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Abstract
Background and objectives: Arogayasala (Prasat Chang Pi) in Chang Pi Village, Thailand, had a
historical context rooted in Khmer culture and Buddhism. It was associated with healing beliefs and
rituals, reflecting values of spirituality, compassion, and communal unity. These beliefs and rituals
aligned with Dharma principles, emphasizing interconnectedness and mutual support, ultimately
strengthening community bonds. This research aimed to explore the historical context of Arogayasala
(Prasat Chang Pi) and investigate how its belief system and ritual practices aligned with Dharma
principles and Buddhist tenets in Chang Pi Village, Sikhoraphum District, Surin Province, Thailand.
Methodology: This qualitative research employed in-depth interviews and participatory observation to
investigate beliefs and rituals associated with Arogayasala in Sikhoraphum District, Surin Province,
Thailand. Six interviews with community leaders and ritual conductors were conducted. Content
analysis techniques were applied to the collected data. Descriptive analysis was employed. Data quality
was ensured through triangulation, classification, categorization, theming, and interpretation techniques.
Main Results: Arogayasala held historical significance, rooted beliefs, and impactful rituals for the
Khmer community in Chang Pi Village. Dating back to the 18" century of the Buddhist Era, it reflected
King Jayavarman VII's dedication to healing. The belief system brought unity and prosperity through
unwavering faith in unseen powers, observed in an annual ritual with guardian spirits. Arogayasala,
with roots dating back to the 18" century of the Buddhist Era, held historical importance for the
Khmer community in Chang Pi Village, reflecting King Jayavarman VII's commitment to healing. Its
belief system fostered unity and prosperity through unwavering faith in unseen powers. It manifested
in an annual ritual involving guardian spirits of Arogayasala in Chang Pi Village, which stood as a
testament to historical significance, deep-rooted beliefs, and transformative rituals that had profoundly
impacted the Khmer community. Established around the 18" century of the Buddhist Era, it reflected
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King Jayavarman VII's dedication to healing. Archaeological evidence could have supported its role as
a haven of protection and wellness. The belief system surrounding Arogayasala served as a pillar of
unity and prosperity, rooted in unwavering faith in unseen powers. Annual rituals seamlessly intertwined
religion and superstition, offering solace and protection that passed down through generations. These
practices fostered unity, preserved traditions, and enhanced personal growth. Arogayasala's belief
system harmonized with Dharma principles, reflecting unity, selflessness, and consistent commitment,
embodying a timeless legacy within the Thai-Khmer community.

Involvement to Buddhadhamma: This research highlights the significance of belief systems and
rituals associated with Arogayasala in Surin Province's historical sites. The inherent advantages and
values lie in their capacity to foster community connections, solidarity, and unity, promoting harmony.
The community's principles, encapsulated in their beliefs and rituals, include four Dharma principles:
Dana (Giving), Piyavaca (Kind Speech), Atthacariya (Assistance for Benefit), and Samanattata (Unity
and Consistency).

Conclusions: Arogayasala's significance extended beyond history, embodying values such as comfort,
tradition preservation, personal growth, and community unity. Its rituals seamlessly blended religion
and superstition, providing solace and protection. Adherence to respectful practices, handed down
through generations, not only preserved tradition but also fostered unity and countered negativity.
Established in Chang Pi Village during the 18" century of the Buddhist Era, Arogayasala reflected King
Jayavarman VII's commitment to healing, serving as a beacon of cultural heritage, spirituality, and
shared purpose within the Thai-Khmer community.

Keywords: Dharma Principles, Belief, Ritual, Arogayasala (Prasat Chang Pi), Surin Province

Introduction

In Thailand, numerous multiethnic groups peacefully coexist, each with its own unique
traditions, culture, beliefs, rituals, clothing, and cuisine. These diverse groups also exhibit distinct ways
of life, deeply rooted in traditional ideologies that have been passed down through generations. One
such community is Chang Pi Village, located in the northeastern region of Thailand and predominantly
known as Thai-Khmer in Surin Province. Surin Province's proximity to the Kingdom of Cambodia has
led the Thai-Khmer people in Chang Pi Village to adopt cultural and belief influences from Cambodia,
including a ritualistic belief system and the use of the Khmer language as their dialect.

The centerpiece of their traditional and local rituals is the worship of Arogayasala (Prasat Chang
Pi), an ancient site of great significance. This ritual, imbued with centuries of folklore and ideology, is
performed annually through offerings and sacrifices, as a way to pay homage and seek blessings from
the supernatural powers believed to be present in the natural environment (Phra Tienwit Attasanto
(Ochawat), 2005). The community firmly believes in the profound impact of these powers on their
lives, making the worship and sanctification of Arogayasala (Prasat Chang Pi) an integral part of their
cultural heritage.

The purpose of this ritual is to bestow fertility upon their crops and prosperity upon their lives.

However, undertaking this sacred rite is not simple task. Prior to the ritual's commencement, the
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village community diligently prepares and cleans the site, gathering various offerings and sacrifices
such as bananas, flowers, and other essentials necessary for the worship. The ceremony is carefully
orchestrated, with its timing synchronized to the arrival of the planting season each year. In essence,
the Thai-Khmer community in Chang Pi Village embraces their ancestral traditions, intertwining their
distinct identity with the cultural influences they have inherited from Cambodia (Sumetharat, 2010).
Their deep-rooted beliefs and reverence for the supernatural powers surrounding Arogayasala (Prasat
Chang Pi) continue to shape and enrich their way of life, fostering a sense of unity and spirituality
among the people of this unique region.

This research is necessary to document and understand the cultural, social, and spiritual aspects
of the Thai-Khmer community in Chang Pi Village. It contributes to academic knowledge, preserves
cultural heritage, and helps us appreciate the diversity and interplay of traditions within Thailand.

Objectives

This research aimed to explore the historical context of Arogayasala (Prasat Chang Pi) and
investigate how its belief system and ritual practices aligned with Dharma principles and Buddhist
tenets in Chang Pi Village, Sikhoraphum District, Surin Province, Thailand.

Methodology

In this qualitative research, a combination of methods, including in-depth interviews and
participatory observation, was employed with a diverse set of participants to thoroughly investigate the
beliefs and rituals linked to Arogayasala (Prasat Chang Pi) in Sikhoraphum District, Surin Province,
Thailand. The study drew data from six interviews with community leaders, ritual conductors, and key
informants from the Arogayasala area and utilized content analysis techniques. The primary data
collected by the researchers were subjected to descriptive analysis (DA) according to the methodology
outlined by Supang Chanthawanit in 2007 (Chanthawanit, 2007). The research also assessed data quality
through triangulation, classification, categorization, theming, and interpretation techniques, as outlined
by Yoddamnoen et al. (1994). A comprehensive framework that mapped the intricate connections

between research techniques, methods, and objectives was depicted in Table 1.

Table 1 A comprehensive framework that mapped the intricate connections between research

techniques, methods, and objectives.

OBJECTIVES SOURCE DATA COLLECTION ANALYSIS CONCLUSION
Historical context, associated (6 key - In-depth- Content Descriptive
beliefs, and rituals of Arogayasala informants) 1 interview Analysis Analysis
Advantages, Values and local community - Observation

significance of belief system and  leader,
rituals at Arogayasala 2 ritual

Arogayasala's belief system and conductors
ritual practices in light of Dharma 3 elderlies

principles
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Results and Discussion

Historical context, associated beliefs, and rituals of Arogayasala (Prasat Chang Pi).

Arogayasala (Prasat Chang Pi) boasted a captivating history. This sacred site was established in
Chang Pi Village, Village No.1, Chang Pi Sub-district, Sikhoraphum District, Surin Province, Thailand, and
held great significance as a Mahayana Buddhist religious location. The structure was crafted using
laterite and sandstone, featuring a rectangular plan with a distinctive eastward orientation. Archaeologists
concluded that these ruins were constructed around the 18™ century of the Buddhist Era. The
Arogayasala complex at this site consisted of a main castle, a low wall surrounding the hall, an arched
entrance, and an ancient pond. This ruin served as a hospital chapel and was one of the 122
establishments initiated by Phra Jao Jayavarman VII, the esteemed former Khmer King of the Khmer
Kingdom. During his reign from 1181 to 1218 CE, Phra Jao Jayavarman VIl held the throne of the Khmer
Kingdom. Historical evidence found in the inscription of Prasat Taprom in Cambodia shed light on the
ritual worship of Prasat Chang Pi (Chieng Pey) and the primary objective behind constructing
Arogayasala Prasat Taprom in Phra-Nakorn City, Cambodia. The inscription's prosodic paragraph 117
provided valuable information, stating that a total of 102 Arogayasalas were constructed throughout
all provinces in the Khmer Kingdom, which could be famously known as Cambodia. These
Arogayasalas were part of King Jayavarman VII's noble efforts to establish sacred spaces dedicated to
the well-being and healing of his people.

The inscription provided clear evidence of the profound sense of duty and responsibility that
King Jayavarman VIl held toward the happiness and well-being of his people (Coede, 1993). The poetry
and literature inscribed on the second side of the inscription (Verses 1-6) underscored the great king's
heartfelt concemn upon learning about the sickness and afflictions faced by his subjects. This news
had caused him both physical and mental distress. In response to his people's suffering, King
Jayavarman VII took decisive action. He issued orders to summon skilled and knowledgeable
physicians to provide the best possible medical care and treatments, aiming to help his people
recover from their illnesses and ailments. Additionally, he embarked on a mission to construct
numerous hospitals, creating dedicated spaces for healing and wellness. Symbolizing prosperity and
well-being, King Jayavarman VIl also had Bodhisattva statues of Bhaisajyasurusucata, along with statues
of Phra Chinorot, erected around the hospitals. These statues served as powerful emblems of hope
and abundance for the people. Furthermore, the king had Bodhisattva statues of Sukot and
Virochanachina, known as sanctuary statues, built to protect the people from diseases and safeguard
their health.

This showcased King Jayavarman VII's unwavering dedication to the welfare and protection of
his subjects as he sought to alleviate their suffering and ensure their well-being through these
remarkable initiatives. Similarly, the literature poetry inscribed on the fourth side also revealed King
Jayavarman VII's deep desire to bring happiness and good health to all his people. He expressed his
wish as if he were personally aiding each individual to escape from the perils of sinking into an ocean
of suffering. The recorded message in this inscription further underscored King Jayavarman ViI's strong

commitment to constructing Arogayasalas for the explicit purpose of curing and treating his people
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from all forms of suffering and diseases. His noble affirmation reflected his genuine concern for the
well-being and welfare of his subjects (Kaewklai, 2001). The context and architecture of Arogayasala,
the site of Prasat Chang Pi, which held historical significance, along with the associated beliefs and

rituals of Prasat Chang Pi was depicted in Figure 1.

Figure 1 The context and architecture of Arogayasala, the site of Prasat Chang Pi, which held

historical significance, along with the associated beliefs and rituals of Prasat Chang Pi.

Belief associated with Arogayasala (Prasat Chang Pi).

The Arogayasala (Prasat Chang Pi) was deeply intertwined with the beliefs and rituals of the
Khmer community in Chang Pi Village, Sikhoraphum District, Surin Province, Thailand. This sacred site
held immense significance for them, as it fostered a sense of unity within society, the environment,
and their relationships, promoting mutual interdependence. The Khmer people of the community,
located in Chang Pi Village, had a profound and unwavering faith in Arogayasala (Manitjarem, 1971).
Their conviction in its sanctity and holiness was unshakable, stemming from a deep-seated devotion
and awareness of Arogayasala (Punnotok, 1985). Their allegiance was deeply rooted in cultural beliefs,
as they held that numerous divine and protective spirits, functioning as guardian deities and healing
entities, blessed Arogayasala, granting abundance, prosperity, and happiness (Royal Institution, 2003).

Archaeological excavations yielded significant findings, including a multitude of revered images
and idols. Notable figures among them were Phra Awalokitesuan, Bodhisattva, Phra Bhaishajyaguru
vaidurya prabhasa, and the revered Shiva Buddha. These sacred images were regarded as wise healers,
capable of treating the afflicted. Additionally, artifacts representing Brahmin-Hinduism and goddesses,
such as Ganesha and the base of Shiva Shrine, as well as ceremonial bronze and silverware, had been
unearthed. A stone base, utilized for grinding medicinal substances for patient treatment, further

attested to the site's historical role as a healing center.
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Arogayasala, often referred to as the "Chapel of the hospital", might have served as a sanctuary
for curing and treating patients since ancient times. Its interior was adorned with ornate depictions of
revered images and idols from both the Buddhist and Brahmin-Hindu traditions. Touching these
images and offering prayers for good health and well-being was believed to bring fulfillment and
contentment. Consequently, the Chang Pi community frequented this revered location to engage in
chants and prayers, driven by their unwavering faith in these images. The annual ritual held to honor
Arogayasala involved the offering of sacrifices by the Chang Pi villagers, who sought blessings for rice
fertility, plant growth, and favorable weather patterns. This time-honored tradition had been passed
down through generations. In preparation for the ritual, a variety of offerings, including fruits, flowers,
and banana trees, were meticulously readied to be presented on the appointed day, accompanied
by a multitude of participants (Khearam, 1992).

Rituals associated with Arogayasala (Prasat Chang Pi).

The ritual belief associated with worshiping Arogayasala had become deeply embedded in
the community's reverence for the potent spiritual forces it embodied. The people in its vicinity
wholeheartedly believed that through their devotion, they could have attained prosperity and
happiness, driven by the potent synergy of unseen powers and religious dedication. The belief system
associated with Arogayasala encompassed two distinct objectives: Life rituals and auspicious rituals.
The life ritual entailed worship for the betterment of one's existence, involving offerings and sacrifices
to seek happiness, good health, and protection from malevolent forces. Conversely, the auspicious
ritual centers around performing virtuous acts during special religious occasions, aimed at the well-being
of oneself, family, friends, and loved ones, such as housewarming or wedding ceremonies. The devotion
observed at Arogayasala was a fusion of religious practices and superstitions, blending diverse spiritual
beliefs with traditional and cultural customs. Practitioners diligently followed the various stages of the
ritual, adhering to respectful attire and speech. They displayed the utmost reverence for the sacred
site, refraining from any form of disrespect. A pivotal facet of this practice involved upholding promises
made to the sanctuary after one's desires were fulfilled (Lawrence, 1999). Neglecting this commitment
might have yielded unforeseen consequences, whether favorable or unfavorable. The ritual belief in
worshiping Arogayasala had been transmitted through generations, rooted in the community's
unwavering faith in the sanctuary's supernatural influence (Sergeant, 1999). The community firmly
held that offerings and sacrifices made at this sacred site could have ushered opulence, prosperity,
affluence, and happiness. Their belief in unseen powers converged with their religious convictions,
forming a central wellspring of inspiration (Royal Institution, 2003).

The annual worship at Arogayasala encompassed two primary objectives. Firstly, it was
designed to transform unfavorable circumstances, ushering happiness and longevity into the lives of
the participants. Additionally, those who engaged in the annual worship firmly believed that this ritual
had the power to ward off evils, wickedness, and ominous omens. The community's second objective
in this worship practice was to seek prosperity, happiness, fortune, power, and good health, both for
themselves and their community. The belief in this ritual was deeply ingrained in the human experience,

interwoven with inspiration drawn from spirits, angels, and sacred entities (Veawveerakubta, 1993).
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When faced with uncertainty and a lack of understanding, individuals found solace in the notion of
revered divinities and spiritual entities, significantly shaping their way of life. The enigmatic power they
perceived was both captivating and formidable, prompting them to actively seek ways to secure well-
being and happiness for themselves and their families (Chittham, 1975). A similar perspective was
shared by Manee Payormyong, who asserted that human beliefs were rooted in inexplicable,
supernatural occurrences. In the absence of definitive answers, people embraced and maintained
faith in the influence of revered divinities and spiritual entities (Payormyong, 1986). Consequently,
they engaged in worship, offering sacrifices and prayers to these entities, as they believed it was the
most effective means of addressing challenges and fulfilling their aspirations. The ritual worship of
Arogayasala might have been passed down through generations and meticulously organized, based
on the prevailing beliefs within Chang Pi Village and its surrounding community. It served to elevate
their lives both physically and mentally, providing encouragement and auspicious influence.
Furthermore, the ritual was perceived as a protective measure against malevolent forces and wicked
influences, instilling a profound sense of security and well-being. Figure 2 might have depicted the
context of the ritual worship of Arogayasala (Prasat Chang Pi), the site housing Prasat Chang Pi, and

the associated beliefs and rituals.

Figure 2 The context of the ritual worship of Arogayasala (Prasat Chang Pi), the site housing Prasat

Chang Pi, and the associated beliefs and rituals.

Advantages, Values and Local significance of belief system and rituals at Arogayasala
(Prasat Chang Pi).

The study revealed several advantages associated with the worship of Arogayasala. Comfort,
Encouragement, and Hope: Those who attended the annual ritual worship of Arogayasala Prasat
Chang Pi, held on the 1% day of the 6™ waxing moon before the planting season, experienced a sense
of comfort, freedom from worries, and renewed encouragement to face life's challenges. By participating
in the worship, they expressed their hopes for fertility and prosperity in their crops, personal lives,
and the well-being of their family and community members. Longevity and Protection: Worshiping at

Arogayasala Prasat Chang Pi was believed to extend one's lifespan and safeguard against dangers and
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obstacles. This spiritual practice instilled a sense of security and protection among the worshipers.
Cultural and Traditional Preservation: The ritual served as a crucial means of conserving the cultural
and traditional heritage passed down from ancient times to future generations. Young teenagers,
witnessing and participating in the ritual, sained valuable insights into the historical background of this
rich culture and tradition. The process of learning and engaging in the ritual fostered a sense of
responsibility in preserving and developing this practice for the cormmunity and the nation as a whole.
By cherishing and conserving the ancestral ritual worship, the community in Chang Pi Village maintained
its vital identity, characterized by shared beliefs, culture, tradition, and ethnicity.

The strong socio-cultural context in the community reinforced the collective belief system
and strengthened the common base of identity. The shared relationship ideas, which symbolized the
culture and tradition inherited from ancient ancestors, further solidified the belief in the ritual among
the people. This sense of shared heritage and identity contributed to the continued practice and
significance of the Arogayasala worship in the lives of the Thai-Khmer community in Chang Pi Village,
fostering a deep connection to their cultural roots and the sacred history of their ancestors (Howard,
1992). Figure 3 might have illustrated the ritual worship, depicting their collective engagement in rituals
and the act of making offerings, symbolizing unity and solidarity.

Figure 3 The context of the ritual worship at Arogayasala, which was overseen by community

leaders and villagers who shared a common sacred belief in Prasat Chang Pi.

The values of practice in the ritual worship of Arogayasala yielded several significant findings,

reflecting the profound impact of this tradition on individuals, society, and the community as a whole:

Value to oneself: The worshipers who participated in the ritual experienced a

heightened sense of mental strength and self-confidence, enabling them to lead happier lives within

society. They also gained a deeper appreciation for the value of materials, cultivation, and the
immense contributions of their parents in giving them life.

Value to their society: The ritual fostered a shared view, common needs, and a mutual

understanding of the objectives of this worship, promoting a powerful sense of unity and harmony
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within the community. It also encouraged the exploration and appreciation of religious culture, local
traditions, and beliefs, contributing to the development of a unique community identity.

Value to be accepted and conserved by the community and others: The Arogayasala
ritual was exclusive to the Chang Pi Village community in Sikhoraphum District, Surin Province,
Thailand. It was revered and accepted by other communities and visitors who attended and witnessed
the ritual. The ritual's significance extended beyond the practice itself, encompassing its conceptual
beliefs related to wishes for fertility, prosperity, and happiness.

Value to the unity of family and community: The ritual served as a focal point that
brought all family members and community residents together. During the organization and
preparation of the ritual, everyone actively participated, working tirelessly until its completion,
exemplifying the strength of unity within the community.

Value of spending time with family members: In today's fast-paced society,
opportunities for family members to spend time together might have diminished. However, the
Arogayasala ritual became a significant occasion for individuals from different places to reunite with
their families. Many people made an annual pilgrimage with their families to partake in this ritual,
believing that their joint participation would lead to the eteral fulfillment of their wishes.

Value to aged people: An important objective of the ritual was to pay homage to
ancestors who had passed away long ago. This act of making merit honored their souls and
demonstrated gratitude to the elderly members of the community, such as parents, relatives, or
village leaders, who, in turn, bestowed their good wishes upon future generations.

Arogayasala's belief system and ritual practices in light of Dharma principles.
The annual worship rituals organized by the Chang Pi community reflect the four
Sangahavatthu principles, which were:

Dana (Giving): The community demonstrated the principle of giving by making
offerings, sacrifices, and sharing resources. Through the analysis of the merit-making activities, it
became apparent that the community collectively contributed to support the monks and organize
the annual ritual. This act of giving and sacrificing was a symbol of unity and selflessness within the
community.

Piyavaca (Kind Speech): The ritual participants upheld the principle of using kind and
beautiful words in their interactions. Throughout the various stages of the ceremony, people behaved
with respect and refrained from using vulgar language. This practice had been observed since ancient
times and was considered a customary rule, fostering a culture of mutual respect and harmonious
communication.

Atthacariya (Assistance for Benefit):: The community engaged in acts of assistance and
benefit for others. Through donations and the opening of the almshouse, food was distributed to
participants and the less fortunate. Additionally, there were activities aimed at enhancing knowledge
about local wisdom heritage, organized by academics and students who appreciated the value of

preserving ancient beliefs and rituals in the community.
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Samanattata (Unity and Consistency): The beliefs and annual rituals fostered unity
and consistency within the community. The practice of this ritual created a sense of compatibility,
making the community like a supportive friend in times of both suffering and happiness. The
community members treated each other with respect and equality, exemplifying a source of
friendship and mutual assistance. In times of trouble, they stood by one another, reinforcing the
bonds of happiness and unity within the group.

In conclusion, Arogayasala's historical significance had a deep-rooted belief system and the
transformative impact of its rituals on the community. The site stood as a symbol of cultural heritage,
spirituality, and communal unity. Historical Context: Arogayasala, established around the 18" century
of the Buddhist Era in Chang Pi Village, reflected King Jayavarman VII's commitment to healing and
well-being. Archaeological findings underscored its role as a place of protection and wellness. Belief
System: Arogayasala's deep ties to the Khmer community were rooted in unwavering faith,
symbolizing unity and prosperity. Guardian spirits and revered images contributed to an annual ritual
that embodied their strong belief in unseen powers. Ritual Practices: Arogayasala's rituals merged
religion and superstition, offering comfort, encouragement, and protection. Participants upheld
respect and adherence, passing down the practice through generations. The ritual fostered unity and
guarded against malevolent forces.

The belief system and rituals practiced at Arogayasala (Prasat Chang Pi) held multifaceted
advantages and values that profoundly impacted individuals, society, and the community. Through
the annual worship, participants found comfort, encouragement, and hope, bolstered by a sense of
security, longevity, and protection. This cultural practice served as a vital vessel for preserving and
passing down traditions to future generations, fostering a deep connection to heritage. The collective
belief system, strengthened by socio-cultural context, contributed to unity and shared identity. The
ritual's values extended to personal growth, community unity, and family bonding, while also honoring
ancestors and paying tribute to the elderly. The findings of this research aligned with some studies
on the belief in communication ceremonies with spirits. This study emphasized coexistence and
societal control for peace, emphasizing adherence to established social rules to mitigate conflicts.
The glamor ritual of the Thai-Kui people was shown to function as a tool for government and social
control, addressing societal pressures and conflicts (Chantong, 1994). The belief system and rituals of
Arogayasala enriched the lives of the Thai-Khmer community in Chang Pi Village, reinforcing their
cultural roots and fostering a sense of purpose and unity (Kasemsukjarasseang, 1983).

Arogayasala's belief and ritual in light of Dharma principles, in conclusion, Arogayasala's belief
system and ritual practices harmoniously aligned with the core principles of Dharma. The Chang Pi
community's annual worship rituals exemplified Dana (Giving), Piyavaca (Kind Speech), Atthacariya
(Assistance for Benefit), and Samanattata (Unity and Consistency). The findings of this research aligned
with the work of one research. The study analyzing the Ma-mot doctrine of the Thai-Khmer ethnic
group in Surin Province and Buriram Province indicated that the ritual exemplified the Dharma of

social coexistence through the act of giving (Dana) (Phra Tienwit Attasanto (Ochawat), 2005).
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This meritorious practice involved generosity and reflected symbolic meanings that humans
attributed to life and rituals, embodying notions of goodness and abstract values (Geertz, 1973). These
practices embodied unity, selflessness, respectful communication, assistance, and communal bonding,

reflecting the essence of Dharma principles within the community.

Originality and Body of Knowledge

This finding indicates the vital role of Arogayasala's belief systems and rituals in fostering
community unity and harmony in Surin Province's historical sites. It is rooted in four Dharma principles,
including Dana (Giving), Piyavaca (Kind Speech), Atthacariya (Assistance for Benefit), and Samanattata
(Unity and Consistency). These practices embody values that strengthen community bonds. The
components of Dharma principles based on belief and ritual associated with Arogayasala (Prasat

Chang Pi) in Sikhoraphum District, Surin Province, Thailand, are indicated in Figure 4.

Arogayasala (Prasat Chang Pi)

Sikhoraphum District, Surin Province, Thailand

Belief system and Ritual practices

4

Advantages and Values

§

(Belief system and Ritual

practices harmoniously aligned
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Dharma principles

v 1T 1
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Figure 4 The components of Dharma principles based on belief and ritual associated with

Arogayasala (Prasat Chang Pi) in Sikhoraphum District, Surin Province, Thailand.
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Conclusions and Recommendations

In conclusion, Arogayasala stood as a testament to historical significance, deep-rooted beliefs,
and transformative rituals that profoundly impacted the Khmer community in Chang Pi Village.
Established around the 18" century of the Buddhist Era, Arogayasala reflected King Jayavarman VII's
dedication to healing and well-being. Archaeological evidence reinforced its role as a haven of
protection and wellness. The belief system surrounding Arogayasala was a pillar of unity and
prosperity, fueled by unwavering faith in unseen powers. Guardian spirits and revered images were
integral to an annual ritual that encapsulated this strong belief. These rituals seamlessly intertwined
religion and superstition, offering solace, encouragement, and protection. Participants adhered to
respectful practices, passing down this tradition through generations and fostering unity while
safeguarding against malevolent forces. The values and significance of Arogayasala's belief system and
rituals were manifold. Through annual worship, individuals found comfort and hope, while the cultural
practice preserved traditions for future generations, solidifying a shared identity. This collective belief
system enhanced personal growth, community unity, and family bonds, while also paying homage to
ancestors and the elderly. Ultimately, Arogayasala's belief system and rituals harmonized seamlessly
with the core principles of Dharma, reflecting unity, selflessness, assistance, and consistent commitment
within the community. This cultural comerstone, with its historical, spiritual, and communal
dimensions, stood as a beacon of cultural heritage, spirituality, and shared purpose within the Thai-

Khmer community, embodying the essence of a timeless legacy.

References

Chanthawanit, S. (2007). The data analysis in Qualitative Research. Chulalongkorn University.

Chantong, 1. (1994). Social function of the "Kallmor" ritual among the Kui of Samrong Thap Surin
province. [Master's thesis, Silpakorn University]. Silpakorn University Repository: SURE.
https.//sure.su.ac.th/xmlui/handle/123456789/1653.

Chittham, P. (1975). Belief. Ramkhamhaeng Journal, 2(2), 54-72.

Coede, G. (1993). Mueng Phra Nakhorn Nakornwat Nakorntom. Matichon.

Geertz, C. (1973). The Interpretation of the Cultures. The Basic Books.

Howard, M. C. (1992). Anthropology: Understanding Human Adaptation. Harper Collins publisher Inc.

Kaewklai, C. (2001). Inscription of Prasat Ta Muen Tom. Silpakorn, 42(2), 71-72.

Kasemsukjarasseang, S. (1983). Mixture of Lao Song or Thai Chong's Culture. Surindra Rajabhat
University.

Khearam, P. (1992). Mamuad Rites of Thai Khmer Ethnics: A Case Study of Tako Rai Village, Nabua,
Mueng, Burirum Province. [Unpublished master's thesis. Mahasarakham University.

Lawrence, R. (1999). Unlock Your Psychic Powers: Science of Power, Translated by Somchai
Sumritsup. Master Pring Ting.

Manitjarern, M. (1971). New Modern Dictionary. Karnpim Phranakorn.

Payormyong, M. (1986). Lanna Culture. Thai Wattana Panit.

Wat Wang Tawan Tok
1343/5 Radchadamnern Rd., Meuang, Nakhon Si Thammarat, 80000 Thailand

Vol.8 No.3 July-September 2023 pp.163-175



Journal of Buddhist Anthropology JB A

ISSN: 2985-086X (Online)
175

Phra Tienwit Attasanto (Ochawat). (2005). A Study of the Buddhist Beliefs and Rituals of Spirit
Mediumships: A Case Study in Bangkok. [Unpublished master's thesis].
Mahachulalongkornrajavidyalaya University.

Punnotok, T. (1985). Local Culture: Ideological Belief in Local Culture. Chulalongkornrajavidyalaya.

Royal Institution. (2003). Dictionary of Royal Institution. Nan Me book Publication Company.

Sergeant, D. (1999). Global Ritualism. World Rites, Translated by Tipayaarpa (Pen name). June
Publishing.

Sumetharat, S. (2010). History of Local Surin. Faculty of Humanities and Social Sciences. Surindra
Rajabhat University: Sor Panpen.

Veawveerakubta, N. (1993). Sacrifice to the Destiny: The Role of Remaining Belief in the Case Study
of the Destruction of the Fortune of Wat Bot, Ban Leuk, Amphoe Photharam, Ratchaburi.
[Unpublished master's thesis]. Silpakorn University.

Yoddamnoen, B., Sirirusmi, B. & Boonchalaksi, W. (1994). Qualitative Research: Fieldwork Technique.
Mahidol University.

Wat Wang Tawan Tok
1343/5 Radchadamnern Rd., Meuang, Nakhon Si Thammarat, 80000 Thailand

Vol.8 No.3 July-September 2023 pp.163-175



B A Journal of Buddhist Anthropology

ISSN: 2985-086X (Online) 176

Research Article

INTEGRATING BUDDHIST PRINCIPLES WITH FACTORS AFFECTING
ACCESSIBILITY TO DISABILITY WELFARE RIGHTS AND CARE
FOR CHILDREN WITH LEARNING DISABILITIES

Prakaipech Kaw-in’, Jaturong Boonyarattanasoontorn
Faculty of Social Work and Social Welfare, Huachiew Chalermprakiet University, Samut Prakan, Thailand
“Corresponding author E-mail: k.prakaipech1@gmail.com

Received 5 September 2023; Revised 22 December 2023; Accepted 27 December 2023

Abstract

Background and Objectives: The data in 2020 from the Office of Special Education Bureau, Office
of the Basic Education Commission and the Department of Empowerment of Persons with
Disabilities revealed that, based on the announcement of the Ministry of Education, there are
more persons with disabilities than those with learning disabilities covered under the Persons with
Disabilities Empowerment Act B.E. 2550. Therefore, facilitating the identification and support of
children with learning disabilities in their access to disability welfare rights enables these children
to receive rights tailored to their specific disability type to ultimately promote and develop their
potential equally and comprehensively. This research aims to study the factors affecting access
to disability welfare rights for children with learning disabilities as assessed by the Ministry of
Education, examine the specific caregiving needs of children with learning disabilities, and propose
guidelines for promoting and facilitating access to appropriate welfare rights for children with
learning disabilities.

Methodology: This qualitative research employed an interview form with the Indexes of
ltems-Objective Congruence (I0C) equaled to 1.00. In-depth interviews were conducted with four
distinct target groups: Ten parents of children with learning disabilities, four medical professionals,
four educational professionals, and four informants involved in the field of social welfare for
disabled persons. In addition, group discussions were held with ten children with learning disabilities.
Both content and inductive analysis were subsequently performed with the perspectives and
opinions of the key informants to synthesize the research results.

Main Results: It revealed that the factors affecting the accessibility of welfare rights for children
with learning disabilities, as assessed by the Ministry of Education, had encompassed educational,
medical, and family factors. The caregiving needs to parents for children with learning disabilities
encompassed educational requirements, medical necessities, and the imperative need to uphold
fundamental rights.

Involvement to Buddhadhamma: The factors affecting the accessibility of welfare rights for

children with learning disabilities as assessed by the Ministry of Education, took on a different
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perspective in Buddhism. In the context of Buddhism, a truly compassionate society was one
where people understood persons with disabilities realistically and were willing to create what
was necessary and appropriate for their well-being. Buddhism offered to teach that promoted
social support for persons with disabilities, underpinned by principles to affirm and support the
inherent value of life for the disabled. These Buddhist principles included Kalyanamittata,
Brahmavihara, Sangahavatthu, Sarantyadhamma, and Bojjhanga. Moreover, the caregiving needs
of parents for children with learning disabilities within the framework of Buddhism were
categorized into two parts: 1) Good or wholesome needs, referred to as "Chanda," 2) Unwholesome
needs, known as "Tanha". Both concepts carried distinct perspectives on the role of desires or needs.
However, Buddhism predominantly viewed Tanha in a negative light, as it could have led to negative
consequences when used as a motivator without wisdom to guide it. While Tanha could have
sometimes served as a motivation for action, Buddhism consistently cautioned against its unwise
use. The findings indicated that the needs of parents seeking support for children with learning
disabilities, particularly about disability registration and access to welfare rights were influenced
by both "Chanda" and "Tanha," which impacted the decision-making process within the system of
disability welfare.

Conclusions: It found that factors affecting accessibility to disability welfare rights and care for
children with learning disabilities required cooperation among individuals and various agencies
such as the Ministry of Education, Ministry of Social Development and Human Security, and the
Ministry of Public Health. This collaborative effort was essential in fostering the development of
a comprehensive model to care for children with learning disabilities. The integration of Buddhist
principles played a pivotal role in this approach. These Buddhist principles included the Four
Sahgahavatthu (Dana, Piyavaca, Atthacariya, Samanattata), The Four Noble Truths (Dukkha,
Samudaya, Nirodha, Magga), and the Four Brahmavihara (Metta, Karuna, Mudita, Upekkha).
Keywords: Children with Learning Disabilities, Welfare Rights of Persons with Disabilities, Needs

Introduction

On February 12, 1992, Thailand signs the accession letter to the Convention on the Rights
of the Child. As a result, the Thai government commits to ensuring that all children in Thailand
are entitled to the rights outlined in the convention. In the case of the child with disabilities, the
government sector needs to provide attention and support to ensure that they enjoy the same
right to life as children without disabilities.

The current issue lies in the reporting of the number of students with disabilities enrolls
in the Primary Education Service Area Office. These students have undergone assessment and
screening under the Ministry of Education's guidelines for categorizing and setting criteria for
persons with disabilities in education (Sungsin, 2019). Sections 3 and 4 of the Education Provision
for Persons with Disabilities Act of 2008 reveal that the count of co-learning students with learning
disabilities increases each year. However, the numbers do not correspond to persons with learning

disabilities under the classification of persons with disabilities under details in Persons with
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Disabilities Empowerment Act B.E. 2550 and Department of Empowerment of Persons with

Disabilities, as shown in Table 1.

Table 1 A comparison between the number of co-learning-disabled students with learning
disabilities under the classification of persons with disabilities under the Persons with Disabilities
Empowerment Act B.E. 2550.

Students with Learning Disabilities Disabled Persons with Learning Disabilities
Year Male Female Total Male Female Total
2560 261,135 87,076 348,211 6,316 2,714 9,030
2561 264,734 88,720 353,454 7,248 2,967 10,215
2562 275,903 95,307 371,210 8,290 3,279 11,569
2563 288,185 103,367 391,552 9,233 3,555 12,788

From the aforementioned report, it is evident that the number of students with learning
disabilities, as reported by the Ministry of Education, surpasses those categorized as having
learning disabilities under the Persons with Disabilities Empowerment Act B.E. 2550. However,
individuals with disabilities stemming from learning disabilities are distinct from those with
empirical disabilities; They represent a separate category apart from intellectual disabilities
(Saksiripho, 2020). A significant portion of this group encounters learning challenges.
Unfortunately, parents and members of society often lack accurate knowledge and understanding
regarding these disabilities that originate from learning difficulties, leading to a lack of awareness
regarding relevant information. Consequently, they remain unaware of the welfare rights to which
they are entitled and encounter difficulties accessing the various services mandated by law for
people with disabilities (Announcement of the Ministry of Education regarding the classification
and criteria for persons with disabilities in education B.E. 2552, 2009).

Furthermore, in Thai society, the term "Disability" often carries negative connotations. Individuals
with disabilities frequently face rejection and stigma. Children diagnosed with disabilities are
sometimes regarded as having limited prospects for the future. In contrast, in developed
countries, society has shifted its perspective, viewing disability not as an illness or inherent
disorder but as a condition stemming from societal constraints placed on the lives of individuals
with disabilities. These constraints manifest through inadequate environments, hindrances to
accessible facilities, and educational systems that fail to consider the unique characteristics and
diversity of individuals. This contradicts the fundamental principle that states should strive for
social equality by establishing various facilities to ensure that everyone can access public services
and live together in discrimination-free societies (Pavasuthipaisit et al., 2016); (Sanigampongsa,
2007). Moreover, some individuals lack understanding of persons with disabilities, and some even
view them solely for entertainment. Regrettably, regardless of a disabled individual's mental or
physical condition, they may become subjects of ridicule among peers. Such mockery has a
historical precedent, as evident in the saying from the Buddha's era: "Among six Bhikkhus, some
engage in guessing games, and some imitate the handicapped" (ViMaha.Thai) 1/431/460,
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Vi.CU.(Thai) 6/21/40) (Mahachulalongkornrajavidyalaya University, 1996A). This issue underscores
the importance of fostering a more inclusive and understanding society, not limited to
individuals with disabilities alone. There are various teachings and parables about disabilities,
including the story of the blind man examining an elephant (Khu.U.(Thai) 25/54/293-294)
(Mahachulalongkornrajavidyalaya University, 1996A), the blind person and the one-eye blind
person (Ang.Tik.(Thai) 20/29/179) (Mahachulalongkornrajavidyalaya University, 1996A), and the
person with a cleft nose giving gifts (Khu.Cha.A.(Pali) 4/-/53-55) (Mahachulalongkornrajavidyalaya
University, 1996B).

Therefore, the task of identifying and assisting children with learning disabilities in gaining
access to the disability welfare rights process for individuals with disabilities necessitates
collaboration among various stakeholders closely connected with these children. This includes
parents residing in proximity to the children, medical professionals, educational experts, and
individuals engaged in the realm of social welfare for persons with disabilities. Through such
collaborative efforts, children with learning disabilities can access welfare rights tailored to their
specific needs, ensuring that the government can deliver appropriate equality and inclusivity.
Consequently, children with learning disabilities are allowed to unlock their potential suitably.
This, in turn, enables them to lead fulfilling lives, recognize their intrinsic worth, actively engage
in society, enjoy a high quality of life, and ultimately become valuable citizens contributing to
the nation's future. These critical factors serve as the driving force behind this research.

Objectives

This research aims to study the factors affecting access to disability welfare rights for children
with learning disabilities as assessed by the Ministry of Education, examine the specific caregiving
needs of children with learning disabilities, and propose suidelines for promoting and facilitating

access to appropriate welfare rights for children with learning disabilities.

Methodology

This qualitative research employed an interview form with the Indexes of Items-Objective
Congruence (I0C) equaled to 1.00. In-depth interviews were conducted with four distinct target
groups: Ten parents of children with learning disabilities, four medical professionals, four
educational professionals, and four informants involved in the field of social welfare for disabled
persons. Additionally, group discussions were held with ten children with learning disabilities. Both
content and inductive analysis were subsequently performed with the perspectives and opinions

of the key informants to synthesize the research results.

Results and Discussion
Data from the sample groups and involved parties could have summarized the research

results according to the following objectives as shown in Table 2.
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Table 2 Factors affecting access to disability welfare rights for children with learning
disabilities.

Educational Factors - The availability of schools and specialized teachers (Special Education Teachers)
prepared to accommodate children with learning disabilities was limited and did not
cover all geographical areas.

- In cases where schools failed to provide an appropriate learning environment,
children with disabilities might have been inclined to avoid attending classes, resulting
in absenteeism or truancy. When exposed to peers with negative behavior pattemns,
this could have led to social problems.
- Teachers responsible for the care of children with learning disabilities often faced
heavy workloads. Consequently, it became challenging to provide comprehensive
support and development opportunities for these children. A homeroom teacher
involved in the care of children with learning disabilities expressed:

"...In our schools, we have special education teachers, but at times, they
are also assigned to kindergarten classes. Some even take on administrative roles

due to a shortage of teachers. This means that resular special education teachers

have multiple responsibilities..."

Medical Factors - Hospitals and medical professionals responsible for treating children with learning
disabilities were in short supply and did not cover all regions. Consequently, parents
often endured travel restrictions when seeking treatment for their children. A Village
Health Volunteer (VHV) expressed their concern:

"..There is an insufficient number of personnel with expertise and their
distribution is primarily concentrated in urban areas. Children with learning
disabilities are found everywhere, not just in urban centers. Therefore, there is a
need to increase the presence of medical professionals within the communities,
ensuring that children with learning disabilities have a better chance of accessing

welfare benefits..."

Family Factors - Parents' knowledge and understanding of learning disabilities varied, with some
parents perceiving them as not a significant issue necessitating medical treatment.
Learning disabilities, unlike diseases with clear and visible symptoms, might not
always have manifested obvious signs. A social worker noted this by saying:
"..\When it comes to a child needing to see a psychiatrist or receive
psychiatric services, the terms "Psychiatrist” or "Psychiatric hospital" are sometimes
associated with mental illness. Some parents are reluctant to seek such services

because they may not fully comprehend the nature of the condition..."

This was consistent with the research conducted by Kantharit (2018) on factors related to
the social welfare needs of disabled people in Nonthaburi province. The study found that
disabled individuals in Nonthaburi province had significant social welfare needs with the most
pressing ones being related to health and employment or income. These were followed by
education, social services, and overall health. The research revealed a high demand for social

welfare services, and it identified factors significantly related to the social welfare needs of the
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disabled at the 0.05 level. These factors included gender, age, education level, marital status,
average monthly income, occupation, and type of disability. As a recommendation, government
agencies should have developed comprehensive plans for managing social welfare services, with
a strong focus on addressing the needs of people with disabilities. Encouraging the formation of
disabled persons' groups or clubs to provide mutual support on the Day of Persons with
Disabilities was suggested. Furthermore, promoting increased access to education for persons with
disabilities, conducting regular evaluations of the work of relevant government officials, and
establishing medical teams to provide ongoing support, including information about medical

rehabilitation, were recommended steps, as shown in Table 3.

Table 3 Caregiving needs of children with learning disabilities.

Education - Schools should have established a plan for developing an Individualized Education
Program (IEP) for children with learning disabilities. The IEP was an educational plan
tailored to the specific needs of individuals with disabilities, outlining guidelines for
their education. It included provisions for appropriate facilities, resources, services, and
any additional educational support required. Government school special education
teachers emphasized this by stating:

"..Assessment and evaluation should align with the child's capabilities, as
defined in the Individualized Education Program (IEP) organizational plan. This plan

should incorporate various tools, technologies, and facilities to aid children in their

academic development according to their abilities..."

Medical Care - The availability of personnel and medical facilities responsible for treating children
with learning disabilities should have been expanded to encompass all provinces,
ensuring easy access for the general public. This could be achieved through
coordinated efforts between the Ministry of Public Health and the Ministry of Interior,
utilizing models such as sub-district health-promoting hospitals or Village Health
Volunteers (VHVs). Primary treatment for children with learing disabilities should have
been prioritized, along with community education initiatives aimed at increasing
awareness and understanding of learning disabilities. The goal was to foster a positive
attitude towards coexistence, acceptance, and the avoidance of stigmatization of

children with learning disabilities.

Fundamental - It was particularly ensuring access to welfare benefits offered through various
Welfare government projects. Historically, children with learning disabilities were unable to avail
themselves of these rights due to a lack of qualifications matching the specific criteria
for each project. Therefore, the government needed to make these benefits accessible
to children with learning disabilities just like the general public. This group should have

been recognized as a vulnerable population in need of special care and consideration.

This was consistent with the research conducted by Riewpaiboon et al. (2016) on problems,
needs, and accessibility to services for children with disabilities in the community and the situation
of the rehabilitation workforce. The research findings revealed that the healthcare needs of

children and families dealing with these disabilities, from the perspective of parents or family
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members, exhibited considerable variations that could be summarized into three distinct groups:
Group 1: Families in this group might not recognize or comprehend that a problem exists, and as
a result, they were unaware of the assistance or services they required; Group 2: Families in this
category might recognize that their children were facing challenges or abnormalities, but they
remained uncertain about the specific services or support needed and where to access them.
While some families might have sought services, they often found that these services did not
adequately address their understanding of their children's needs, resulting in remote services,
wasted expenses, and unnecessary or ill-advised service-seeking; Group 3: Families in this group
acknowledged their children's challenges. Simultaneously, they grappled with additional difficulties
in other areas. For these families, their service requirements tended to revolve more around
financial assistance, scholarships, or other forms of social welfare than direct healthcare services,
as they aimed to provide holistic support for their children's well-being. Riewpaiboon et al. (2016)
also proposed that the service model addressing the issues and requirements of children and
their families should have been both diverse and flexible to cater to the unique needs of each
group. Presently, services and support for children with disabilities and significant developmental
challenges were operated within fragmented systems, lacking integration across education, social
assistance, welfare, and medical services. This lack of coordination led to accessibility problems
in accessing services. Furthermore, the demand for treatment and rehabilitation services for
disabled children often went unnoticed or was denied by parents or guardians. Behavioral
deviations such as slow learning, reading disabilities, math difficulties, mood swings, and more
were frequently regarded as common childhood phases by parents. Some believe these issues
would naturally resolve as the child grows. What was crucial to note was that if someone pointing
out these abnormalities was not trusted or accepted by their family, or if the term "Children with
disabilities" or "Special needs children" was used, it could have exacerbated resistance from
parents or guardians. In certain cases, even if a family acknowledges the child's disability or
abnormality, they may have to choose not to seek treatment or enroll the child in a special
education school. All of these factors contributed to further hindrances in accessing services for
children with these conditions.

Guidelines for promoting and facilitating access to appropriate welfare rights for children with
learning disabilities were as follows:

1. Development of criteria for evaluating disabled people with learning disabilities
according to the Persons with Disabilities Empowerment Act, 2007 was clear and consistent with
the assessment criteria of the Ministry of Education.

2. Coordination and collaboration among the Ministry of Education, the Ministry of
Public Health, and the Ministry of Social Development and Human Security established clear
criteria and standards for delivering adequate support for the welfare and rights of children with
disabilities.
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3. Establishing regulations, laws, or acts on the welfare rights of individuals with
learning disabilities guaranteed that all certified disabled children received an Individualized
Education Program (IEP).

4. Expanding the special education teacher workforce in every school, including
sub-district, district, and urban levels ensured sufficient support for children with learning
disabilities, thereby reducing school absenteeism and transportation barriers.

5. The school should have conducted meetings or training sessions for teachers
and parents to enable them to effectively observe, understand the behavior of children with
learning disabilities, provide suitable care, and support.

6. Schools should have designed curricula that prioritized practical skill development
over academics to equip children with learning disabilities for future careers by considering that
some disabled children might have faced circumstances that led to school dropout and a lack of
educational qualifications.

7. Promoting awareness and acceptance without stigma educated the general
public about learning disabilities.

8. Utilizing various public relations media included billboards, TV ads, and online
platforms to educate the public about the welfare rights of children with learning disabilities.

9. Implementing online consultation channels for multidisciplinary teams provided
accessible, convenient, and cost-free support for parents without the need for travel.

10. Providing travel assistance for medical treatment to children with learning
disabilities and addressing the income challenges faced by many families had ensured that they
have access to necessary healthcare.

11. Expand the community-level medical personnel workforce with a proactive
approach included home visits and close follow-up to guide parents of children with learning
disabilities.

This was consistent with the research conducted by Sungsin (2019) on "Access to the
Rights of Disabled Persons under the Empowerment of Persons with Disabilities Act, 2007, in
Muang, Phetchaburi district, Phetchaburi". The study revealed that the level of access to rights for
disabled individuals was generally high. They had the highest access to medical rehabilitation
services, followed by disability premium welfare arrangements, recognition and participation in
social activities, and vocational rehabilitation. Conversely, the aspect with the lowest level of
access to rights was assistance in accessing policies and receiving information, as well as education
as mandated by the law. The key factors influencing access to rights among persons with
disabilities included the specific needs of individuals with disabilities, the effectiveness of officials,
the accessibility of procedures and processes, and the availability of equipment or assistive
devices for disabled individuals. Sungsin also proposed several recommendations to enhance the
access of people with disabilities to medical rehabilitation rights: Skills training and development:
Provide support for individuals with disabilities and their caregivers to acquire necessary skills;

Legal education: Promote and support lifelong legal education for people with disabilities,

Wat Wang Tawan Tok
1343/5 Radchadamnern Rd., Meuang, Nakhon Si Thammarat, 80000 Thailand

Vol.8 No.3 July-September 2023 pp.176-187



- B A Journal of Buddhist Anthropology

ISSN: 2985-086X (Online) 184

beginning from birth or upon the onset of a disability, ensuring they have access to educational
resources; Vocational training: Government agencies should have facilitated vocational training
and promoted job opportunities, offered career guidance services, and actively gathered
information on employment needs for people with disabilities; Economic inclusion: Support
people with disabilities to fully participate in economic activities, fostering their inclusion in the
workforce; Legal assistance: Establish legal teams to provide advice and facilitate discussions,
offering legal knowledge to individuals with disabilities. Increase disability allowance: Consider

increasing disability allowances to improve the living conditions of disabled individuals.

Originality and Body of Knowledge

Finding and assisting children with learning disabilities in accessing disability welfare rights
through Buddhist principles by recognizing and supporting children with learning disabilities to
access their disability welfare rights aligns with Buddhist principles, which emphasize recognizing
the value and potential of every individual, including disabled children. It is essential to provide
care that enhances the quality of life for individuals with disabilities, fostering their confidence,
hope, patience, and perseverance. The development for their quality of life can be categorized
into four aspects: 1) Physical development; 2) Social development; 3) Mental development; and
4) Intellectual development (Chanta, 2011). These findings are consistent with the research of
Pijanan et al. (2021), who identified four key challenges faced by individuals with disabilities:
1) Physical health: Persons with disabilities often face limitations and may need to rely on others
for assistance; 2) Psychological aspect: Persons with disabilities reject illness and loss of confidence;
3) Social aspect: Persons with disabilities feel different and isolated within society; and 4) Intellectual
aspect: Persons with disabilities struggle with concentration and focusing on tasks. In the context
of Buddhism, a compassionate society is one that realistically understands the experiences of
individuals with disabilities and is committed to creating the necessary support systems for their
well-being. Buddhism offers teachings that promote social support for individuals with disabilities,
grounded in principles that affirm and uphold the intrinsic value of life for disabled individuals.
These Buddhist principles include Kalyanamittata, Brahmavihara, Sangahavatthu, Saraniyadhamma,
and Bojjhanga. These principles are closely tied to factors affecting access to welfare rights for
individuals with disabilities, including children with learning disabilities, as well as the needs of
parents caring for children with disabilities. Educational institutions aim to facilitate the inclusion
of children in the disability welfare system to ensure they receive the necessary care and support
tailored to their specific needs. However, there exists another group of parents who are reluctant
to have their children enter the disability welfare system due to concerns about the potential
stigma associated with being labeled as disabled. Some families are capable of providing
adequate care for their children without relying on state welfare. Moreover, within the framework
of Buddhism, the caregiving needs of parents for children with learning disabilities are categorized
into two parts: 1) Good or wholesome needs, referred to as "Chanda," 2) Unwholesome needs,

known as "Tanha" Both these concepts carry distinct perspectives on the role of desires or needs.
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However, Buddhism predominantly views "Tanha" in a negative light, as it can lead to negative
consequences when used as a motivator without wisdom to guide it. While "Tanha" can sometimes
serve as a motivation for action, Buddhism consistently cautions against its unwise use. The
research results indicate that the needs of parents seeking support for children with learning
disabilities, particularly about disability registration and access to welfare rights, are influenced by
both "Chanda" and "Tanha," which impact the decision-making process within the disability welfare

system, as shown in Figure 1.

Factors affecting access to Disability Welfare The Need to care for Children with Learning
rights of Children with Learning Disabilities Disabilities

1. Educational factors 1. Access to education rights

2. Medical factors 2. Medical Rights Entry

3. Family factors 3. Access to basic welfare rights

!

Buddhist Principles: Kalyanamittata, Brahmavihara, Sahgahavatthu,

Saraniyadhamma, Bojjhanga, "Chanda," and "Tanha"

A

Access to Welfare Rights for Persons with Disabilities

Figure 1 Integrating Buddhist principles with factors affecting accessibility to disability welfare

rights and care for children with learning disabilities.

Conclusions and Recommendations

Numerous Buddhist principles aligned with public service and were applicable in various
public social work contexts. These principles could have encouraged individuals to cultivate virtue
by relying on the refinement of both individuals and social institutions over time. The foundation
of these virtues often began within the family, temple, school, and other social and religious
institutions. The process involved learning and the creative inheritance of these values,
particularly at the local level, which was closest to the people. Instilling Buddhist principles into
individuals and organizations by making them a way of life, was paramount importance. Therefore,
to ensure that children with learning disabilities had equal and comprehensive access to disability
welfare rights. The collaborative efforts of relevant agencies were crucial. The researchers would
like to propose recommendations for the application of Buddhist principles to promote and
support children with learning disabilities in accessing appropriate welfare, as follows: 1) The
Ministry of Education should have established a policy that aims at encouraging and facilitating

the development of Individualized Education Programs (IEPs) for children with learning disabilities
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within all schools. This policy should have encompassed the training and support of educational
staff who was responsible for the specialized care of children with learning disabilities, as well as
addressing the need for modern educational facilities for these students; 2) The Ministry of Social
Development and Human Security should have formed a policy that aligned with the current
societal needs and economic conditions to provide financial support for the livelihoods of
children with leaming disabilities; 3) The Department of Empowerment and Development of
Persons with Disabilities should have played a central role for promoting positive attitudes in
society towards children with learning disabilities. These attitudes included reducing stigma,
providing support to these children, nurturing their sense of self-worth, and consistently
disseminating accurate information to understand about the welfare rights of individuals with
disabilities across all sectors. The approach should have been proactive rather than reactive to
ensure accessibility, convenience, and efficiency; and 4) The Ministry of Public Health should have
implemented a policy to allocate funds for the development of public relations media and the
dissemination of accessible, modern, and easy-to-understand information about learning

disabilities to the general public.
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Abstract

Background and Objective: Learning management in the 21° century was challenging for the
Thai education system, where learning experiences were not just performed in the classroom.
The learning had to be designed and conducted in conditions as close to real life as possible.
It should have been in a context or environment that allowed students to accumulate
experiences, especially creating learning experiences about patient care for nursing students.
The purpose of this study was to gain an understanding of the nursing practice experience of 4" year
bachelor of nursing students in the situation of the coronavirus outbreak in 2019.

Methodology: This research used a qualitative approach with the Hermeneutic Phenomenology
technique. By purposive selection on the mentioned criterion, the key informants comprised
a group of fourteen nursing students and six nurse preceptors who volunteered to participate
in this study. The data collection and instruments used were a tape recorder, personal
documents, and an in-depth interview. Trustworthiness in this study came from the triangulation
of various data sources, such as interviews, observations, and field notes, used to gain credible
data. The texts also contained some embedded quotations that helped ensure the
transferability. Dependability: The researcher, who had experience in qualitative research,
reviewed the audiotapes, translation, data analysis process, and results. For confirmability
improvement, the bracketing, in which the researcher set aside personal experiences as much as
possible, was assured. The method described by Miles & Huberman was employed to analyze
the data, with a special reference to NVivo.

Main Results: The significant findings of the research consisted of three base themes and seven
sub-themes: 1) Pre-training phase included; 1.1) Emotions; 1.2) Prepare for practice; and
1.3) Get a good opportunity. The students were excited and worried about training. However,
they recognized the excellent opportunity to learn from this experience, increasing their
practical knowledge in their future careers; 2) Experiences of nursing students included;
2.1) During the nursing practice; 2.2) Support needs. The students enjoyed their experience,

which was fun and challenging to work in the assigned position. They learned how to work with
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doctors and nurses and gained more knowledge; and 3) The end of nursing practice included;
3.1) Impressed with the internship; 3.2) Nursing practice should be provided at the Cohort/PUI
ward. The students were impressed and happy. They were grateful for doctors, nurse preceptors,
nurses, mentors, and patients who contributed to giving knowledge and good experiences. They
gained more knowledge about self-care and how to protect themself from COVID-19.
Involvement to Buddhadhamma: Developing students' wisdom through teaching and learning
with real experiences aligns with the Buddha's teaching method. It uses real situations as a
teaching medium and has had good results. The principles and teachings of Buddhism emphasize
practice along with the educational process. One of them is called Saddhamma, which consists
of three main elements: 1) Pariyatti-saddhamma, which implies the textual aspect of the true
doctrine; 2) Patipatti-saddhamma, which implies the practical aspect of the true doctrine; and
3) Pativedha-saddhamma, which implies the attainable aspect of the true doctrine.
Conclusions: Nursing students, therefore, prepared themselves by searching for more knowledge
about this disease. Preparing knowledge and nurse preceptors allowed them to study and acquire
knowledge in real situations. It reflected on students to see the truth. It could have made students
more thoughtful and grateful for the experiences, as the Buddha used real situations as a teaching

medium.
Keywords: Situations, Nursing Practice, Nursing Students, Coronavirus Outbreak 2019, Phenomenology
Study

Introduction

Organization of learning experiences for students to study in the most realistic situation is
the challenge for teachers, not just classroom assumptions but learning design. Learning in the
context of a real environment allows nursing students to accumulate nursing experience.
Especially the creation of learning experiences about patient care among nursing students. Nurse
preceptors have shifted the paradigm of teaching and learning from an instructor-centered
approach to a student-centered approach to teaching and learning, providing practical training
that encourages students to learn from real experiences. They organize the experience of support
learning and self-directed learning as a guideline for teaching and learning management. The
students are prompted to learn by themselves (Inthachot, 2017). The learning experience from
the practice on the ward allows the students to develop themselves (Musikthong et al., 2017).
Therefore, providing education for nursing students with experience and skills to learn from
authentic learning is vital to nursing training.

Nursing services in hospitals during the coronavirus disease 2019 epidemic are more
stressful and riskier than normal situations because nurses are healthcare personnel who are
responsible for closely and continuously nursing patients who are infected with the COVID-19
virus. In this epidemic, there are changes in patient care practices, such as wearing Personal
Protective Equipment (PPE) that make the personnel uncomfortable and working with heavier

loads than usual from having limited personnel. It also makes nurses feel tired, and they need
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to be more careful in preventing the spread of infection (Mamidipalli et al., 2020). A 2019 study
indicates that nurses have mental health problems from work. Nurses' stress levels have
increased since the outbreak of the COVID-19 virus in 2020. There are issues of the adequacy of
Personal Protective Equipment (PPE), inadequacy of service personnel, increased working time,
being distant from family, and being shunned to spread infection, especially taking care of
patients infected with the COVID-19 virus and risk of infection. These situations are the reasons
why hospitals that provide student nursing practice refuse to accept nursing students to practice
nursing in their wards.

The college produces nursing graduates with morality, professional ethics, and
professional skills that are consistent with changing social conditions and prompt them to work
with others. The college, therefore, provides instruction that emphasizes the integration of
professional skills and universal competencies. However, teaching and learning in the form of
lectures or explanations that focus on what nurse preceptors want to convey cannot create a
learning system that creates an effective transfer of knowledge and skills. Therefore, organizing
activities for students to learn information from real experiences with instructors who organize
the experience and support learning is very important. Although practicing is conducted in the
situation of the outbreak of the coronavirus in 2019, there are some random risks. It is also a
necessary experience that students should be aware of, such as taking care of infected patients,
the behavior of nurses in service, medical treatment of doctors, and guidelines for caring for
patients of other multidisciplinary professions. These experiences are useful for nursing students
to prepare and adapt themselves to work upon graduation. This study shows nurse preceptors
and mentors through the awareness of nursing students' feelings toward their work in the ward
during the coronavirus outbreak 2019. Nurse preceptors will be able to use the results from the
study as a guideline for teaching and learning practice in actual situations in the future.
The following research objective was defined: To gain an understanding of the experience of
nursing practice of 4™ year Bachelor of nursing students in the situation of the coronavirus
outbreak 2019 to gather data to investigate this issue.

Objective

The purpose of this study was to gain an understanding of the experience of nursing
practice of 4" year Bachelor of nursing students in the situation of the coronavirus outbreak
20109.

Methodology

The method described by Hermeneutic phenomenology (Heidegger, 1962) was to
deepen an understanding of nursing students' experience of nursing practice in the situation of
the coronavirus outbreak 2019. Participants consisted of two groups: The first group comprised
sixteen nursing students who had experience practicing nursing during the coronavirus outbreak
2019, and the second group comprised six nurse preceptors who were teaching practical lessons

in the ward of Kanchanaburi Hospital. They provided information and were happy to provide
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information. All participants were recruited through the course preceptors. The first meeting was
held privately or by telephone to determine their potential for this study. A summary of the
study and the right to refuse to participate or to withdraw were explained to each participant.
They were assured that their names would be confidential and that their identities would not
be revealed.

Data collection

The empirical study was designed as an interview study with an interview guide used
solely to remind the interviewer to ask about specific issues. The interview schedule was
developed from a literature review and included topics on nursing practice experience in the
coronavirus outbreak of 2019. The participants collaborated in in-depth interviews between
January and May of 2023. All participants were encouraged to share their stories throughout all
interviews. The open-ended question for nursing students was, "How do you feel about nursing
practice in the situation of the outbreak of the coronavirus 2019?" The question asked of nurse
preceptors was, "How do you support your nursing students for nursing practice in the situation
of the coronavirus outbreak 2019?" The participants' responses determined the subsequent
guestion. The total interview time was between half an hour and one hour. The interviews were
conducted in an informal and conversational atmosphere so that the participants felt free to
talk about themselves. The researcher transcribed the tape-recorded interviews verbatim to
create the text for analysis. When the interview was finished, the participants and the researcher
talked and reflected on the conversation. The second interview was then held to verify the data
from the first interview and to gain additional data from the volunteered participants.
Furthermore, all methods were carried out in accordance with relevant guidelines and
regulations in the ethical approval and informed consent to participate section under the
declarations in the manuscript. Also, written informed consent was acquired from all
participants, and they were assured of confidentiality and data anonymity.

Data analysis

Data analysis with a phenomenological approach was aimed at understanding a human
being's lived experience (Bogdan & Biklen, 2003). The completeness of all transcripts was verified
by repeatedly listening to each tape. The practical work with the data was mostly influenced by
Miles & Huberman (1994). A code was assigned to each participant to ensure confidentiality.
Following transcription and translation of the interview data, the data was displayed and
analyzed using the matrix system employed to analyze the data and with a special reference to
NVivo.

Trustworthiness

Trustworthiness was ensured using the criteria proposed by Lincoln & Guba (1994).
Several measures were used to ensure the trustworthiness of the interpretation in this study to
confirm credibility. Data collection, coding, and analysis were done in four months. Moreover,
the researcher took notes on important points during the interviews. The notes were taken

during the coding process. The texts also contained some embedded quotations that helped
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ensure the transferability, which was directly dependent on external validity (Rolfe, 2006).
The author explained the setting, sampling techniques, and sample characteristics in this study.
The researcher, who had experience in qualitative research, reviewed the audiotapes,
translation, data analysis process, and results. Data collection and analysis details were provided
in this report to support dependability. For confirmability improvement, bracketing, in which the

researcher set aside personal experiences as much as possible, was assured.

Results and Discussion

The participants were nursing students and nurse preceptors. Nursing students' ages
ranged from 22 to 24 years, with a mean age of 23 years; All of them were female. Nurse
preceptors' ages ranged from 30 to 60 years, and those over 51 years old were 50%, as depicted
in Table 1.

Table 1 Demographic features of participants in the study.

Features Frequency (%)

Nursing students (n = 14)

Gender Female 100

Age 22 50

23 37.5

24 12.5

Nurse preceptors (n = 6)

Gender Female 100
Age  30-40 13.67
41-50 33.33

51-60 50

After data analysis method, it led to a final matrix with three base themes and seven
subthemes were identified: 1) Pre-training phase included; 1.1) Emotions; 1.2) Prepare for
practice; and 1.3) Get a good opportunity; 2) Experiences of nursing students included;
2.1) During the nursing practice; 2.2) Support needs, and 3) The end of nursing practice included;
3.1) Impressed with the internship; and 3.2) Nursing practice should be provided at the
Cohort/PUI ward.

The nursing practice experience of nursing students in the situation of the coronavirus
outbreak 2019 were identified.

1. Pre-training phase

The nursing students received a nursing orientation before entering nursing practice in
the ward to prepare them for nursing practice. This was the first category to emerge from data.

1.1 Emotions
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The nursing students were assigned to train nursing at the cohort ward. It worried
the students because they were inexperienced and insecure about caring for COVID-19 patients,
as they said:

"' was very excited and nervous because | had never trained at the cohort
ward. | had no practice experience caring for COVID-19 patients or acting as a charge nurse, a
leader, and a team member."

"The day | took on the charge nurse role at the cohort ward, | was very
excited and nervous. | could only tell myself | should have to take it easy, and it was nothing
but going well."

"The first time | knew | had to go to train, | was very worried. | did not
want to go to train at that building because | was afraid of the risk that | might get infected with
COVID-19. | was worried about how to train, what to do, how close to the patient | must be, and
how we care for ourselves to be safe from COVID-19."

"l felt afraid that | would not be able to take care of myself well and
would get infected with COVID. | was so afraid that | would get infected and would not be able
to complete my training."

The nursing students were afraid that COVID-19 would cause the nursing training
to be incomplete as assigned.

1.2 Prepare for practice

The nursing students prepared for nursing training by acquiring knowledge about
the COVID-19 epidemic to protect themselves from the disease and to take care of patients in
the ward, as they said:

"l prepared to protect myself from COVID-19 disease with self-care and
preparation before going up the building, such as reading books about COVID-19 disease, taking
care of the disease, and various knowledge in nursing training."

Other students who searched for knowledge and shared it with fellow students
said that:

"I prepared by searching for knowledge about COVID-19, including causes,
factors of disease occurrence, treatment, and nursing of COVID-19 patients. | also searched for
how to keep myself from spreading infection that | might get from COVID-19 patients, which |
brought the knowledge to exchange with others."

Another student prepared knowledge about wearing Personal Protective
Equipment (PPE) and working on the ward, including taking and giving reports, preparing for the
work assigned to perform on the ward, managing risks, and working in various positions, as they
said:

"l reviewed my knowledge before going to the nursing practice, such as
caring for COVID-19 patients, performing as a charge nurse or leader managing team member
duties, the proper way to put on and take off a PPE suit, and advising on the right way to deal
with symptoms from COVID-19."
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In addition to the knowledge that was prepared before nursing training, nursing
students also prepared themselves physically and mentally by getting enough rest to be ready
for the training, as they said:

"| prepared myself mentally and physically by getting enough rest and
making myself feel ready to train all the time."

"l prepared myself by finding out about caring for a COVID patient, giving
advice, and observing behaviors of the patient after discharge from the hospital."

1.3 Get a good opportunity

Although the nursing students were excited and nervous, they recognized the
excellent opportunity to gain new experiences and increase their knowledge and work
experience in the world, including practical situations in the future, as they said:

"l was delighted to train at the ward because it was a good opportunity
for me to learn new experiences during the current situation, which was an excellent
opportunity.”

"I wanted to thank the preceptors, doctors, and nurses who gave me a lot
of knowledge, work experience, and love for every student. | felt | had a good opportunity and
connection to this ward."

When students trained in real situations, they found that the performance was
not as intimidating as they had thought because the ward had a safe working environment. They
felt comfortable with work, as they said:

"I was very happy and excited to be able to train at the Cohort/PUI
building because | would learn the nursing practice, the right way to wear a PPE suit, and the
ways to care for normal COVID patients and pregnant COVID patients."

"| liked training at the cohort ward to see if any procedures differed from
other wards. Deep down in my heart, | thought it was a good opportunity for me in this ward."

In the early stages, before entering the nursing training in the cohort ward, the
students were excited, worried, and afraid of contracting COVID-19, making them unable to
achieve their training goals. The students, therefore, prepared themselves by searching for more
knowledge about this disease and sharing it with their fellow students when they trained on the
ward. Although the students were excited and worried about it, they recognized the excellent
opportunity to learn from this experience, increasing their practical knowledge in their future
careers.

2. Experiences of nursing students

2.1 During the nursing practice

Students had a variety of feelings toward training in the ward, such as being
challenged and enjoying the experience of caring for patients under the supervision of mentors

and preceptors in charge of giving advice and teaching nursing practice, as they said:
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"l felt challenged and enjoyed learning new things. For example, there
were two types of COVID-19 infections, including lung infections and non-pulmonary infections. |
always felt the need to do more research."

"l enjoyed working in the position of the head of my team as a team
leader or a team member, which made me learn new things. Although at first, | was nervous,
but after doing it, | understood the system of working as a team, which made practice run
smoothly. It was a comfortable and happy training."

"l was impressed because the senior nurses and the doctors taught us
knowledge without being aggressive. The atmosphere in the ward was very warm. | really
enjoyed calling patients and educating them on how to prevent COVID-19 and teaching them
how to exercise."

"' was excited about handing over COVID patients because patients have
different initial symptoms and treatment, causing me to study the details of the disease more
about each symptom. It allowed me to enjoy new experiences."

Students learned to work with other professionals in caring for COVID-19 patients
and gain additional knowledge from physicians and nurses assigned to care for patients. They
felt at ease in working and talking with patients when providing medical treatment, thus creating
an impression of nursing practice, as they said:

"' was glad to train because | enjoyed the new experience and was very
impressed with the kind doctors and nurses who taught me the right way to wear the PPE suit
to protect myself from patients' symptoms and train writing nurse notes for patients infected
with COVID-19."

"Thank you, preceptors, for teaching me about taking and giving reports.
As a leader at the cohort ward, | learned that the team leader must be decisive, careful, and
able to control all members to follow the plan. | enjoyed training in this ward."

2.2 Support needs

Nursing students needed support on COVID-19 prevention, including Personal
Protective Equipment (PPE), Antigen Test Kits, and quarantine facilities in case of infection from
COVID-19, as they said:

"l needed protective equipment to protect myself from COVID-19 since |
had to change my PPE suit more than one time each day. | wanted nurse preceptors and
mentors to educate me about COVID-19 and knowledge in the matter of wearing PPE suits."

" wanted to support the ATK test kit. The college had clear measures if a
student was infected with COVID-19. | would need to know what to do and how to help them."

"I wanted preceptors to support safety during practice in case | got
infected with COVID. | wanted to have a detention center and support in terms of my well-
being."

In addition, nursing students would like to expand their knowledge of diseases

from books, textbooks, and experiences related to COVID patients, as they said:
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"I would like to receive support from a mentor, which would be the
knowledge and experience of working at the cohort ward or something that could not be found
in textbooks or theories."

It could have been concluded that while training, the students enjoyed the
experience of caring for patients. It was fun and challenging to work in the assigned position.
They learned to work with others and get more knowledge from doctors and nurses. The feeling
of comfort at work was the impression that occurred during the work.

3. The end of nursing practice

3.1 Impressed with the internship

At the end of the nursing training, the students were happy to train in the ward.
They would have liked to thank the doctors, preceptors, nurses, mentors, and patients for
sharing knowledge and experiences that would be used in the future, as they said:

"I 'was very happy to be able to train in this ward, which was a ward where
nurses and doctors were very nice and warm even though | didn't really go into the procedure
with the patient. However, the mentor tried to find content and various knowledge for the
doctor to teach. If you did not understand, you could have asked. Mentors were always ready
to educate us. This training gave me a lot of knowledge, and | was impressed."

"I was impressed with the training because | gathered experiences and
knowledge from doctors and nurses on how to work with full capacity and determination."

"l had to meet with a COVID patient, causing me to gain new knowledge
about how to prevent it and know how to take care of it all the time before coming to this
ward. Self-care and living were very modest and not the most secure. But after coming to this
ward, | learned more about care, had more experience caring for COVID patients, and was
impressed with the training."

"Everyone must learn all the time, whether teaching or medication
administration, it must be constantly updated. Regarding the team's work process, | worked
more efficiently because each person performed their duties where they were lacking. The
seniors had advised and taught the work of a nurse."

"I was impressed with the questions of patients who asked about
symptoms because sometimes the patients wanted to talk to us, wanted to ask, or because
they were worried. Therefore, we had to remember the knowledge and always give advice or
teach them to act properly and be happy."

"l was very impressed with the seniors who gave knowledge and taught
their experience on taking and giving reports that made the others able to work with it. | felt
warm, and it made me feel like | wanted to work here with these fellow nurses who were
always ready to give knowledge if we dared to ask, dared to present an idea, and dared to do
nursing."

"It felt like the second home. It was comfortable even though it was my

first time as a charge nurse. It also made me excited about the clutter in the work. Preceptors
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never made us feel worthless but instead made us dare to face the wrong things and taught us
to understand the leadership of a team and how to coordinate with doctors and every member
of the team in the ward. The leader should be another one who were able to manage and
control the work of the team. They taught us to be careful, and it was very fun to practice."

"l felt useful, had fun, and gained more knowledge because COVID-19 was
still an incurable epidemic; we had become aware of how to accept and deal with the COVID-
19 disease correctly. We took care of ourselves in the right way and felt more empathized for
the patient."

"l was very impressed with the seniors who gave knowledge and taught
their experience and communication skills for taking and siving reports that made the others
able to do it. | felt warm, and it made me feel like | wanted to work here. Nurses were always
ready to give knowledge if we dared to ask, dared to present an idea, and dared to do nursing."

"It felt like a second home and comfortable even though it was my first
time as a charge nurse, making me excited with the clutter in my work. Nurses in service never
made us feel worthless but instead made us dare to face the wrong things and taught us to
understand the leadership of a team and coordinate with doctors and every member of the
team in the ward. The leader should have been anyone who was able to manage and control
the work of the team. They taught us to be careful, and it was very fun to train."

"l felt useful, had fun, and gained more knowledge because COVID was
still an incurable epidemic. We had become aware of accepting and dealing with the COVID
disease correctly, took care of ourselves correctly, and felt more empathized for the patient."

"l learned a lot about the roles and responsibilities of a nurse. So, | felt
happy and enjoyed working as a team with friends and nurses. | was impressed with the mentors
and preceptors because | felt comfortable training in this ward. The professional fraternity got a
lot of knowledge and ideas for living and working in the future."

3.2 Nursing practice should be provided at the Cohort/PUI ward.

The students expressed their opinions on the training of nursing that this kind of
practice should have continued to increase knowledge and experience for students that would
have been able to be used in the future, as they said:

"l wanted more training like this because it added to the nursing practice
experience; we should not have feared the ward. We needed real practice for self-assessment
and work experience that would be used in the future when we graduated to become a nurse."

"In the ward, we were trained and taught how to wear a PPE suit, give
medication, and observe patient symptoms. It included nursing care for COVID-19 patients in
each state, including presymptomatic, symptomatic, and post-symptomatic states. It included
the teaching of health education to patients. All work, no matter in what ward, we had a
teamwork process of nurses and multidisciplinary associates."

"There should have been students working in the COVID-19 ward to study

patients with real diseases. To gain experience from work, students who want to learn new
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things should have studied patients with these diseases once per practice. If we worked in the
future, we could have cared for patients correctly."

In addition, the students offered to enhance their experience in the next practice
by giving them the opportunity to ¢o into the ward and do procedures with patients to learn
more clearly from real situations, as they said:

" wanted the younger generations to receive knowledge and good feelings
like I had. | wanted the youngsters to be able to go into the ward and do procedures with real
patients by learning with the real thing."

"There should have been practical training at the Cohort/PUI ward for
nursing students because training in this ward had knowledge about both COVID-19 and other
common diseases. | learned to work as a team by following the role."

"Nursing training should have been provided because COVID-19 could
have stayed with us for so long. Students could have improved their skills in caring for COVID-19
patients and could have used the skills and knowledge gained from the nursing practice to work
in taking care of patients in the Cohort/PUl ward."

It could have been concluded that at the end of the training of nursing, the
students were impressed and happy with the nursing training in the ward. They were grateful for
doctors, preceptors, nurses, mentors, and patients who contributed to creating know ledge and
good experiences. They gained more knowledge about self-care and protecting themselves from
COVID-19. They could have used it for themselves and in their future work. They suggested that
training should have been held at the Cohort/PUI ward, allowing students to work with patients
and learn more clearly from real-life situations.

In the pre-nursing training period, the nursing students received an orientation of
nursing administration practice to prepare for the training. All students had to perform the role
of charge nurse, team leader, and team members. The nursing students were excited, worried,
and afraid of catching a disease that would have made it impossible to achieve their goals of
nursing training. They were assigned to train with feeling worried and experiencing anxiety before
the internship due to inexperience and lack of confidence in taking care of patients (Jamjang et
al., 2021). Students, therefore, prepared themselves by searching for more knowledge about this
disease, preparing knowledge about putting on a PPE suit, working on the ward, and taking and
giving reports and bringing them to exchange with fellow students. In addition, students'
preparation for tasks assigned to perform on the ward included risk assessment and training in
assigned duties to prepare for the internship, which the training and preparation before the
internship were for the student's self-development (Musikthong et al., 2017); (Phimchaisai &
Wongchantorn, 2018). The study showed that preparing and promoting learning was consistent
with the subject. Enhancing the experience for students to practice skills was correlated with
students' learning achievements. Therefore, teaching and learning by practicing real experience
were very important and necessary for students. The Buddhist concept that emphasized practice

in conjunction with the educational process, namely Saddhamma, consisted of: 1) Pariyatti-

Wat Wang Tawan Tok
1343/5 Radchadamnern Rd., Meuang, Nakhon Si Thammarat, 80000 Thailand

Vol.8 No.3 July-September 2023 pp.188-201



ISSN: 2985-086X (Online)

Journal of Buddhist Anthropology JB A

199

saddhamma, which implies the textual aspect of the true doctrine; 2) Patipatti-saddhamma,
which implies the practical aspect of the true doctrine; and 3) Pativedha-saddhamma, which
implies the attainable aspect of the true doctrine. Therefore, nurse preceptors should have
allowed students to study and acquire knowledge in real situations and reflected on students
to see the truth, which made students more thoughtful and grateful, as the Buddha used real
situations as a teaching medium and had good results (Woramethisrisakul et al., 2018).

It depicted in Figure 1.
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Figure 1 Base themes and subthemes of the nursing practice experience of nursing students

in the situation of the coronavirus outbreak 2019.

Originality and Body of Knowledge

Figure 1 indicates the 3 main themes such as individual factors, subthemes, and 37 codes
which included: 1) Pre-training phase included; 1.1) Emotions; 1.2) Prepare for practice; and
1.3) Get a good opportunity; 2) Experiences of nursing students included; 2.1) During the nursing
practice; 2.2) Support needs; and 3) The end of nursing practice included; 3.1) Impressed with
the internship; 3.2) Nursing practice should be provided at the Cohort/PUl ward. In the pre-nursing
training phase, the nursing students received an orientation to nursing administration practice .
This orientation prepared students before their actual training began. It taught them the team

leader must perform the role of the person in charge, while team members must work together.
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Enhancing the experience for learners to practice skills is correlated with students reaching more
learning achievements. The teachers should encourage learners to reflect on their knowledge to
see the truth. This process helps learners and teachers understand and appreciate their

knowledge acquired through real experiences.

A\
« Impressed with
internship
End of \\ « Nursing practice
nursing ‘ at Cohort/PUI

practice

During the
nursing
practice

period

« Enjoy new experiences

« Support needs ‘

Pre-nursing training
period

« Excited, worried, and afraid
* Prepare for practice

* Get a good opportunity

Figure 1 Nursing practice in the Coronavirus Outbreak 2019.

Conclusions and Recommendations

This study was undertaken to describe the nursing practice experience of nursing
students in the situation of the coronavirus outbreak 2019. Findings revealed that the three base
themes such as individual factors and seven subthemes and 37 interview notes were extracted:
1) Pre-training phase included; 1.1) Emotions; 1.2) Prepare for practice; and 1.3) Get a good
opportunity; 2) Experiences of nursing students included; 2.1) During the nursing practice;
2.2) Support needs; and 3) The end of nursing practice included; 3.1) Impressed with the
internship; 3.2) Nursing practice should be provided at the Cohort/PUl ward. Nursing students
enjoyed their experience under the supervision and support of nurses, mentors, and preceptors
and learned to work with interdisciplinary professions. The characteristics of teaching and
learning were related to happiness in the learning of nursing students, and it was impressive

during the nursing practice training.
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Abstract

Background and Objective: Education is a human endeavor which should lead us to a world
based on freedom and justice; where freedom means a minimum of constraints by others and
justice means distribution of wealth, power and other values consistent with this kind of freedom.
It should act as a major instrument in the development of a just world. "The basic objective of
education must be an understanding of the world we live in the world we hope for, understanding
which can lead to effective action." The objective of this research is to understand the concepts
of Buddhist educational approach from Buddhist viewpoint.

Methodology: This documentary research was conducted by investigating and collecting data
from the Pali Canon and commentaries, books, documents, articles, and research reports. All the
data were then analyzed to present the results of the research.

Main Results: The study indicated that the Buddha's style of teaching was generally one of skillful
adaptation to the mood and concerns of his hearers' responding to the questions and even the
non-verbalized thoughts of his audience and taking cues from events. By means of a dialogue
with his questions, he gradually moved them towards sharing his own vision of truth. When
Brahmins asked him about how to attain union with the god Brahma after death, he did not say
that this was impossible, but it could have been attained by meditative development of deep
loving kindness and compassion, rather than by bloody Vedic sacrifices. He often gave old terms
new meanings, "For example calling the Arahat the "True Brahmin", and using the term Ariya,
equivalent to the Sanskrit term for the "Noble" Aryan people, in the sense of spiritually noble, or
holy."

Involvement to Buddhadhamma: This research is based on applied Buddhism in the issue of
Buddhism and the development of wisdom and morality. Because, it is a study to understand
the context of the Buddha's teaching and what type of teaching methods he used. To be able to
make the general public understand his principles, for example, he used psychology to adapt
with the people, he can teach, starting with teaching simple things such as, meditation and
mindfulness in order to create peace to be ready for listening without worrying, which make it
easier to understand into the listening and teachings from him.
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Conclusions: The research indicated that the Buddha emphasized that his teachings had a
practical purpose, and should not be blindly clung to. He likened the Dhamma to a raft made by
a man seeking to cross from the dangerous hither shore of a river, representing the conditioned
world, to the peaceful further shore, representing Nibbana. He then rhetorically asked whether
such a man, on reaching the other shore, should lift up the raft and carry it around with him
there. He therefore said, "Dhamma is for crossing over, not for retaining." A follower should not
have grasped at Buddhist ideas and practices, but used them for their intended purpose, and
then let go of them when they had fully accomplished their goal. Many ordinary Buddhists
though, did have a strong attachment to Buddhism.

Keywords: Buddhist, Methods of Educational Approach, Buddhist Viewpoint

Introduction

Education, in Pali tradition, may be derived from the term "Sikkha," "Generally implying
the educational process of learning, training instruction, acquisition, development and
enlightenment” (Pali Text Society London, 2018). The term naturally includes "The training of
advanced morality, spiritual concentration, and knowledge or wisdom," (Morris, 1999) and is
always combined with the word "-Pada" in "Sikkhapada," i.e. educational code, which is normally
known as "Sekhapatipada," i.e. a learner's course (Trenckner, 1993). Such a continual process of
educational concern has for its functional character "Gradual training or instruction, gradual
practice or performance and gradual progress (Anupubbasikkha Anupubbakiriya Anupubbapatipada).”
(Carpenter & Rhys Davids, 2020) "It gives a learner a correct, noble lead in the various spheres of
life and an insight into affairs, teaches him how to act rightly and how to live successfully and
happily, and leads him to all-round progress, prosperity and welfare, to the development of a
good personality with perfect knowledge and behavior, and finally to the end of suffering, and
salvation" (Morris, 1999); (Phra Phalat Sudthisak Sampannamedhi & Namseethan, 2022).

Education requires for its maturity and success three complementary modes or factors,
viz. "The primary mode of literary or academic scholarship in the Buddha's body of teachings
(Pariyatti-competence, accomplishment), then the practical mode of what has been academically
learnt and remembered by trying and putting these teachings into habitual practice (Patipatti-
Practice, Performance), and finally the skillful mode of penetration, realization and mastery of
the truth (Pativedha)" (Pali Text Society London, 2018); (Changkwanyuen, 2012).

Three appropriate sources may serve to explain the above standpoint:

1. Being well taught, a learner will understand, store up, remember, resolve upon,
familiarize, ponder over in his mind and fully realize in theory (Ditthiya) those teachings which are
lovely in the beginning and at the end, viz. "The sayings, psalms, catechisms, songs, solemnities,
speeches, birth-stories, marvels and miscellanies; Then he sets on living in accordance with those
teachings, and thereby he may well be called a really, learned man who realizes the truth
(Dhammanffu)" (Morris, 1999).
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2. He investigates and scrutinizes the meaning of the lessons taught and
remembered; "Then he approves of them and wishes them to arise in him; Doing so he, in whom
zeal has sprung up, is actively engaged; Then he examines, then he endeavors, and finally he
realizes with all his faculties the truth by penetrating it with full comprehension."

3. A learner, "Who has been taught and guided well, comes to know the text of
the doctrine with its meaning and purpose, applies his thought to it as he has heard and learned
(Yathasutam Yatha pariyattam), sustains protracted meditation on it and habitually contemplates
it in his mind, grasps some object of concentration well, thinks it out well, thoroughly keeps it in
mind and thoroughly penetrates it by the virtue of wisdom" (Carpenter & Rhys Davids, 2020).

In its highest sense, the Buddhist ideal of education holds that "A person remains a learner
or a pupil (Sekha), until he has attained the perfection of educational faculties of morality, of
concentration, of wisdom, of emancipation and of insight and vision of emancipation.” He is obliged
to train himself and lives wanting to learn, because he has not yet attained the state of perfection
(Arahatship), but is striving after such a state. One who is an adept, perfect, completely educated,
is no longer required to train himself and will be known as "Asekha." "Alas! | still remain but a learner,
one who has yet to work out his own perfection, the venerable Ananda said to himself, and

non

the Master is about to pass away...." "A person, even if he may be an academic expert (Sumedha),
who hears and learns much from the texts by heart (Bahussuta Susikkhita), is bound to the practice
of what has been heard and learnt while following the right path and to the observance of the
moral precepts (Silavatupapanna); He is but a learner." After the Buddha's Nibbana, the venerable
Mahakassapa appealed to the assembly of the monks to select and accept the venerable Ananda
for the purpose of convening the First Council (Sangayana): "Honoured Sirs, this Ananda, though he
still is a learner, cannot be counted as one who follows a wrong course of action, either through
favouritism or hatred or delution or fear; He has largely studied (Pariyatta) the Norm and Law under
the Lord...." Thus, the educational business, in its highest sense, aims at a man's highest value of
life. The life of spiritual fulfilment, enlishtenment and perfection, and a truly educated person is
one who achieves his emancipation, "Freedom from bondage" already indicated such a concemn
with education ceases for him who is perfect, who has destroyed his cankers, has lived the life,
done whatever is to be done (By a Sekha), shed the burden, attained his final goal... freed by perfect,
profound knowledge. These things conduce both to his abiding in ease here and now and to his
mindfulness and "Clear consciousness" (Carpenter & Rhys Davids, 2020).

But there is no short-cut to attain maturity and perfection in education; It must go on
continuously and must be undertaken step by step from the lower to the higher level. "Just as a
yeoman farmer does not have such magic power or authority to make his crops bring up today,
then be with ear tomorrow, and ripen on the following day, so one can neither force one's own
education to reach its maturity and one's own mind to be emancipated today or tomorrow. It is
just the due season and proper condition that make one experience one's educational maturity
and one's emancipation, as one is to undergo one's educational course constantly and gradually.

Therefore, one, should be really keen and deeply desirous of continually undertaking one's own
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educational venture". For this purpose, "One, with a faithful mind, should go into the presence of
a teacher, pay homage to him, lend one's ears and hear the Doctrine, then one should remember
it, test its meaning, approve of it after satisfactorily testing its meaning, desire for it, make an
enthusiastic effort to obtain it weigh and discriminate it; Striving, weighing and discriminating one
should realize and penetrate the truth itself with one's own experience." With this as an example,
we can say that an educational effort means a continual process of life-long experience: The
experience to acquire, cultivate, develop, widen, deepen and heighten. It is a process in each
individual's progressive development, a gradual process of continuous growth and reconstruction
of life's value, that manifests itself in the creation of a capable, good and efficient character and
the perfection of an educated person as such (Phra Sounthone Vonelayvanh, 2023).

The Buddha advocated and indeed recommended "Being educated”, especially in moral
intellectual and spiritual education. Oldenberg observed that, "The mode of thinking of the world
in which the Buddha lived, moves in the paths: For it all weal and woe depends on knowledge
and ignorance; Ignorance is the ultimate root of all evil, while the sole power that can strike at
the root of this evil, is knowledge.... Emancipation, therefore, above all, is knowledge, and the
preaching of this highest aim can be nothing less or more than the exposition of this knowledge."
It may be recalled that "Knowledge" here means knowledge and realization of the truth, higher
spiritual knowledge. According to the Buddha, "People who live without education and without
being trained in good behavior would be like blind buffalos wandering in the forest. Some people
in this world are however well-established and fair to grow, namely those who are wisely

non

educated in knowledge and good behavior along the path of virtues." "A man of little education
grows old day by day, like an ox: His bodily size grows increasingly, but not his knowledge."
"A man who is wise, well-educated and of high intellicence, does not consider the harm either of
himself or of others or of both alike; He keeps thinking on the good of himself, of others or of
both alike, and of the whole world." Of the five sorts of power or strength, namely "Physical
strength, material strength, the strength of officials, the strength of nobility, and the strength of
wisdom; The power of wisdom or intelligence is held to be the best," of the four types of growth,
viz. "The growth of relatives, wealth, reputation, and of wisdom, the last one is reckoned the best"
and of the three kinds of eye, namely "The physical eye (Mamsacakkhu), the divine eye
(Dibbacakkhu), and eye of wisdom (Panfacakkhu), the third one is regarded as the best, leading
to a person to the highest insight and to success in life and finally to emancipation from all ills."
"By education (Sikkha) some ideas arise, said the Buddha, "And by education again others pass
away." To be educated is said to be an "Auspicious thing" (Mangala) in that it brings about a
creative power, and serves as the means for abandoning what is unprofitable and for creating,
developing and achieving what is profitable, in that it leads to welfare and well-being both for
oneself and others, and in that it is a cause and means for gradually realizing and attaining the
ultimate aim of life (Boonpoo, 2009).

"A well-taught, well-trained, well-educated noble disciple is one who abandons what is

unprofitable and blamable and increases what is profitable and blameless; He keeps himself pure
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and free from doing evil things." It is clear from the Buddhist position that "Goodness is a function of
intelligence, wrote Rhys Davids (2020), as beauty is of health." That is, knowledge is purified and
justified by good behavior and vice versa; Where there is good behavior, there is knowledge, and
where there is knowledge, there is good behavior. The upright man possesses knowledge and the
wise man possesses good behavior; And the achievement of knowledge and good behavior
characterizes the personality of the best man. Therefore, intelligence combined with discipline may
be conceived as the motto, the motive, the purport and the standard of the Buddhist educational
ideal. To overcome ignorance and to subdue bad conduct, a learner makes earnest efforts to acquire
knowledge and good behavior in their proper perfection (Carpenter & Rhys Davids, 2020).

Objective

The objective of this research article aims to understand the principles, methods, and

concepts of Buddhist educational approach from Buddhist viewpoint.

Methodology

This documentary research was conducted by methods and processes: Studying and
collecting primary data from various sources, which included the Pali Canon and commentaries
that related to research the topics then studying secondary data from books, documents, articles,
and research reports, such as academic achievements from Buddhist scholars, which included
electronic data for analyzing, categorizing of all collected data, and then concluding and

presenting the research results.

Results and Discussion

In propagating his religion, the Buddha adopted various methodological approaches for
teaching and learning, which may be summarized as follows:

1. Gradual Approach

For imparting instructions to beginners, the Buddha, utilizing a psychological principle, was
very careful to take into consideration their particular background and not to preach the profound,
detailed principles of the subject all at once, as that would scare them away. It was the more
elementary doctrines that were imparted to them at first. Those who intended to follow his
teachings were urged to accept at first the tenets and practices that were suitable to their
aptitudes, tendencies and interests, and then the more profound doctrines were placed before
them by stages. In this way too, the Buddha did not speak from the outset, of the things that
constituted the scope and kernel of his teaching, but he began by urging his listeners to the
practice of virtues such as generosity and rectitude of behavior in their worldly vocation. He spoke
of heaven with its rewards awaiting those who lead a life of earnest purpose here below; And as
soon as he knew that his hearers were fit to learn something deeper and higher, he proceeded
to instruct them in the higher doctrines of the four Noble Truths, and so forth (Phra Sakda
Chandako & Boonpoo, 2015).
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Even in teaching the Four Noble Truths, he proceeded in stages, from the concrete to the
abstract principle, from effect to cause, i.e., from the phenomenal element of suffering as the obvious,
to its causes, its cessation and the ways leading to its cessation. This approach shows the Buddha',
attitude: "I do not maintain that the attainment of profound knowledge comes straightway; On the
contrary it comes by gradual learning, practice and progressive operation” (Changkwanyuen, 2012).

2. Approach of Adaptation

The present situation and circumstance were also used by the Buddha to impart his ideals to
people. In order to gain over the hearers or the opponents to his view, the Buddha made use of a style
which Rhys Davids (2020) characterized as "Pouring new wine into the old bottles." This consisted in the
Buddha's giving a new meaning to words that were already current. He adopted traditional ideas and
practices and adjusted his sermons to suit the temperaments of his hearers, a method that came to be
known as Upaya-kosalam, i.e., the skillful policy (expedient means) of converting people, by which was
meant that the Buddha possessed as one of his intellectual faculties the ability to comprehend the
dispositions or tendencies of his fellow men (Nana. dhimuttikatd), of those to whom he spoke. Here, he
claimed to know "Brahma-God" and also preached the path leading to companionship with Brahma
God, by cultivating "Brahmaviharadhamma," i.e., "The four virtues for Excellent Abiding." To mention
another example, "He also gave a Brahmin an instruction in the "Ritualistic tenet of washing away the
sin" instead of going into the river and washing it away by bathing, the latter was advised to take a bath
in spiritual culture by harming no living beings" (Panapram, 2023).

3. IWustrative Approach.

By the expression "lllustrative approach is meant the use of analogy, simile, parable
(Upama), the use of fable and story drawn from ordinary life, in the Buddha's speeches along with
beautiful verses in order to make them sweet, effective and attractive." It is often said in the texts:
"I will give you an analogy, for by means of an analogy some people of intelligence (Vinfidpurisa)
understand the meaning of what is said" and "A simile is employed in order to make the sense of
a teaching clear." Thus, to teach the meaning of the "Middle Way" (Majjhimapatipada) to the
Venerable Sona Kolivisa who was an expert in playing the lute in his earlier life, the Buddha made
use of the analogy of playing the lute and observed that "Only when the lute's strings were
neither overstrung nor overlaxed, it was tuneful and playable." Similarly, the analogy of "lust,
hatred and delusion (Raga, Dosa, Moha)" with fiery flames (Aggi) was used to instruct the three
brothers Jatilas, who, as the Buddha knew beforehand, believed in "The Fire Worship." He started:
"Everything is in fiery flames: The eye, etc... are all in fiery flames..." By the fiery flames of lust, of
hatred and of delusion by which all are kindled, produce and kindle the further fires of birth,
etc... Here and there in the Pali canon, especially in the Jatakas, the Buddha is reported to teach
his disciples by the use of fables and stories, and he added at the end of every instruction the
moral the fable illustrated (Changkwanyuen, 2012).

4. Analytical Approach

The analytical approach of teaching is one of the most important characteristics found in

the earlier texts. This is especially the case when the doctrine was meant for the more intelligent
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hearers or followers. The entire teaching of the Buddha is described as one which is of a critical
outlook, to be verified and realized by the intelligent (Viffu, prudent, wise), who represent for
the Buddha the impartial critic at the level of intellectual common sense. The Buddha himself
claimed to be an "Analyst" (Vibhajjavada); When he was asked for his explanation of the truth of
the proposition: "The householder is accomplishing the right path..; The monk is not
accomplishing the right path; He answered that one could not make an absolute assertion as to
the truth or falsity of some propositions, but one should first analytically examine the nature of
the subject of the discussions; The proposition in question means that, if both the householder
and the monk were guilty of wrong conduct, then they are to be blamed, but if both of them
conducted themselves rightly, they are to be praised." The Buddha analytically reasoned with
those who, being dialectically minded, came to discuss and debate with him, and this shows his
approach of teaching in what Oldenberg called "Socratic fashion." According to the Buddha,
"A teacher who is possessed of the four analytical powers will be not at a loss as regards both
the meaning and the letter or theory of what he teachers." This refers to the teacher's capacity
for the analysis of meanings (Attha), of reason or conditions (Dhamma), of educational medium
(Nirutti), and of intellectual mastership or, rather, presence of mind, self-confidence (Patibbhana):
"That is, he is capable of grasping the analysis of meaning, specifically and according to the letter,
to explain the lesson in various ways, to teach it, expound it, lay it down, open it up, classify it
and make it clear, and the same with the rest" (Panapram, 2023).

5. Experimental Approach

The Buddha did not want anybody to accept his teachings without one's critical spirit of
experimentation. Since it is generally regarded as "Pragmatism" and "Rationalism" in the sense of
"Utilitarian pragmatism," "Canonical Buddhism is a verificable system of philosophy experimentally
discovered by the Buddha in the light of both failure and success in his experimental quest for that
truth," which is synthesized on scientific principles regardless of past traditions: "Observation of actual
life, experiments in asceticism, final deduction of a way to end ills, seeking the knowledge of nature
the knowledge which may be characterized of verification, etc." as scientific The Buddha on account
of its basis showed the disciples the experimental course of his "Noble quest", through his own
example, by having tried the various methods practiced by various systems prevalent in his time.
Therefore, his success in achieving enlishtenment is not considered to be a mysterious single act, but
an achievement through the development of natural facilities. Even knowledge of salvation is
achieved only as the final phase of a gradual process of practice. He also identified himself as one of
the Experimentalists (Ditthadhamma-bhinnavosanaparamippatta), i.e., those who have a personal
knowledge of the truth through their own experience. He closed his discourses to the Kalamas and
to Bhaddiya, the Licchavi, with the remark that one should accept a doctrine as true only when one
had experimentally realized by oneself its practical validity. "Let an intelligent person come to me,
sincere, honest and straightforward; One shall instruct him in the doctrine so that on my instruction
he could practice by himself in such a way that before long he would himself know and himself
realize..." (Phra Phalat Sudthisak Sampannamedhi & Namseethan, 2022).
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The Buddha did not want his own statements easily accepted on his authority nor easily
rejected but he rather demanded that they should be tested and worked out in the light of one's
own experience, otherwise such statements would be fruitless. "Like a beautiful flower that
processes color, but lacks perfume, so well-spoken words are fruitless to him who do not work
them out." The Buddha suggested, on the other hand, well-spoken words are fruitful to him who
sincerely practices them, like a beautiful flower that possesses both color and perfume. When
asked to what extent one attained truth, he replied: "There is an attainment of the truth only by
gradually following, developing, practicing and experiencing the doctrines themselves" ( Phra
Sakda Chandako & Boonpoo, 2015).

The educational course has been formulated and pointed out by the Buddha for his disciples.
Only by energetically practicing, trying and experimenting with it, they may come to realize through
their experience here and now the truth. "Monks, what should be done by the Teacher for his
disciples, seeking their good, out of compassion, that has been done by me for you... concentrate on
it and be not careless; Do not reproach yourself afterwards. This is our command to you..." When
Gonaka Moggallana put a question to him: "Sir, what is the cause and reason why, though Nibbana
does exist, though the way leading to Nibbana exists, and even though you exist as adviser, some of
your disciples on being exhorted and instructed thus by you, attain the goal, Nibbana, but some do
not?" the Buddha replied: "...What can | do, Brahmin, in this matter? (It must be always remembered

that) a Tathagata (only) shows the way" (Changkwanyuen, 2012).

Originality and Body of Knowledge

Patipatti

The
components
of study

e

Figure 1 The components of studying of Thai Buddhist monks and education in Thai Society.
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Figure 1 indicates role of Thai Buddhist monks and education in Thai Society. that there is
adherence to the teachings of the Buddha, from which all teachings are used as guidelines for
study Summarized into three components: Pativedha is the result which is the true purpose of
life, Patipatti is the path that leads to the goal, and Pariyatti is the correct knowledge that will be
used as the basis for practice, which includes all the Dhamma principles of Buddha as appropriate
and correct, this is because the Buddha did not teach one to believe and then follow but he
wants students to see the answer for themselves and then believe it. With these three elements

as a guideline.

Conclusions and Recommendations

From the study, the Buddha emphasized self-reliance and the experiential testing-out of
all teaching, including his own. He was well aware of the many conflicting doctrines of his day,
a time of intellectual ferment. Rejecting teachings based on authoritative tradition, or mere rational
speculation, he emphasized the examination and analysis of actual experience. This is seen in a
famous Sutta passage where he spoke to the Kdalama people, "Who had a string of teachers visiting
them, speaking in praise of their own teachings and disparaging those of others." In response to
their perplexity over what is true or false, the Buddha said that they were right to feel uncertain.
They should not accept anything: On the grounds of revelation, tradition or report, or because it
is a product of mere reasoning, or because it is true from a standpoint, or because of a superficial
assessment of the facts, or because it conforms to one's preconceived notions, or because it is

authoritative, or because of the prestige of your teacher.
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Abstract

Background and Objectives: Human resource development is one of the fundamental
mechanisms that will drive the country toward its goals. A society must be able to present human
resource-based theories for developing human potentiality in order to become a major force in
country development. Agencies and organizations in every sector must be prepared in every
guideline. At least the aspect of development must cover three important dimensions: first,
"planting" or human resource development; second, harvesting. or management, that is, creating
incentives for human resources to use their full potential to develop the work assigned to them
based on the mission It has meaning including non-monetary motivation but motivation that has
intangible value but has high sentimental value; third “taking the action,” to achieve result to
build success and new value for oneself and organization. Buddhadhamma principles emphasize
education and potential development, leading to becoming perfect human beings and living
happily in a global society. The objectives of this research paper are; To study the guidelines to
promote youth to become global citizens based on the Buddhadhamma principles and propose
the guidelines to promote global citizenship among youth based on the Buddhadhamma
principles.

Methodology: This qualitative research analyzed data from documents and research tools,
including structured interviews, group discussions, in-depth interviews, knowledge management,
and lesson learned.

Main Results: Promoting global citizenship among youth based on the Buddhadhamma principles

found that: 1) Buddhism had a prominent point on the education aspect for improving the quality
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of life to become complete human beings. Buddhadhamma principles for promoting youth
included: first, the Trisikkha principle; second, the Sappurisa-dhamma principles; third, the
Kalyanamitta-dhamma principles; fourth, the Brahmavihara principles; fifth, the Iddhipada
principles; sixth, the Sangahavatthu principles. 2) Regarding the suggestions for promoting global
citizenship among youth according to Buddhadhamma principles, they should have contained
essential skills, which included: first, the understanding of the cultural diversity of global societies;
second, the understanding of the context of global society and its changes; third, the skills in
analyzing, evaluating, and selecting information from the media; fourth, the discipline in self-
development.

Involvement to Buddhadhamma: Promoting global citizenship is a continuous process of
learning and development. The main aim is to be a good citizen and live happily together by
applying Buddhism to the changes of the world which consists of six principles, namely the
Trisikkha principle, the Sappurisa-dhamma principle, principles of Kalyanamitta-dhamma, the
Brahmavihara principle, the Iddhipada principle, and the Sangahavatthu principle are
Buddhadhamma principles. They are principles intending to develop the potential of individuals
to be complete in physical, verbal, mental, social, and spiritual, including for happy coexistence
in a global society.

Conclusions: The body of knowledge from this study reflected the Buddhadhamma principles of
humanity empowerment that encompassed four goals, which included self-development, man-
management, job management, and social contribution. The entire body of knowledge would
have created peace and happiness covering all dimensions of life, especially as the basis of Thai
society and the culture of Thai persons.

Keywords: Youth, Global Citizenship, Buddhadhamma Principles
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“a¢lilomule egaemild Adestednd doeiive sulaveovauiiueuuely luuiay lufuuss
AL aninAnuelUlnunlunsesuis” (Youth Representative In-depth Interview, 2022)

[

Aaudnvauzaulunadedanvesenvulugaresnisideundas asulaniu Table 1 il

Table 1 Characteristics of Global Citizenship among Youth according to Buddhadhamma

Principles.

A clear connection with Buddhism

Important Characteristics W @ ® @
Self- Man Job Social
management management management contribution

1. Cognitive aspect
1.1 Knowledge of rights and duties N4 N4 N4 N4
1.2 Knowledge of the changing situation N4 N4 N4 N4
1.3 Knowledge of using technology N4 N4 N4 N4
1.4 Knowledge of using technology for N4 N4 N4 -
financial transactions
2. Essential skills for youth
2.1 Public communication skills in online N4 N4 N4 N4
communities
2.2 Computer and technological media skills N4 N4 N4 N4
2.3 Entrepreneurial skills to create income N4 N4 N4 -
2.4 Skills for living in society with empathy N4 N4 N4 N4
2.5 Skills in selecting and rejecting N4 - - N4
unbeneficial things to oneself and society
3. Values and correct attitude
3.1 Having morality and trustworthiness N4 N4 N4 N4
3.2 Diligence N4 Vv v -
3.3 Voluntary sacrifice for helping others N4 N4 N4 N4
3.4 Being disciplined N4 N4 N4 N4
3.5 Knowing the unity N4 N4 N4 N4
3.6 Having respect for rights and differences N4 N4 N4 N4
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Figure 1 Linking Buddhadhamma Principles to Promoting Youth to Global Citizenship.
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Abstract
Background and Objectives: Buddhism involves the way of life, culture, customs, traditions, and
socialization. Therefore, an abbot must take action for the public facility concerns, which is one
of the six works. The management of public facilities consists of construction and renovation for
any kind of temple facilities. Likewise, they are concerned with the request for the royal grant of
the temple area and related to the conduct of founding and building a temple. Building
permanent public facilities yields significance to the faith of Buddhism among Buddhists. For this
research, the objectives are; To study general condition in the management of public facilities for
Buddhist temples in administrative area of the Sangha in Ban Na San district, Surat Thani province
and study the problems, obstacles, and guidelines for the management of public facilities to find
pattern or guideline for solution of possible problems in the management of public facilities for
Buddhist temples in Ban Na San district, Surat Thani province.

Methodology: This mixed-methods research, in which data were collected by literature review
and in-depth interviews with key informants from three sub-districts, which included Na San sub-
district, Khuan Suban sub-district, and Phru Phi sub-district. All three sub-districts had 195 Buddhist
monks and novices for in-depth interviews. The qualitative data were gathered from five key
informants who were ecclesiastical official monks, which included the Ecclesiastical District Officer
of Ban Na San district, the Ecclesiastical Commune-Chief of Khuan Suban sub-district, the
Ecclesiastical Commune-Chief of Na San sub-district, the abbot of Khuan Suban Temple, and the
abbot of Khuan Si Temple.

Main Results: The results of this research indicated: 1) The demographic of the key informants in
“Management of Public Facilities for Buddhist Temples in Ban Na San district, Surat Thani
Province” consisted of the following details: Most respondents were Buddhist monks in the
temples between 31-40 age, 11-20 years of ordination and obtained the Dhamma scholar
advanced level in education; 2) The Buddhist monks and novices, who had opinions on
management, had the highest level of mean value. In the secondary, it was facility management,
then the money management. Materials management had the lowest mean value. All aspects
had been respectively sorted; 3) The study of the process comprised 3.1) To support Buddhist
monks and personnel in the temples to be well educated in public facility technology and to
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use this technology for designing the construction and doing the public announcement, 3.2)
should have planned the budget for renovation in a worthwhile and economical manner, 3.3)
Purchasing materials, equipment of appliances within the temple should take into account the
principle of value for money, that is, useful and extremely economical, and 3.4) to manage with
appropriate and systematic approaches by planning, implementing, controlling, follow-up and
assessment.

Involvement to Buddhadhamma: The temple development integrates the concept of
Brahmavihara with modern theories. It is related to Applied Buddhism with regard to Buddhism
and sustainable development. There are loving-kindness or benevolence (Metta), compassion
(Karuna), empathetic joy (Mudita), equanimity (Upekkha) or being free from attachment to
everything and considering with intelligence in the management of temple public facilities.
Conclusions: Managing public facilities was a mission of temples and Buddhist monks toward the
development of buildings and the environment, such as the renovation of both the Buddhavasa
area and Sanghavasa area, or the mission of the construction and reparation. The maintenance
of buildings and public facilities included the construction of the Uposatha hall, classroom
building, preaching hall, monastery library, dormitory, crematorium, and temple property
accounting management.

Keywords: Management, Public infrastructure, Group of Buddhist monks, Ban Na San, Surat Thani.
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Figure 1 Developing temples and integration with modern theories according

to Buddhism and sustainable development.
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Abstract

Background and Objectives: The public welfare work is a work in the form of volunteering, which
is ready to support. It shows loving-kindness and generosity to fellow humanity. The public
welfare work is still a major duty of Buddhist monks from Buddha era to the present. The
objectives of this research article were; To study the overall public welfare work, to study the
problems and threats of the public welfare work, and to propose guidelines about the
development of the public welfare work of Buddhist clergy in Phunphin district, Surat Thani
province.

Methodology: The qualitative research was conducted for this study. The key informants
consisted of Buddhist ecclesiastical official monks who were considered by purposive sampling.
Nine individuals who were key informants participated in in-depth interviews. The in-depth
interview with structured questionnaires was conducted as the research tool to collect data. Data
analysis was conducted using contextual analysis techniques.

Main Results: The results indicated that the public welfare work management of Buddhist clergy
in Phunphin district, Surat Thani province, consisted of facilitating the building and location, being
the leader in event conducting and coordinating, and subsiding. The problems and obstacles were
insufficient personnel, budget, coordination, and cooperation among community members.
Involvement to Buddhadhamma: The application of the Buddhist principles in the management
of public welfare work of the Buddhist clergy to be appropriate and virtuous within the teaching
and discipline of Buddhism is concerned with efficiency and effectiveness, which is the Buddhist
innovation in Thai society both in the present and the future. It uses Sangahavatthu (The four
bases of social solidarity), Sarantyadhamma (The six states of conciliation), and Brahmavihara (Four
sublime states of mind) to support people, the community, and society. The major purpose and
objective are for the Buddhist clergy to do public welfare work for those facing troubles. The
guidelines include 1) To conduct for help, 2) To support others’ benefits, 3) To keep any public
welfare, and 4) To help any people. These approaches are the important objectives of the

Buddhist clergy for supporting people in the community with appropriateness according to place
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and time. These objectives are also making for a good relationship between households, temples,
and schools in another way. These objectives are to develop a quality of life for people to be
balanced mentally and physically concerning materialistic needs. They are also for developing
people in physical, verbal, and mental by having temples and Buddhist monks take an important
lead to develop the society in many aspects of the development of mentality, quality of life,
community and society, and the preservation of art and culture. They can bring happiness to
people, society, and the nation to further prosperity for developing public welfare work to be
sustainable into the future.

Conclusions: According to the study, the proposed guidelines of solution for public welfare work
management of the Buddhist clergy in Phunphin district, Surat Thani province, included preparing
personnel, building networks with organizations, using social media to work, giving services by
bringing community members to participate, coordinating with public organizations or any other
organizations that could give full support, and providing the foundation for managing budget in
public welfare work.

Keywords: Management, Public Welfare Work, Buddhist Clergy
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Figure 1 The knowledge of public welfare management of Phunphin District

Buddhist Clergy in Surat Thani Province.

910 Figure 1 anansoadiusglddmeluil

1. wzdennEnis lawn 1Wirnedwdn Wiaugdine [WIAneR1Ua 19191918 AITHTEY
Anumsenvasyaans lunsifiunuasisuanasest Wsliyaansanusasiniuanudilaguuuy
nsfdumstemdedsaumeingluguuuusing 9 Tiaseunguunniian

2. wsgdaan3nns msadaaietnefeusranunuiunienueg 9 Wearuazainly
nsfesvenrwiuile uarlerumaiudofinnisalfefvRiRntuluiiug

3. Ansvasdluiiufistinde Social Media slduselonilun1svinnu wu Mansodoans
nazvihaldussguany sananasszaitety Mdufindeyaiduuselon wasuasdoyaiiduuselov
semsviauiietanimuilunsviinu wagldlunswounsimansliguian guidni Sunsudnas
uazteyaignées

4. lumsinfiunuasnsuanased wazdaensnmsluen aslivssssulufiufidi
fdusalunsdufiuanu fewenanldszauanudndiu ffsmasdietisufiRnuuds szidunstae
seaumuiitensiuiuanudndg

Wat Wang Tawan Tok
1343/5 Radchadamnemn Rd., Meuang, Nakhon Si Thammarat, 80000 Thailand

Vol.8 No.3 July-September 2023 pp.237-247



) B A Journal of Buddhist Anthropology

ISSN: 2985-086X (Online) 246

5. n3sgaunulunisanduanualsisuanasied nsedeendnisaisussaiuauiy
mipnunaszviessdnsfianunsoatuayuld msdadenamulunissuuine ieaunsodyuning
deiinmnnsalanidu wWu 1ede gnnds Tasnesudananmsiiiuiaveuvaeie Wenslusda
wazasnsidiusiuvenssunisyguanulunuuina

ajUuazdaiauauue

JURUUNITUSMSNUAITITUAUATISUTE v UvRIAMEadl JaningT1ugT51 wul Auvassl
Tusnunewuiiu Sminasugiond fanuidufienafieniui msdadusussauamilussdumin
110 wagsua ednstuindeunuenzasdlunstomdeUssausouaziinmsnausulunisesnid oy
dAreslania wazidunisyienseiuliinsng 1 lmJmimEJLstmmUIumuaLLawnmu Tnedarusuile
naasasineluerlasuimsuuuidouis nsdndanasuguatnymsilams nmmadaguam
nvaaslUszdnl dmfuwuimenislunasdaiauouuy Ao 1) AISWIENAIUNTBUVBIYARINT 2) #519
w3etnaifiaUszauauiumiienuee 4 3) e Social Media unldusylevilunisvineu 4) u3nis
ailpeRssznauluiuilidunddusumniian

References

Kanthadian, W. (2019). The concept of Buddhism for society Sanghadhura and public welfare in
the Buddhist way. Printing Law.

Maha Thera Society. (2019). Operating Guide, Sathon Sangha of the Sangha Synod. The Office of
Public Welfare, Maha Thera Association.

Mahachulalongkornrajavidyalaya University. (2018). Buddhism and society. Mahachulalongkornrajavidyalaya
Printing House.

Office of Region 16. (2004). Sangha operation manual. Office of Region 16.

Phra Theeraphan Thitthitamo. (2018). Education of the public work of Nakhon Sawan clergy on
social development. Academic research journal, 5(2), 25-34.

Phra Thep Pariyatsuthi. (1997). Sangha and religion. Mahachulalongkornrajavidyalaya.

Phrabaidika Phongsakhan Khantipalo & Phramaha Kritthanin Seththametee. (2017). Strategies for
public welfare management of the Sangha Administrators Located Mueang District,
Chachoengsao Province [Unpublished research report]. Mahachulalongkornrajavidyalaya
University.

Phrakru Prabhassittikun. (2012). The Role of the Sangha in Public Aids of the Sangha Community in Amphoe
Chaturaphak Phiman, Roi-et Province [Unpublished master's thesis]. Mahachulalongkornrajavidyalaya
University.

Phrakrubaidika Suraphon Asabho. (2015). Development of a Public Welfare Model in Buddhist
Paradigm [Unpublished doctoral dissertation]. Mahachulalongkornrajavidyalaya University.

Phramaha Bua Piyawano. (2006). Social order of temples. Roongrot Printing.

Phramaha Santi Thanawaro. (2017). Application of Buddhism in the public work of the Thung Khru
clergy Bangkok [Unpublished master's thesis]. Mahachulalongkornrajavidyalaya University.

Wat Wang Tawan Tok
1343/5 Radchadamnern Rd., Meuang, Nakhon Si Thammarat, 80000 Thailand

Vol.8 No.3 July-September 2023 pp.237-247



Journal of Buddhist Anthropology JBA (.0

ISSN: 2985-086X (Online)
247

Sangha Synod. (2019). Cotton Public Work Guide of the Sangha Synod. Office of the Public Works
of the Sangha Synod.

Wutthakan, G. (1998). The development of the Sangha and religion for national confidence.
Department of Religious Affairs.

Wat Wang Tawan Tok
1343/5 Radchadamnern Rd., Meuang, Nakhon Si Thammarat, 80000 Thailand

Vol.8 No.3 July-September 2023 pp.237-247



