modern period. Buddhism is playing a growing
role in constitutional practice in Thailand. In recent years, constitutional reform efforts in majority-
Buddhist Thailand have sparked new questions about the development of Sangha for sustainability.
This research focuses on the relationship between ecclesiastical officials and organizational
development, learning organization, commitment, and Chinese Sangha development. It evaluates the
effectiveness of these relationships and determines how they directly influence the development
of the Chinese Sangha. This research aims to examine the causal factors affecting the Chinese
Sangha development in the New Normal era.

Methodology: The sample group consisted of Chinese Sangha and Samahera from 14 Chinese
sects’ temples with a structural equation model (SEM). The researchers had set the sample size
at a ratio of 20 times the observable variable. The study consisted of 16 observed variables. The
sample comprised 325 persons, which included 82 Sangha and 243 Samanera from 14 Chinese
sects’ temples in Thailand. The sampling was conducted with proportional stratified random
sampling and set the sample group as a ratio of each stage per population of Upasaka and
Upasika.

Main Results: The research questions dictated the use of the structural equation model. The
model was a suitable model, which indicated that every latent variable connected with every
observed variable, and Error terms were uncorrelated. The research results revealed that the
relationship between the ecclesiastical officials and the other endogenous variables was positively
related statistically and significantly at a level of 0.01. The statistical analysis found that the
ecclesiastical officials, organizational development, learning organization, and commitment
influenced Chinese Sangha development at 0.001 and 0.05 accordingly. The leaders’ variable
impacted the Chinese Sangha development, valued at 0.94 shared from the indirect effect valued
at 0.72 at a statistically significant level of 0.01. Additionally, the learning organization factor had
the strongest direct impact on the development of the Chinese - the greatest influence was
valued at 0.40. A measurement model indicated satisfaction in Sangha convergent validity and
discriminant validity (CR>0.7, AVE>0.5). All significant paths were positively related to personnel

development. The structural equation model indicated the absolute fit measure since the model
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fit the data. The statistical values were as indicated: - Chi-square = 88.49, df = 74, p-value = 0.119,
GFI = 0.97, AGFI = 0.93, RMR= 0.005, RMSEA = 0.025, and CFl = 1.00. The findings provided empirical
evidence that this structural equation model was fruitful for generalization.

Involvement to Buddhadhamma: The research findings has supported the structural model
indicating that the model for the development of Chinese Sangha contributes to sustainable
development in Thailand. The model for Chinese Sangha development differs from previous
studies, which do not integrate various concepts and theories to promote religious sustainable
development. Leaders who focus on human resource development can make the organization
thrive. Religious organizations should have a clear roadmap for developing their human resources
that promotes global thriving and welfare that contribute to positive socio-economic progress.
This interdisciplinary and collaborative research model enables religious leaders to deliver their
communities with accurate and timely informative guidelines about the best way to care for the
world.

Conclusions: This research result indicated that the findings generally supported the proposed
model that was deeply rooted in the theoretical foundations of leaders, organizational
development, learning organization, and commitment. The study also produced findings that
every causal factor that influenced the dependent variable statistically significantly and
consistently with the research objectives.

Keywords: Chinese Sangha, Development, New Normal Era

Introduction

Despite many research studies on the COVID pandemic, a study by Raghavan et al. covers
change at the organizational (meso) and individual (micro) levels. There is rare research on the
role of temple leadership in organizational development and monastic capacity development.
According to organizational research papers (Raghavan et al.,, 2021), it indicates that Treesawat
studies the organizational development of the Thai Sangha. Most studies are based on discipline
principles with a focus on the manner of Sangha and Buddhists to be safe from the COVID-19
pandemic. The world is rapidly changing, and the Sangha should adopt a modern approach to
temple management within their milieu (Treesawat, 2018).

The temple can be considered an exceptional organization, not a for-profit organization,
not a business, and a government organization, in which administrators, organization members,
and stakeholders are involved and depending on personal faith. The ecclesiastical officials of the
temple, as the leader, must have the vision to apply management concepts to develop the
temple and the Sangha, to be strict with the Dhamma discipline, to be initiative, to be nurturers
of the temple, and to be upholder of the religion permanently. At this moment, the people call
for the modernization of monasteries and Sangha and the need for society to accelerate the
reform of monastic or monastic property for educational purposes.

Therefore, the ecclesiastical officials are important players in making the temple prosperous

and play a very important role in their administration development. They act as the top leader in
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monastery management. Leaders must use wisdom to integrate management to balance material
development with mental development. Leaders are thoughtful, knowledgeable, visionary, and
operational planning. The first part is pertained to the leader variable as an exogenous variable
in the structural model.

The subsequent relationship between variables depicts the organizational development
variable as the endogenous variable. The traditional role of the Sangha as educators has been
falling out of worship, making religion an inferior matter. The hope of society is weak; How can
the ecclesiastical officials and Sangha develop and improve their organization and themselves?
The Organizations responsible for training morality and ethics development must play a role in
developing and adapting to changes and maintaining rishteousness and goodness according to
the Dhamma discipline according to modern management principles. Sangha must be insightful,
digitally literate, prominent, and able to collaborate by putting secular knowledge into practice.
All Leaders must train, educate themselves and educate their members, invest and encourage
members to be technologically literate, and encourage team building (Miremadi et al., 2021).

The third part is portrayed as the learning organization variable that can be kept as another
exogenous (independent) variable in the structural model. According to the writings of Phra
Thepvedhi & Bhavilai (Phra Thepvedhi & Bhavilai, 1989), learning among the Sangha is carried out
through the behavior of the Upacha and the Patriarch. By making a PratimokSa every Buddhist
Holy day, the Sangha can experience and practice skills from the Upacha to be able to help solve
operational problems. Learning creates opportunities and empowers Sangha to make the right
decisions. PratimokSa increases bonding in temples and raises the standard of performance of
the Sangha, as well as reduces errors in daily life. Organizational learning affects the pride in work
and the value of quality of life. The research proves that knowledge management is one of the
key factors in ensuring members are responsible for their goals. The budget, performance, and
activities that take place in the organization are all based on knowledge sharing in organization
(Xin et al., 2022).

Leaders must foster and create an environment that conducive to learning. Leaders play
vital roles in strategic plans, provide opportunities, and stimulate the exchange of ideas for
members to express their opinions through meetings (Davenport et al., 1998); (Almansoori et al.,
2021). It is considered a powerful catalyst for change and a cornerstone of innovation (Fein & Tziner,
2021). This results in innovation in the organization, as the leaders create an atmosphere and
encourage mutual innovation and knowledge sharing, giving members the opportunity to suggest
new things for the organization because the members have full authority from the leaders to
encourage other members to think together (Meng et al., 2015).

The final part of the structural model relationship is the commitment variable. Leaders
who invest in technology can manage knowledge and engage members in the organization
(Wahida et al,, 2021). Knowledge management increases organizational commitment. Leaders
should invest in information technology systems to facilitate both workplaces in remote areas

(Ramalho et al., 2018). Organizational commitment is a demonstration of the strength of each



L
/t JBA
-y
120 | 3~ Journal of Buddhist Anthropology
ISSN: 2985-086X Vol.8 No.2 April-June 2023 pp.117-127

member toward their participation in the organization (Porter et al., 1974); (Dahmardeh & Nastiezaie,
2019); (Tuna et al,, 2016). Member commitment is an indicator of member retention (Allen & Meyer,
1990); (Tuna et al., 2016) through their attitudes and behaviors toward the organization. Member
commitment also indicates the willingness of members to fulfilling the mission and vision of the
organization's leaders (Singh et al,, 2015). The organizational commitment theories originate from a
large number of scholars (Porter et al. 1974); (Mowday et al., 1979); (Meyer & Allen, 1991). This
study employs Meyer and Allen's commitment theory which includes the affective commitment,
continuance commitment, and normative commitment.

All of these variables selected are drawn to test the causal effect between exogenous
and endogenous constructs. Specifically, three out of five variables are tested as mediator
variables.

Objective

This study aims to examine the model, relationship, and influence of leaders, organizational

development, learing organization, and commitment to personnel development.

Methodology

The structural equation model was extrapolated by using Windows software packages to
analyze the statistical values. A questionnaire was designed from the theories and previous
studies, using a Likert scale in five levels for collecting data. The content validity, reliability, and
practicality of the variables were tested before collecting actual data. Then, the validated
questionnaire was used to collect data from a sample population, and the collected data were
analyzed statistically.

Population and Sample

1. The population included 100 Buddhist Sangha and 1,683 Samahera (March 24, 2022)
from 14 Chinese sects’ temples in Thailand, which included Wat Mangkon Kamalawat, Wat
Bhoman Khunaram, Wat Thiphaya Waree Wihan, Wat Bamphen Chin Phrot, Wat Boromracha
Kanchanaphisek, Wat Khitchakut Wihan, Wat Phothitattaram, Wat Muen Buddha Mettakhunaram,
Wat Thep Phuttharam, Wat Mettadhamma Pothiyan, Wat Pho Yen, Wat Chue Chang, Wat Cheen
Pracha Samosorn, and Wat Mangkon Buppharam (Fischer, 2017).

2. The sample group consisted of Sangha and Samanera from 14 Chinese sects’ temples,
which the size was determined with a structural equation model (SEM). The researchers had set
the sample size at a ratio of 20 times the observable variable (Grace, 2008). The study consisted
of 16 observational variables. The sample volumes were 325 persons, which included 82 Sangha
from Chinese sects’ temples out of 100 Sangha. The remaining sample which included 243
Samanera from 1,683 Samahera was obtained from 14 Chinese sects’ temples in Thailand.
Consequently, the researchers used a proportional stratified random sampling to set the sample
group as a ratio of each stage per the population of Upasaka and Upasika (Sutthichaimethee &
Ariyasajjakorn, 2018).
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Determination of Concepts and Hypothesis of Research
These factors found the components of Monastic Buddhism survived with sustainability
comprised five variables: 1) the ecclesiastical officials, 2) organizational development, 3) learning

organization, 4) commitment, and 5) Chinese Sangha Development.

Results and Discussion

1. Analysis of the relatives

It was found that the relationship lines between passive variables were negative and not
statistically significant two routes equal to -1.38 and -1.05. There were six routes that indicated
positive relationship between latent variables but were statistically insignificant. There were only
two lines with positive and statistically significance at level of 0.01. The model was poorly fit.
There were only two qualified stats: RMR and CFI (Joreskog & Sorbom, 1996). Therefore, it needed
to be modified and tested to improve the model (Jéreskog, 1988); (Leamer, 1978); (MacCallum,
1986). After justifying that the error terms should have been correlated, the model’s goodness
of fit improved. The structural equation model indicated the absolute fit measure. The statistical
values were as follows: - Chi-square = 88.49, df = 74, p-value = 0.119, GFI = 0.97, AGFI = 0.93,
RMR= 0.005, RMSEA = 0.025, and CFI = 1.00. It had been indicated that the revised model was
harmonized with empirical data. It also complied with the organizational theories and previous

studies. The analysis result was depicted in the Table 1.

Table 1 The result of the relative index of the revised model.

ITEMS ACCEPTED STATISTICS REVISED MODEL RESULTS
1. Chi-square (¥ %) *0 88.49 PASS
*EQUAL df 74 PASS
Relative Chi-square (x?/dn< 200 1.20 PASS
2. GFl > 0.90 0.97 PASS
3, AGFI > 0.90 0.94 PASS
4. RMR 0.00 0.005 PASS
5. RMSEA <005 0.025 PASS
6. CFl %0,00-1.00 1.00 PASS

The values of fit indexes were so well indicated that the structural equation model was
constructed relatively to the theoretical concepts as well as the variable measured and the nature
of the data.

A high degree of consistency between the alternative model and the empirical data was
present. As a result, the alternative model was regarded as a good model based on the standard.
It was more practical than the fictitious model and appropriate for serving as a model for
ecclesiastical officials, organizational development, learning organization, commitment, and

Chinese Sangha development to promote the flourishing of Buddhism in the Chinese Sangha Sect.
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The revised model was tested with the same data had higher statistical validity and
concordance than the hypothesis model, as evidenced by the data presented above. According
to the measurement model, the structural model was then overall verified. The average variance
extracted (AVE) and composite reliability (CR) values were computed to assess the discriminant
validity and internal consistency of the measurement.

This contemporary study used the average variances extracted (AVE) and composite
reliability (CR) as the basis to estimate the convergent validity (Hair et al., 2019). A dimension
with a CR value of over 0.7 and an AVE value of over 0.5 would have been considered high
convergent validity (Fornell & Larcker, 1981). The correlation coefficient (Pearson Correlation
Coefficient) value was less than 0.7 (Kline, 2023). The convergent validity indicated the
operational accuracy, turning abstract concepts into measurable variables. As indicated in Table
2, all dimensions had AVE and CR that were higher than the aforementioned cutoff values which
suggested a good convergent validity. The bold and diagonal values in Table 2 referred to the
AVE value.

Table 2 AVE and CR.

VARIABLE LEAD oD LO COMMI PDEV CR
LEAD 0.57 0.84
oD 0.51 0.52 0.76
LO 0.50 0.48 0.52 0.76
COMMI 0.36 0.34 0.49 0.50 0.74
PDEV 0.50 0.50 0.56 0.46 0.68 0.86

2. The model correlation path analysis findings

The measurement variables corresponded to the latent variables. It appeared in the relation
between the latent variable panel. Thus, there were regression models to fit this conceptual model
to the data. The statistical result indicated every correlation path valued was a significant value of
0.01 and 0.05 accordingly ([t] >1.96), a statistically significant value of 0.05, and a value of t was greater
than 2.58 ([t] >2.58). Based on the standard element weight value, which was the decision coefficient

indicated the influence of the variable, the test results were summarized as depicted:

Table 3 The causal direct and indirect effects on Chinese Sangha Development.

Factored Variable PDEF
Direct effect Indirect effect Total effect
LEAD 0.22* 0.72%** 0.94**
oD 0.30* 0.48** 0.78**
LO 0.40* 0.15* 0.55%*
COMMI 0.25%* - 0.25**

Note that * indicates statistical significance at the 0.05 level ([t] >1.96) and ** indicates statistical
significance at the level of 0.01 ([t] >2.58).
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Table 3 revealed that leaders as ecclesiastical officials (LEAD) had the greatest overall
effect on the development of the Chinese Sangha, organizational development (OD), learning
organization (LO), and commitment (COMMI), respectively. When considering only the
variables that directly affect the development of the Chinese Sangha, it was found that the
learning organization had the greatest direct influence on the development of the Chinese
Sangha, followed by the organizational development, organizational commitment, and
leaders. It was also found that the leaders had the greatest indirect effect on the development
of Chinese monasteries in the New Normal era, followed by organizational development and
learning organizations. Therefore, it could be concluded that the development of the Chinese
Sangha was to figure out the causal effect of exogenous variables (leaders) and endogenous
variables (organizational development, learning organization, and commitment).

The research result indicated that the Chinese Sangha development in the New Normal
era was directly affected by leaders, organizational development, learning organizations, and
commitment. It also revealed the indirect effect of the leaders’ variable which was 72%
greater than the direct effect, which was valued at 22%.

Additionally, the Chinese Sangha development in the New Normal era was directly
affected by organizational development and directly affected by learning organization, and
organizational commitment. It was also found that the indirect path of organizational
development effect was 48% higher than the direct effect which was valued at 30%.

There was also statistical reveal that the learning organization had a direct effect value
of 40% and an indirect effect value of 15% on the Chinese Sangha development. Lastly,

organizational commitment directly effected Chinese Sangha development value by 25%.

Originality and Body of Knowledge

This study generates innovative knowledge guidance to discover that the Chinese
Sangha sustainable development of a country involves developing the economic sphere in
accordance with the social development sphere and political development sphere, as well
as ensuring environmental development. The key approach that actually contributes to the
sustainability of development policies is to help policymakers identify what is working, who
is benefiting, and who is being left behind. It is about solving a real problem in a simple way
to promote Sangha education, improve learning support via data collection and statistical
analysis, and help government agencies assess progress and reform across a range of research
outcomes to strengthen national Buddhism Education Management Systems so that Sangha,
abbots, and communities gain the information they need to engage decision-makers at all

levels and hold them accountable, which is as depicted in the following diagram (Figure 1).
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Figure 1 Sangha Sustainable Development Policy.

Conclusions and Recommendations

It was concluded that leaders, directly and indirectly, had influenced Chinese Sangha
development via the organizational development variable, the learning organization variable, and
the organizational commitment. It was recommended that policymakers should have been
applied this model as a social policy to reform of monastic, monastic property, and
modernization. Since society wanted more transparency in donations so that the temple was
accountable and gotten rid of corruption. An abbot voluntarily implemented this model to
improve and develop administration. Religious humiliation was a problem with certain people.
Then, the reform of monastic education and administration was one of the necessities for building
up a better society. Public policy related to Sangha should have been promoted higher education
to enhance proficiency of Sangha in moral discipline as well as education in the secular education

system. Knowledge helped Sangha developed a better perspective on things and continually
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improved their behavior. Lack of knowledge of the Tripitaka and education in secular systems
made them misbehave. For further study, the researchers would recommend conducting
longitudinal research on whether the statistical results were still supported this model or not. It
was challenging to prove the structural model in other sects, types of population, countries, and
contexts to generalize the model. This research did not test the invariant covariance to prove the
saturated model between the Chinese Sangha and the Samanera due to the small population
of the Sangha. Therefore, those who were interested in studying this model should have been
conducted a comparative test of variance and covariance of variables in different samples. For
the academic community, the findings of this research were stepping stones to more research

into new frontiers.
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Abstract

Background and Objectives: Thailand comprises multicultural societies in many communities.
Some communities contain various groups of people with diverse cultural dimensions in different
diversity. For instance, ethnic diversity comprises Thai, Vietnamese, Chinese, Khaek, and Laos.
Other diversity includes language diversity and religious and faith diversity. Despite the variety,
some communities establish a consensus that leads to reconciliation in their community.
The researcher, therefore, studies the context of building reconciliation in a multicultural society
amidst dissension in Thai society, studies the creation of reconciliation in dimension of a
multicultural society within a case study of Wat Laharn Community in Nonthaburi province, and
presents the achievement of reconciliation in a multicultural society.

Methodology: The study employed a qualitative research method by collecting information from
relevant documents and interviews with key informants. The key informants comprised followers
from three religions: Buddhism, Islam, and Christianity. The researcher purposively selected all
religious people from each mentioned religion. The total key informants consisted of thirty - five
persons that included twenty - five persons from each religion, and ten persons for group
discussion.

Main Results: The research findings indicated that: 1) The context of building reconciliation in
a multicultural society in Thai society was still unable to solve an appropriate number of conflicts
because part of some conflicts originated from beliefs and political opinions. 2) Building reconciliation
in Thailand consisted of: 2.1) Building reconciliation according to Buddhist principles by using the five
aspects of security was concermned with The Five Precepts, that consisted of life insurance
(Panatipata), property security (Adinnadana), family security (Kamesumicchacara), social security
(Musavada), and health insurance (Suramerayamajjapamadatthana); 2.2) Creating reconciliation
according to Christianity comprised organizing religious events, encouraging people to attend church,
and promoting voluntary activities; 2.3) Creating reconciliation according to the three principles of

Islam, comprised Faith, Practices, and Ethics. 3) Creation of reconciliation in a multicultural society
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comprised mitigating conflicts with a peaceful settlement, communicating for mutual understanding,
constructing a symbolic reminder of loss, encouraging harmony between individuals or organizations,
compelling a pluralist political culture, and eliminating inequality.

Involvement to Buddhadhamma: The creation of reconciliation according to the principles of
Theravada and Mahayana Buddhism by using The Five Precepts, which are all five aspects of
insurance that consist of: The first precept, namely life insurance, implies that all individuals should
sustain each other with compassion and empathy; The second precept, namely property insurance,
implies that all individuals should support each other and encourage integrity and transparency;
The third precept, namely family security, implies that all individuals should promote family
institutions by organizing activities to protect the family institution; The fourth precept, namely
social security, implies that all individuals should tell the truth, give each other sincerity, and
support the community by attending monthly meetings; The fifth precept, namely health insurance,
implies that all individuals should encourage activities to lessen, refrain, and give up entangling in
ways of squandering wealth and illegal drugs and conduct campaigns against intoxicants.
Conclusions: Creating reconciliation in multicultural society by reducing conflict through peaceful
settlements, established communication for mutual understanding, established a symbolic
reminder of the loss caused by disputes, facilitated good relationships between different individuals
or organizations, compelled for a pluralist political culture, eliminated inequality and established
social justice.

Keywords: Creating Reconciliation, Multicultural Society, Wat Laharn Community, Nonthaburi Province
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Figure 1A diagram of the reconciliation building process in a multicultural society: A case study

of Wat Laharn community in Nonthaburi Province.
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Abstract

Background and Objectives: Pets left at the temple to become stray animals have long been
a source of distress for the Puranawat temple. The objectives of this research are to develop
digital media innovations that would reflect the issues of bringing pets to release in the Puranawat
temple and assess the satisfaction of using digital media. According to the study, this media is
intended to be utilized as a tool for preventing problems at their root source, that is, raising public
awareness for the public from allowing pet owners to release their animals. So those forsaken
animals gradually can decrease until they vanish altogether.

Methodology: This research was a mixed method based on community participation building to
address the underlying root causes of the stray animal problem at the temple. Three key
informants who provided qualitative information through interviews were two persons chosen
inside the temple based on purposive selection and an outsider was chosen by accidental
selection. After seeing the designed digital media, purposive selected 360 pet owners responded
to a satisfaction questionnaire for quantitative data. To assess the statistical findings, the mean
(X) and standard deviation (5.D.) were utilized.

Main Results: A digital media called "Dog - cat problems at Puranawat temple" with a duration
of 3.21 minutes was produced as an innovation of this research. Three characters who directly
suffered from stray animals in the temple: a monk, a temple staff, and an outsider who came to
participate in temple activities provided the narrative of the media with their issues and thoughts.
The sample group's evaluation results showed a high level of satisfaction with the generated
digital media, with a mean of 4.35 and a standard deviation of 0.70. The topic that received the
most in evaluation results was the samples' agreement with the usage of this digital media as a
tool to portray the issue of bringing pets to release inside the temple.

Involvement to Buddhadhamma: Information technology has been used to build digital media
as an innovation in this research that corresponds to the specific requirements of the temple. It
indicates that Buddhism responds so well to changing global circumstances. Finally, people who
are aware of their responsibility for religious places and public areas will contribute to the

sustainable advancement of Buddhism and society.
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Conclusions: The innovation of this research was a digital media named "Dog - cat problems at
Puranawat temple" that had garnered positive cooperation from all parties involved. The sample
group that viewed the media concurred with the usage of this digital media as a tool to reflect
the issue of pet abandonment in the temple. Media raised awareness among viewers of their
social effects. The designed media could have been an effective tool in a campaign to stop
releasing pets into Puranawat temple. Furthermore, temples or other public places that
experienced similar issues could use this digital media as a model for developing new
improvements in the future based on the environment of each venue.

Keywords: Temple, Pet, Stray Animal, Digital Media Innovation
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Figure 1 The opening scene in designed Figure 2 The temple is taking care

digital media. of the stray animals.

Figure 3 The temple worker is preparing Figure 4 The infected stray animals can

food for the stray animals. spread diseases to humans.
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Table 1 The sample satisfaction assessment result.

Assessment items (679 S.D. Level

Meaning aspect

1. The content can clearly convey the meaning 4.31 0.71 Satisfied

2. Provide stories, origins, and entire details 4.27 0.72 Satisfied

3. The amount of content is suitable 4.46 0.69 Satisfied
Presentation aspect

1. Suitable of media chronology 4.21 0.75 Satisfied

2. Suitable of illustration design 4.31 0.74 Satisfied

3. Suitable of font and subtitle 4.21 0.73 Satisfied

4. Suitable of narration and background music 4.26 0.74 Satisfied

5. Suitable of color composition 4.28 0.72 Satisfied

Cognitive aspect after watching the media
1. Be more aware of the impacts and problems that arise from pets left 4.53 0.63 Very satisfied
abandoned in temples
2. Agree with the usage of the designed media as a tool to portray the 4.61 0.61 Very satisfied
issue of bringing pets to release inside the temple.
Total 4.35 0.70 Satisfied
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Figure 5 Digital media development model.
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Abstract

Background and Objectives: Buddhist temples require the necessary measures to defend
themselves from complications in the transitional social environment, politics, and economy.
The development of Buddhist temples requires seven principles of Sappaya to make temples
that satisfy and build faith in people along with renovate constantly. The objectives of this
research article are for studying the concept of temple development with the seven principles
of Sappaya, studying the seven principles of Sappaya that appear in the Theravada Buddhist
scriptures, and applying the seven principles of Sappaya in the development of Wat Bang Wong
in Thung Yai District, Nakhon Si Thammarat Province.

Methodology: This research was qualitative research that collected data from relevant
documents and in - depth interviews.

Main Results: The research finding indicated: 1) The results of the study of the concept of temple
development with the seven principles of Sappaya indicated that the most advantageous factor
was citizen participation which meant that it was a collaborative learning process that created a
solid foundation for local sovereignty. 2) The study on the seven principles of Sappaya indicated
that the seven principles of Sappaya that appeared in the Theravada Buddhist scriptures
consisted of 2.1) Avasa - sappaya meant living in a suitable abode, 2.2) Gocara - sappdya meant
living in an accessible area, 2.3) Bhassa-sappaya meant living with community members who
conducted conversations that supported meditation, 2.4) Puggala-sappaya meant living with
personnel who conducted in approachable manners for conversations in Dhamma, 2.5) Bhojana-
sappaya meant being around the source of food and medicine, 2.6) Utu-sappaya meant living in
a suitable climate, and 2.7) Iriyapatha-sappaya meant being surrounded by religious and
intellectuals. 3) Application of the seven principles of Sappaya in the development of Bang Wong
Temple enabled Wat Bang Wong to be a more worshiped and acknowledged temple for people.
Involvement to Buddhadhamma: The application of the seven principles of Sappaya to develop
Wat Bang Wong is the relevance in the characteristics of Applied Buddhism. The adaptation
of the seven principles of Sappaya to develop the temple indicates: 1) The aspect of the abode,
a conceptual framework and direction in facility construction should exist; 2) The aspect
of the resort, the temple should manage the temple to be in a location that is accessible;

3) The aspect of the speech, community members should conduct conversations with pragmatic
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dialogues than nonsensicality; 4) The aspect of personnel, personnel in the temple should
conduct with virtues, worthiness, approachability to conduct Dhamma conversation; 5) The aspect
of food, consumables both inside and around the temple must adhere to the standard of correct
nutrition, be healthy, and be suitable for Buddhist monks and meditation practitioners; 6) The
aspect of the climate, the temple must locate in a suitable weathering area, which must conduct
forestation to provide a restorative atmosphere; 7) The aspect of posture, the meditation sessions
of monks and meditation practitioners must operate within appropriate welfare.

Conclusions: The seven principles of Sappaya were factors of practical education that
contributed to welfare and personal development. The seven principles of Sappaya were
appropriate factors of people development to receive preferable results and assist people to gain
steadfast prosperity, not to deteriorate, they encouraged facilities and individuals to be
comfortable and suitable for asceticism and wisdom preservation, they briefly comprised an
abode near the alms routes, pragmatic dialogues among peers, persons who influenced peace of
mind, nutritious foods, a suitable climate, and a posture that supported tranquility and serenity
within the organization.

Keywords: Application, The Seven Principles of Sappaya, Development, Wat Bang Wong, Nakhon

Si Thammarat Province
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Physical development

| Moral development

ICultivation of conscience

| Cultivation of wisdom

The seven

Dependent

principles
of Sappaya Origination

| Mindfulness of the body

) Mindfulness of feelings

| Mindfulness of mind

,\/'Mindfulness of principles or phenomena

Figure 1 The application of the seven principles of Sappaya in the Development of Wat Bang

Wong in Thung Yai District, Nakhon Si Thammarat Province.
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