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... Knowledge...
“...Practical knowledge is the knowledge that provides accuracy,
professionalism
and accessibility. Rather than the in-depth knowledge, which is the
collections of information and the skills in direct details, knowledge in

general is also the supportive factors accordingly...”
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“The more weaknesses you discover in
yourself, the faster you will develop,

and the more self-confident you will be”
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Abstract

This article explores various ways in which the people of Li District,
Lamphun Province, Thailand, use folklore as a tool to remember and
commemorate the local history of Li and the local hero “Queen Chamari.” It
applies the concepts of folk history and collective memory to understand
various oral traditions performed in the Li community. The results show that
folklore operates in both verbal, material, and customary forms of
commemoration. Verbal forms include historical legends passed down from
generation to generation, supernatural legends connect to both ancient and
present time, and place names. The material folklore includes mural paintings
at Phrathat Duang Diao Temple, statues of queen Chamari, and particular
buildings and sites. For the customary folklore, there are annual worship rituals
known as "buang-suang" that take place in various locations throughout town.
Folk songs are another folklore genre that is widespread in the local community.
All these expressive cultures contribute to the reconstruction of Chamari and
the town's history, which is gradually fading from the perceptions of both the
young and people from other places, as Li has recently become well-known as
the town of Three Khrubas, the revered monks of Lanna tradition. The folklore
commemorations described here reflect the people of Li’s dedication to
reenacting this forgotten history, and, more importantly, the forgotten identity
of Li as a town ruled by a female queen.

Keywords: Queen Chamari, Li, Lamphun, Folk History, Collective Memory

Introduction
On April 21, 2021, the Facebook group “Klum Khon Muang Li,” or “A
Group of Li People,” had a new post saying: “Who founded Li, according to

history? Please let me know.”
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The person who posted went on to say: “The reason | asked is because
| feel hurt. The day we pour water to the three khrubas should be the day we
pour water to the founder. When compared to our founder, Khruba tradition
arrived later and is much younger. There are many Li people who are unaware
of their own history. History of Li should have been included in the school
curriculum. The statue at the traffic lisht should be of the queen, not Khrubas.
Because each Khruba has his distinct hometown, it is puzzling why Li people
young, old, and adults all fail to recognize the significance of the Li founder. I'm
not saying that the water-pouring ceremony for the three Khrubas is bad, but if
Li had never existed, there probably wouldn't be any Khrubas.”

This powerful post has been agreed upon by so many people in the
group, raising a question about who the founder is and whether it is true that
she has been ignored by many people especially those who write local history
curriculum.

Chamari has always been mistaken for Chamadevi, which is a more
well-known name. But they are different individuals. Chamari is little known to
outsiders, but to the Li people, she is the one and only founder, the true local
hero of the community. Why haven't we heard of this name before? Why is
Chamari no one and Chamadevi is the subject of so much discussion? Even the
Li people express skepticism about that. According to legend, Chamari was the
princess of King Khamphira of Luang Phrabang who led people to flee the
Chinese invasion in the 16th century. She migrated westward from Luang
Phrabang to Xishuangbanna, then moved to Chiang Mai, and finally stopped in
southern Lamphun, which is now Li (Disch 2014).
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Figure 1. Queen Chamari statue at Phrathat Duang Diao Temple, Li District,

Lamphun Province

The history of Chamari has been shrouded in mystery for a very long
time, as no one knows anything about her, and even if they have heard her
name, they might assume she is the same as Chamadevi, the queen of
Hariphunchai, Mon empire, who was believed to be the founder of Lamphun
Province (Swearer, & Premchit 1998; Ongsakun 2005).

While the Li people have long remembered their hero, the changing of
the society has recently transformed Li into something else, whether it is fused
with the story of Chamadevi as previously mentioned, or the town's reputation

being replaced by the Khruba tradition in the north. In recent decades, Li has
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become "a Khruba town" where pilgrimages are made to honor the three
Khruba: Khruba Siwichai, Khruba Khao Pi, and Khruba Wong. Their reputation
further distances the faded story of Chamari from people's perceptions. The Li
people, on the other hand, have their own ways of keeping Chamari's story
alive. They have their own ways of passing on their memories and vernacular
history.

This research studies those ways in which people use to remember and
commemorate their local hero and explore whether those ways are successful
in reconstructing the forgotten history of their queen. It focuses on folklore and
oral traditions relating to Queen Chamari. Since there is little literature about
Chamari in Thai and international academic circles, this study serves as a starting
point for further study of Chamari as a unique local historical figure and as an
excellent example of a female ruler in Thai and/or Lanna history.

Li was also chosen as the central focus and field site of this study
because although Li is rich in oral traditions that may be of interest to
researchers, there is limited scholarship on the region, particularly those in the
fields of folklore and oral history. Li itself is periphery both in terms of geography
and national recognition. This research could therefore shed light on the
everyday experiences of the people of this region and can contribute to the

body of knowledge on Li, Lamphun, and northern Thailand.
Objective

The purpose of this research is to investigate the various ways in which

the Li people use folklore to preserve their local history of Queen Chamari.

219515971585 55UANYT 199-a18¢ T
Mekong-Salween Civilization Studlies Journal



Conceptual Framework

This research explores a recollection of Queen Chamari using the
concept of “folk history” suggested by Guy Beiner (2007). This concept proposes
that folk history is an alternative version of history that is written by the local
community to provide the “history from below” which is “fundamentally
democratic” (Beiner, 2007, p.141). To be democratic means that any
underrepresented stories and individuals that have been neglected in the
official historiography will be stressed and highligshted. To Beiner, “the truly
democratic nature of folk historiography was manifested in the ways each
locality remembered its own hero” (Beiner, 2007, p.168). Chamari as the local
hero of Li people fits this category. This research, therefore, follows the idea
that folk history could serve as a framework to study and understand how “local
communities could narrate an array of vermacular histories presented from
provincial perspectives, thus relocating the focus of historical attention away
from the metropolitan center” (Beiner, 2007, p.169).

This study also employs the concept of collective memory to
investigate why Li people attempt to commemorate Chamari's history through
various forms of folklore. It implies that history and memory cannot be
separated and that they both provide meaning to each other. As Raphael
Samuel proposes, “memory is dialectically related to historical thought, rather
than being some kind of negative other to it” (Raphael 2012, p.X). Considering
these mutually reinforcing roles of social memory and folk history, it may be
possible to better understand Chamari existence in the Li community.

The conceptual framework could be explained by the following

diagram:
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Figure 2. Research Conceptual Framework

This paper follows the classification of folklore genres proposed by
Richard M. Dorson in 1972, which divides folklore into four categories: 1) Verbal
Folklore, 2) Performing Folklore, 3) Material Folklore, and 4) Customary Folklore.
However, this paper acknowledges that the classification system proposed by
Dorson is only the principal classification and that there are other classification
methods. Above all, this research recognizes that folklore genres are
interrelated in reality. According to Charles L. Briggs and Richard Bauman, “Genre
is quintessentially intertextual” and therefore folklorists should “place generic
distinctions not within texts but in the practices used un creating intertextual

relations with other bodies of discourse” (Briggs, & Bauman, 1992, p. 147)
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Methodology

1. The primary research methodology used in this study is documentary
research. The information is gained from books and articles on related issues.

2. Social media platforms are also used as a research supplement, as
it is a new platform where locals frequently interact, particularly during and
after a pandemic. This method allows researchers to gain insights into the local
community's current trends, thoughts, as well as beliefs and worldviews.

3. It also employs ethnographic fieldwork as another method of data
collection.

3.1 The first method is participant-observation. The author gathered
information by observing at field sites, particularly at Phrathat Duang Diao
Temple, where much information can be obtained, and by participating in
Chamari's annual commemorations.

3.2 Interviews are the second method. The study interviewed two
people from Li sub-districts. They are Kham Thip-In from Dongdam Sub-district
and Wimon Sookdaeng from Nasai Sub-district. These two people were chosen
because they both are Li natives, have grown up in the area, while live in
different sub-districts. This study supposes that different perspectives, if any,
can be gained from people from different locations.

The study area is Li District, Lamphun Province, Thailand and was
carried out between February and August 2021. Some follow-up interviews were

conducted in February 2023.

Synthetic Research Results
The results show that the Li people preserve their folk history in four
ways. First, through verbal folklore. The second way is through material culture.

Third, by means of rituals. Fourth, through folk songs. Although folk songs are a
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part of verbal folklore, this paper classifies them as a separate genre due to the
number of them and the fact that their elements and meanings can be analyzed
independently. All of this is carried out and operated through folklore. Folklore
becomes a powerful tool for the locals to remember and commemorate their
hero and their home.
1. Verbal Folklore
Stories and storytelling are the primary means by which the Li
people tell Chamari's history. It is made up of historical legends, supernatural
legends and belief stories, and place names.
1.1 Historical Legends

The historical legend of Chamari is well-known among Li
community, particularly in the Li Sub-district where Phrathat Duang Diao and
Phrathat Ha Duang Temples are located. Both temples are thought to be the
locations where Chamari stopped her migration and established her kingdom.

The historical legend of Chamari, as written on the temple wall
of Phrathat Duang Diao Temple, begins in the sixteenth century when "Chin Ho,"
or the Chinese Han, conquered the kingdom of Yonok and killed a great number
of people. The Yonok people and King Khamphira who wanted to be free from
the Chinese moved out of the kingdom to the south and formed a new kingdom
in what is today Luang Phrabang in Lao. King Khamphira had a beautiful daughter
named Chamari and a servant named Phanmahat who accompanied her
everywhere. When the Chinese learned about the well-known Luang Phrabang,
they headed to destroy it again. Khamphira requested that Chamari lead the
people out of the kingdom, so Chamari and her followers left Luang Phrabang.

While traveling, Chamari came across an elephant, which she
later captured and gave the name Suwan Mongkol. The group of migrants

moved from Luang Phrabang to Chiang Rung, Chiang Dao, Chom Thong, and
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Thung Hua Chang before reaching the Li River. The elephant eventually came
to stop and cried out at the large termite hill. Later, the elephant circled the termite
hill and bowed to it in prayer. Chamari then stopped her group there, and that night
she saw the bright sphere flying above that termite hill for the first time.

The next day, she began cleaning up the area and clearing land
for a city center. She asked the elephant to mark the kingdom's border and her
followers to construct a wall out of bamboo sticks. Chamari built the temple
and named it Phrathat Duang Diao Temple. She also gave the kingdom the
name Lap-Li, which was later shortened to Li. Chamari also had a dream about
the bright sphere, in which she saw it fly east of the city center. She then built
a temple in the city's east side and named it Phrathat Ha Duang Temple, which
means "five sphere temple." People were able to make merit after she built Ha
Duang Temple, and the city prospered as a result. Li had been highly successful
at the time. There are trade relations with neighboring cities such as Kaeng Soi
Village. Unfortunately, Chamari died before she turned sixty, so this was a tragic
loss for her people.

The popular version of Chamari's historical legend is shown
above. It is attached to the labels and mural paintings at Phrathat Duang Diao
Temple. This version is also printed in the annual Chamari worship ritual. Other
variants that are told in everyday life in the local community may differ slightly
from this mainstream version in terms of details. For example, Kham Thip-In

from Dongdam sub-district tells the same Chamari story as follows:

“Queen Chamari was the founder of Li. She led the people away from
the Burmese. They gradually moved to Li until she arrived at Phrathat
Duang Diao. She also had an elephant pal. You can see the elephant

in the temple up until now. When the queen arrived at Duang Diao

21957997585 55UAN Y7 199-8785 71
Mekong-Salween Civilization Studies Journal



Temple, she planted a lot of bamboo. She hid the land from the
Burmese by using bamboo, because the Burmese had sent an army
over here at the time. By that way the Burmese couldn't see Li. But
nowadays you can no longer see the bamboo because the villagers
wanted the golds that the queen buried under the bamboo, so they

cut down those trees."
K. Thip-In (personal communication, February 9, 2023)

In this version, the Chinese Han have been replaced by the
Burmese. Another highlight that was not heavily emphasized in the temple
version is the bamboo that Chamari grew to hide from the enemy, giving rise to
the name Li, which means hidden or mysterious. Wimon Sookdaeng of Nasai
Sub-district told a similar story about Chamari hiding from the enemy in the Li
landscape, and he also concluded that Lamphun was once a matrilineal
community. Li and Lamphun were both ruled by female monarchs before
Khruba arrived; Li was ruled by Chamari and Lamphun later came under the
rule of Chamadevi. "Li has always been ruled by women," Wimon stated. (W.
Sookdaeng, personal communication, March 11, 2021)

Despite slight variations, the two motifs are always present in
Chamari stories. First, there was the invasion and exploitation by the stronger
kingdoms. Second, Chamari's bravery and wit protected them from the enemy.
In the temple's version, there is also a side story about the time after Chamari
died and Chao Niu Mue Ngam became the new ruler. The story mentioned the
invasion by Sukhothai and their failure because Li grew a thick wall out of
bamboo since the time Chamari was still alive. Chamari’s wit let Li triumphed

in this battle.
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With all these motifs, the historical legends of the Chamari
always convey a sense of being autochthonous. Although Chamari was not a
native of the land, as she was from Yonok and Luang Phrabang, the Li people
do not share this sentiment. They believe that Chamari and themselves as her
descendants are native to the land and thus have the right to own it and claim
the power that comes with it. When asked where queen Chamari is from, Kham
replied, "I'm not sure." When asked further if she was from somewhere else,
Kham suddenly replied, "No. She is khon Li (Li people)." It could be said that
Autochthony in these historical legends is not derived from indigeneity, but
rather from the collective memory of Chamari as a courageous and intelligent
female leader, of her doing her best to protect the followers, and of the Li
people's efforts in establishing and protecting their own community until it
flourished.

1.2 Supernatural Legends and Belief Stories

Supernatural legends are an important part of the community's
verbal folklore. It consists of stories about the magical and supernatural power
of Chamari, both in the form of ancient and contemporary legends. Chamari is
said to have done something supernatural or magical to protect the villagers in
ancient legends. For example, there was a time when she was performing good
deeds and pleading with the deities to help her find a suitable location to
establish a city. With her deep meditation and prayers, the elephant came to
stop in front of Li. There was also a time when Chamari could see a bright
sphere surrounding the termite hill while no one in the camp saw it. Such
clairvoyance is unbelievable to outsiders, but for the Li people, it is possible to
happen due to the queen's merit and superpower.

There are also legends about something else that is relevant to

Chamari. For example, there is a legend about the naga, the mythical creature
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who was a serpent god protecting the land, saying that there was a naga residing
underneath the termite hill that Chamari’s migration group stopped. The
supernatural legend about the naga elevates the sacredness of Chamari by
implying that the location where Li was discovered is a holy site where a sacred
deity, a naga, resides.

The contemporary supernatural legends usually come in the
form of memorate (Dundes, 1999; Goldstein, 2007), the personal experience
narratives and anecdotes about the supernatural and unexplainable
phenomena that the narrators witnessed by themselves. These legends are
common in the Li local community, particularly in the vicinity of the two main
temples. There was a rumor that people saw the large sphere on a certain
Buddhist holy night, which they believe was caused by Chamari's masgical power.
Some people talk about curses or taboos that will befall those who look down
on her or commit wrongdoing to enrage her. Many people mentioned Chamari's
sacredness in bestowing the wishes they had requested.

All these legends add to the overall sacredness of Chamari. It is
evidence that she continues to live in the community not only as a deceased
hero who physically protected the people, but also as a spiritual leader who is
becoming a living history. She becomes a local historical figure that people
continue to remember, respect, and love.

1.3 Place Names

The place names in the local community can point to Chamari's
history in a variety of ways. As Keith Basso suggests, the act of speaking with
names is the crucial act of retrieving the history (Basso, 1996). To Basso, “place
names are arguably among the most highly charged and richly evocative of all
linguistic symbols. Because of their inseparable connection to specific localities,

place names may be used to summon forth an enormous range of mental and
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emotional associations- associations of time and space, of history and events,
of persons and social activities, of oneself and stages in one’s life” (Basso, 1996,
p.76). The act of mentioning the place name in everyday conversation is thus
the ideal way for people to remember Chamari's history.

The first name to be mentioned is Li. The name Li is thought to
be derived from the terms "Lap-Li" or 'Li-Lap," which mean hidden or
mysterious. According to the locals, it dates back to the time when Chamari led
the army to the place to hide from the invaders. Chamari and his followers were
able to successfully hide due to the land's hilly geography. Some legends
describe bamboo as a plant used for hiding, saying that they could completely
hide from the invaders thanks to the bamboo. That is why the area was named
Li-Lap, which was later shortened to Li. The river Li bears the same name as
the town. It has its own history as a location where the group of Chamari
migrated along this river until she arrived at her destination.

Phrathat Duang Diao Temple is also in this category. The name
Duang Diao derives from the legend that Chamari once saw a bright sphere
flying in the night sky above the termite hill. That is why she named the place
Duang Diao, which translates to "one sphere." Phrathat Ha Duang shares a similar
origin story when Chamari saw a bright sphere flying above a termite hill and
circled it five times; as a result, the location was given the name Ha Duang, or
"five spheres."

There are numerous additional place names that go with this
story. These names are imprinted in people's minds as part of Chamari's
migration route. This includes,

- Doi Lo, Chom Thong, Chiang Mai: The spot where the
elephant fell down the hill, giving that hill the name "lo" or slippery.
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- Doi I-Ui, Chiang Mai: A long mountain that exhausted the
women in the Chamari group to the point where they breathed through their
mouths with the sound "hui-hui." The name I-ui was derived from the hui sound.

- Ban Mae Saem, Lamphun: A village from which Sam is "Som-
Saem," or fixing. The name refers to the moment Chamari stopped the group
to fix the elephant's ornament.

- Thung Hua Chang, Lamphun: The mountainous region where
the elephant refused to bow his head when the rider asked him to.

All of these place names relate to the larger narrative of Chamari.
Every time someone recalls these names, they will be transported back in time
to a time when Chamari was migrating to Li and something was happening in
that specific place, and ultimately the history of the place will be imagined.
With place names, Li people are remembering and reconstructing the history of

Chamari every day.

Figure 3. Phrathat Duang Diao Temple, Li District, Lamphun Province
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2. Material Culture

Material culture, in whatever form it takes, is always one of the most
visible manifestations of people's expressive culture. According to Shigeharu
Tanabe and Charles F. Keyes, “Material culture - ranging from religious and other
monuments such as Buddhist stupas, tombs, and statuary to houses and
consumer goods - always provide a basis for constructing the past” (Tanabe, &
Keyes, 2002, p.6). Material culture that witnesses the history of Chamari in Li
consists of the mural paintings in Phrathat Duang Diao Temple in Li, the statue

of Queen Chamari, the sites and the buildings.

2.1 Mural Paintings

The mural paintings in Phrathat Duang Diao Temple are the best
place for visitors or passers-by to learn about Chamari's history. Material culture
in the form of mural paintings is bound more outwardly to the public and is
easier to draw attention from outsiders than verbal folklore such as legends
which tend to represent an inward movement. This set of mural paintings
consists of ninety-one pieces of painting that depict Chamari's life beginning
with the Chinese (Han) destroying the Yonok kingdom where the Tai people
lived at the time, continuing through the time that Chamari led the people in
moving until they arrived at the riverbank of Li, establishing the Li kingdom, the
day she passed away, and the final paintings showing that Chamari was
reincarnated as "Thepthida Chamari Maha Devi" or the Great Goddess Chamari.
These paintings are hung on the four-sided walls so that, from the first to the
last painting, readers can circulate in a clockwise direction around the stupa in

the center of these walls.
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F/gure 4 The mural palntmgs depicting the l|fe h|story of Chamari

These mural paintings were organized by the late abbot of Phrathat
Duang Diao Temple, Phra Khru Sathit Piyawat (Piyawat Thitsiro), who passed away
in 2018. According to Hilary Disch, Phra Khru Sathit Piyawat gathered information
about these Chamari stories by interviewing older adults in the Li community (Disch,
2014, p. 119). These paintings are thus a product of the Li people's collective
memory that has been materialized into a concrete form of commemoration. The
murals were painted in the same style of typical Theravada Buddhist mural
paintings that depict the Buddha's life story. Although each painting could perfectly
narrate Chamari story by its visual, it does also come with a short caption written
by this late abbot under each painting.

These paintings became a significant part of Chamari history over
time. When referring to Chamari, many Li people point to the mural paintings

and use them as a reference to “the true version of Chamari history.”
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2.2 Chamari Statues and Monuments

The statues and monuments of Queen Chamari are yet another
indication that Chamari's history is being preserved in the local community. The
gueen's statue in Duang Diao Temple is the most famous one, as Li people come
to pray to it every day. At the spot, there is a prayer where locals pray and ask for
their wishes. At the statue, there are also labels with information about her. The
altar in front of her statue has flower garlands that people from different locations
have placed there. From morning until evening, many visitors of the temple come
directly to pray to Queen Chamari's statue. There are also printed images of this
statue in 4x6 photo size in the basket in front of the real statue that visitors can
collect for free. In this way, Chamari's statue serves as a palimpsest, containing her
life story as well as Li history. Every time someone looks at her, reads her biography,
or prays to her statue, they are brought back to a time when she ruled the kingdom
as a female queen.

In the paper “Les Lieux de Mémoire” (1989), Pierre Nora explores
the sites of memory and proposes that the sites of memory such as monuments
or memorials could represent the collective memory of the people. The statues
and monuments of Queen Chamari in this local community serve the same
function. With the statues as a symbolic representation in the community, the
collective memory of Queen Chamari as historical figure is remembered and
commemorated.

2.3 Historical Sites

Place always plays a major role in Chamari stories. As Keith Basso
suggests, a sense of the past and a sense of place are inseparable. Chamari
stories are linked to at least two locations in the local community. The first and
most important location is Phrathat Duang Diao Temple. It is the location where
Chamari made the decision to establish the kingdom. The places where the

elephant stopped are also in the vicinity of the temple. People can see and worship
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an elephant statue at that location. Phrathat Ha Duang Temple are also evidence
of this local history. Although nowadays the temple is decorated with a lot of
Khruba and Chamadevi influences, Li people still see the place as a part of
Chamari’s success.

Aside from these two main locations, Chamari's influence has spread to
other areas. There are places where the story of Chamari is told and she is worshiped,
such as Chamari Monastery: Li Founder” (maﬁmaimu‘%m‘i: éla;%‘il,ﬁa\‘i?ﬁu) or Ho Kham
Chao Mae Chamari Devi (Maﬁﬂwy WZ t}dya; hadledd ) in Phrathat Duang Diao
Temple where the story of Chamari was told, and she was worshipped.

For the locals, historical sites are more than just buildings and
structures with no meaning. They are rather sites of memory, or what Pierre Nora
refers to as "lieux de mémoire" (Nora, 1989). They are constructed architecture that
serve as a repository for people's collective memory and historical consciousness.
Although time passes and people die, these materialized cultures continue to carry

people's historical consciousness throughout time.

Figure 5. The monument of the elephant Suwan Mongkol and the spot where

he stopped moving and pray to the termite hill.
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3. Annual Worship Ritual

Every year, groups of Li people perform a worship ritual to
Chamari, known in Thai as "Buang-suang." The Li Women Club is the main group
that starts this ritual every year. Sometimes it is held at Phrathat Duang Diao
Temple, sometimes at the Li District Office in downtown Li. There are no flexible
dates for holding this ritual annually.

There will usually be two separate groups of organizers for such
rituals. The first group is in charge of the sacred and sangha ceremony, which
includes inviting monks to the ritual and asking participants to make donations
and offerings to the monks. The monk would be the group's leader. The second
group organizes the mundane aspects of the events, such as the entertainment.
It includes northern Thai dances performed by various groups of people to
honor Queen Chamari. As a fun activity, each sub-district will occasionally hold
a dancing and singing contest.

Before the rituals begin, there are always speakers who discuss
the history and significance of Chamari, as well as how Li people, as her
descendants, should remember and celebrate her. This serves as a starting point
for why an annual celebration must be held: to remember and commemorate
Li's leader.

Rather than just launching "buang-suang," the ritual will frequently
include "Suebchata." Suebchata is a Lanna tradition that aims to extend
people's or cities' lives and souls. It was later incorporated into Chamari worship
to make the ritual more sacred and to attract more people.

According to Dorothy Noyes and Roger Abraham's concept of
four levels of collective memory, Chamari's annual rituals and ceremonies can
be considered "customary memory," a community memory bound to an

occasion (Noyes, & Abrahams, 1999, p.79) that "creates the collectivity as an

21957997585 55UAN Y7 199-8785 71
Mekong-Salween Civilization Studies Journal



objective entity that can be remembered" (Noyes, & Abrahams, 1999, p.80).
According to Noyes and Abrahams, customary memory and its elements -
whether singing, dancing, eating, drinking, or others - "work powerfully on the
bodies of participants and, furthermore, impose participation on all present.
Unified in practice, the community creates a unity in feeling." The annual
Chamari worship ritual also fosters such sense of unity among the Li people.
They gather to share the history of their land and their hero, and ultimately to
share the feeling and pride of being Li.

Figure 6. A worship ritual at the lawn of Li District office on March 8, 2021

4. Folk Songs
Folk songs about Chamari are prevalent in the Li District, where they
are frequently performed at ceremonies honoring Chamari. In everyday life,
people share their own written and sung songs on a variety of platforms,

including digital platforms such as social media. The Facebook group "Klum

973857 5877&555&/?‘% iyl Z?N-ﬁ'lﬂ&’?‘u
Mekong-Salween Civilization Studlies Journal



Khon Muang Li" is an excellent example of a resource for learmning additional
information. There are many versions of Chamari folk songs that discuss the
history of Chamari and how Li should remember her.

"Therdthai Phra Mae Chao Chamari," which means "honoring Queen
Chamari," is one of the popular songs that has been played repeatedly and is
used as a song for a singing competition in the ritual. This song was originally
composed by Khru Safe Plukkham, and it is currently sung by different people
from Li at different times. Later adaptations of the song's lyrics and music resulted
in several musical and lyrical variations, but the overall theme of the song remains
the same: Chamari's mercy in establishing the kingdom, building the monasteries,
and protecting the people. It also mentions how Li has thrived because of this
heroine. The song concludes with an invitation to pray to Chamari and a request
to Chamari to always protect the Li people for the Li to be happy.

It can be concluded that folk songs are always a good source of
preserving group collective memories. Songs and music have the ability to be
both appealing and memorable. When it catches the listeners' attention, it is
easier to transmit than other folklore genres that are more inwardly focused.
Songs gain a wider audience. And with it, the underlying stories of Chamari are

also transmitted.

Discussion

Li people use folklore as a tool to preserve and construct the history
of Chamari in four ways. First, by means of verbal folklore, which includes
historical legends, supernatural legends, and the act of speaking place names.
This oral folklore is the primary and most prevalent means by which locals
construct Chamari history. The older adults in the community recall the legends

encompassing this queen and have passed them on to the younger generations.
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The younger generations use new creative forms such as social media platforms
to pass on this historical knowledge.

Second, Chamari's history is transmitted through material culture, which
in this case includes mural paintings, statues, and sites. These nonverbal folklore
genres serve as "sites of memory" or "lieux de mémoire," as proposed by Pierre
Nora (Nora, 1989).

Third, Chamari history is transmitted through rituals and commemorations,
specifically the annual worship rituals known as Buang-suang and Suebchata. During
such occasions, the roles and significance of Chamari to the Li are recalled and
remembered. While they worship the queen, they imagine their leader and
themselves as part of this stream of history.

Lastly, the history of Chamari is embedded in Chamari folk songs
written and sung in the local community in several versions. These songs tell
listeners about who Chamari is, what Chamari did, and how strongly the Li
people believe in this person. Therefore, singing is a way of remembering and
honoring their queen. And by doing so, they are simultaneously reconstructing
their own history each time they sing. Even thoush they are presented separately
in this paper, these four forms of folklore coexist in reality. Genres are
interconnected in the local community and are frequently performed together.
For example, in the worship ritual, people always sing folk songs of Chamari and
tell the stories of her. Therefore, the four forms mentioned above are helping
each other in constructing and preserving the local history of Chamari.

These four forms of folklore discussed in this research could be
considered a "folk history" because they all, in their own unique ways, recount
the "true" and "untold" stories of queen Chamari that were rarely told to the
public. By providing the alternative story, they are writing their own

historiography that is true and meaningful to them.
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In the article “Historical Legends and Historical Truth,” Brynjulf Alver
poses a question of “what measure of truth is there in oral traditions?” (Alver,
1989, p.137). Alver proposes in the following section that “the ‘truth’ of
historical legends is not identical with the ‘truth’ of legal documents and history
books. [...] Historical legends reveal the reactions and reflections of the common
folk, their impressions, experiences, and their explanations and evaluation of
events that are important to them” (Alver, 1989, p. 149). Following this thought,
it can be said that oral traditions, regardless of whether they are accurate to an
outsider or not, may reveal something about the people who express them.

Regarding the Chamari case, there are many discrepancies between the
official history and the oral history provided by the locals. The legends of
Phrathat Ha Duang, for instance, could demonstrate that folk history does not
need to be identical to official history, and even if it is like one another, it does
not need to emphasize the same thing.

While the history of Ha Duang Temple can be seen elsewhere as the
construction of Chamadevi, the Li people believe otherwise. Although it is the
same story, the merit of Chamadevi is instead the merit of Chamari in the eyes
of Li. They also claim that Chamari, not Chamadevi, was the one who named
Prathat Ha Duang. These two contrasting accounts reveal the different
perceptions between an insider and an outsider and shed light on how history
can be perceived differently by various groups.

For the Li people, the reconstruction of Chamari through folklore not
only serves as the foundation of their community, but also as a means of
claiming and reclaiming their place and pride within the narratives of Lamphun
and Lanna history. Chamari gradually faded away in the perception of people,
especially younger generations who attended public schools and only learned

about well-known historical figures like Chamadevi or Khruba Siwichai. The more

21957997585 55UAN Y7 199-8785 71
Mekong-Salween Civilization Studies Journal



other traditions replace Chamari, the more likely it is that the Li will perceive
themselves as less significant.

Li is also known as a rebel township because the Li River flows north
rather than south. With this reputation and connotation, the Li may feel hurt as
the person mentioned in the introduction may say. The remembrance and
commemoration of historical figures such as Chamari may help to comfort and
reassure the Li that they are not as others claim. They are rather human beings
with courage and wit.

According to Disch, the stories of Chamari may raise questions about
the status of the female queen within the contexts of Buddhism, since the
thoughts and theories about "female queenship" have always been neglected
in religious studies and academia (Disch, 2012, p. 3). | propose that the reenactment
of Chamari story not only benefits scholars but also directly benefits the Li
people, whose historicity has been obscured by official historical accounts.

Oral traditions and expressive culture are thus "weapons of the weak"
(Scott, 1985) when people whose voices are less heard and whose
historiography are potentially underrepresented utilize them to express their
historical consciousness and create their own version of history. By continuing
to narrate, these oral traditions are condensed and transformed into a new
version of history. Raymond Fogelson (1989) refers to these phenomena as
"epitomizing events" or "narratives that condense, encapsulate, and dramatize
longer-term historical processes" (Fogelson, 1989, p. 142).

Folk traditions thus serve as a successful means for Li people to
preserve their vernacular history, which may differ from the official one. It is a
history in which the Li people communicate with one another and with
outsiders about their folk hero, who has been neglected in mainstream history,

in order to ultimately create and re-create their identity as Li people who, like
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their queen, are brave, clever, and are capable of overcoming difficulties no

matter what life throws at them.

Suggestion

This research will be more comprehensive if it incorporates more
ethnographic information. More oral history interviews could be used as a
supplement to obtain a more complete picture of how insiders perceive

Chamari.
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Abstract
This research presents a compelling case study on how collaborative
poverty reduction efforts in Phitsanulok Province, Thailand, benefit from the
active involvement of universities and the rich cultural fabric of local
communities. The main goal is to develop an innovative model for poverty
reduction by harnessing the strengths of both university engagement and
community culture. To accomplish this, the study adopted a participatory
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action research methodology, ensuring the meaningful participation of diverse
stakeholders, such as researchers, local government officials, community
leaders, civil servants, and civil society representatives. The findings revealed
that community culture plays a pivotal role in the success of university
engagement when addressing poverty-related challenges, particularly in the
formation of effective working groups. These cultural elements shape the
values, beliefs, and problem-solving practices that guide collaborative
interactions. Additionally, the influence of traditional customs reinforces
community culture, fostering cohesive working groups with shared goals and
values. By adopting a collaborative approach, the study’s model exhibits
significant potential for sustainability and scalability, allowing for tailored
solutions that consider the unique needs and complexities of each community.
The key lies in involving multiple sectors and stakeholders, with universities
playing a crucial role, to promote well-coordinated, systematic, and enduring
poverty reduction efforts.

Keywords: Collaborative poverty reduction model, University engagement,

Participatory action research

Introduction

Despite a significant decrease in poverty rates throughout Thailand in
recent decades, the issue persists, casting a shadow of concern over both urban
and rural areas. While the poverty rate declined from 65.2% in 1988 to 9.8% in
2018, the country continues to grapple with persistent inequality, as evidenced
by the wealthiest 20% owning over half of the nation's wealth (World Bank, 2019).
In rural regions, poverty predominantly stems from limited access to education,
healthcare, and infrastructure, as well as the prevalence of low-paying, insecure

employment opportunities. In major cities, urban poverty poses its own set of
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challenges, with migrants enduring difficulties in securing decent work and
affordable housing. Despite notable progress, Thailand faces the formidable task
of addressing inequality comprehensively and ensuring universal access to
essential services and economic opportunities for all its citizens.

Thailand's population is estimated at 69.9 million, with approximately
9.78 million living below the poverty line, according to the Office of the National
Economic and Social Development Council (NESDC) (2020). Although poverty
rates have declined over the past decade, the COVID-19 pandemic has caused
an increase in poverty levels, with 660,000 more people living below the
poverty line in 2020. The NESDC highlights concerning trends of growing
inequality in income, education, public health, and social welfare, with the number
of people living in poverty increasing from 4.3 million in 2019 to 4.8 million in 2020,
representing a significant rise of 500,000 people. Rural areas, where access to
education, healthcare, and economic opportunities is limited, are particularly
affected. The pandemic has exacerbated existing inequalities, with many low-
income households experiencing job losses, reduced income, and increased
expenses related to healthcare and necessities. NESDC report emphasizes the
importance of effective policies and interventions to tackle poverty and inequality
in Thailand. A comprehensive approach is necessary, including measures to improve
access to education, healthcare, and economic opportunities, along with social
safety nets for wvulnerable populations. Collaboration between government
agencies, academic institutions, civil society organizations, and other stakeholders is
essential to develop and implement sustainable solutions that reduce poverty and
promote equitable growth in Thailand.

The poverty rate in Phitsanulok province, based on consumption
expenditure, varied significantly from 2017 to 2020. In 2017, around 64,000 people

lived in poverty, with a rate of 5.02%. However, the rate increased to 8.87% in
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2018, meaning around 113,000 people were living in poverty. The rate then
decreased in 2019 to 4.81%, which indicated that approximately 61,000 people
were living in poverty. Finally, in 2020, the poverty rate dropped to 1.30%,
indicating approximately 17,000 people were living in poverty (National Economic
and Social Development Board 2020). These fluctuations could be due to factors
such as changes in economic conditions, employment opportunities, and
government policies. To effectively address poverty in the province, policymakers
and stakeholders need to continuously monitor poverty rates and identify
contributing factors to develop sustainable poverty reduction strategies.

The Thai People Map and Analytics Platform (TP-MAP) (2022) reports
on Phitsanulok Province showed that a portion of the population lived in
poverty. Out of 184,909 households and 494,269 people, 13,075 households
and 37,426 individuals were classified as poor, with 13,690 "target poor people"
registered for state welfare. Both Bang Rakam and Noen Maprang Districts had
the highest number of poor households and individuals, with Sai Yoi sub-district
in Noen Maprang District having the highest number of impoverished
households and individuals. The sub-districts of Chum Saeng Songkhram and
Wang Itok in Bang Rakam District were also identified as having high poverty
rates. These three sub-districts were the target area of this study.

The Thai government has implemented initiatives and strategies to
combat poverty in Phitsanulok Province, such as the Poverty Eradication
Committee, which follows the principle of sufficiency economy. Other
committees with different approaches have also been created. However, this
research suggests that a collaborative approach involving people, civil society,
government organizations, and academics is necessary. Universities and
academics can utilize data to identify evidence-based strategies for poverty

reduction in the region. The involvement of universities and academics in
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poverty reduction efforts can help to bridge the gap between research and
practice. This is done by providing evidence-based recommendations and
collaborating with local stakeholders. Universities can also play a critical role in
designing and implementing effective interventions to address the poverty in
Phitsanulok Province. Through partnerships with government agencies and civil
society organizations, universities can also help to ensure that poverty reduction
efforts are sustainable and achieve long-term impact.

This study asserted that the involvement of universities and academics
is imperative in addressing the persistent issue of poverty in Phitsanulok
Province. This can be achieved by collaborative efforts with various
stakeholders, to create sustainable and evidence-based solutions for the
reduction of poverty. The study adopted a participatory action research
approach that involves community members, stakeholders, and researchers to
identify the root causes of poverty. This will enable the team to develop and
implement evidence-based poverty reduction strategies. The study aimed to
collect and analyze poverty-related data and work closely with community
members and stakeholders to ensure their needs and priorities are reflected in
the poverty reduction strategy, which would lead to the development of
sustainable solutions tailored to the community's unique needs.

This research introduced three crucial and pertinent concepts that are
interconnected with this study as follows: community culture, poverty
reduction, and university engagement associated with poverty reduction. The
details are as follows.

Community Culture

Community culture refers to the shared values, beliefs, norms, and
practices that define a particular group of people who live or work together in

a particular place. Scholars such as Mary Jo Hatch, Clifford Geertz, and Emile
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Durkheim, provide different perspectives on this concept, but they all agree that
community culture is essential for social order and cohesion. It encompasses
everything from shared values and beliefs to language, food, and customs, and
is shaped by a wide range of internal and external factors.

One definition of community culture comes from scholar Mary Jo
Hatch, who defines it as "the shared values, beliefs, norms, artifacts, and
practices that define a social group and its members." (Hatch, 1993). According
to Hatch (1993), community culture is shaped by both internal and external
factors, including historical events, geography, and social structures. It can be
said that community culture is a complex and multifaceted concept that
encompasses everything from shared values and beliefs to language, food, and
customs. It is shaped by a wide range of internal and external factors and is
essential for social order and cohesion.

This study now focuses on the studies of Clifford Geertz and Emile
Durkheim. Both of them made significant contributions to the study of
community culture, albeit from different disciplinary perspectives. Geertz, as an
anthropologist, focused on understanding the symbolic meanings and
interpretations that shape social behavior within a community. He emphasized
the importance of deciphering the symbolic systems, such as rituals, myths, and
religious practices, that guide individuals' behavior and contribute to social order
and cohesion. Geertz's concept of "thick description" aimed to capture the
layers of meaning and context in cultural phenomena, analyzing not only
observable behaviors but also the underlying symbols, values, and beliefs that
inform those behaviors. His work highlighted the intricate relationship between
culture, meaning, and social structure, emphasizing the role of symbols and

interpretations in shaping individual and collective identities (Geertz, 2020).
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On the other hand, Durkheim, as a sociologist, focused on the role of
community culture in maintaining social solidarity and regulating individual
behavior. He argued that shared beliefs, values, and moral norms create a collective
conscience within a community, binding individuals together and ensuring social
cohesion. Durkheim distinguished between "mechanical solidarity" in traditional
communities, where individuals share similarities and engage in similar practices,
and "organic solidarity" in modern societies, where interdependence and
cooperation are necessary due to diverse roles and functions. Durkheim's study
emphasized the importance of community culture in fostering social integration,
providing individuals with a sense of belonging and a moral framework for
understanding the world and their place in it (Durkheim, 1997).

While Geertz approached the study of community culture through the
lens of anthropology, focusing on symbols and interpretations, Durkheim
approached it from a sociological perspective, emphasizing the role of shared
beliefs and values. Both scholars recognized the significance of community
culture in maintaining social order, cohesion, and stability, albeit from different
angles. Their works continue to shape the understanding of community culture
and its role in human societies, providing valuable insights into the complex
dynamics of social life.

In conclusion, both Clifford Geertz and Emile Durkheim have made
significant contributions to the study of community culture from their respective
disciplinary perspectives. Geertz focused on symbolic systems and
interpretations, while Durkheim emphasized shared beliefs and values. Both
scholars recognized the importance of community culture in maintaining social
cohesion and order. Their works continue to shape our understanding of the

complexities of social life.
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Role of community culture in poverty reduction

This study argues that community culture plays a vital role in poverty
reduction efforts. It provides a shared identity, values, and norms that can help
create a sense of belonging and empower individuals and communities to act.
By promoting inclusive practices and providing a supportive environment,
community culture can contribute to reducing poverty and promoting
sustainable development. One way in which community culture can help to
reduce poverty is by promoting economic development. When communities
have a strong sense of identity and shared purpose, they may be more likely to
engage in entrepreneurship and other forms of economic activity that can
generate income and create jobs (Bourdieu, 1986). Another way in which
community culture can help to reduce poverty is by promoting social inclusion
and reducing discrimination. When communities embrace diversity and promote
equal opportunities, marginalized groups such as women, people with
disabilities, and ethnic minorities are more likely to have access to resources
and opportunities that can help to lift them out of poverty (Kabeer, 2005).

Community culture can also promote sustainable development by
promoting the use of traditional knowledge and practices. By valuing and
preserving local knowledge and practices related to agriculture, food
production, and natural resource management, communities can promote
environmental sustainability and reduce their vulnerability to climate change
(Berkes, 1999). Finally, community culture can help create a sense of ownership
and responsibility for poverty reduction efforts. By involving community
members in the design and implementation of poverty reduction programs,
communities are more likely to take ownership of these initiatives, and work to

ensure their success (Narayan, 1999).
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Arguably, community culture plays a vital role in poverty reduction efforts.
By promoting economic development, social inclusion, sustainable development,
and community ownership, community culture can help create an enabling
environment for poverty reduction and promote sustainable development.

Poverty reduction

According to the World Bank (2021), poverty reduction is critical for
achieving sustainable economic growth and reducing inequality. The World Bank
states that reducing poverty can also contribute to improved health outcomes,
increased access to education, and greater political stability. Furthermore,
reducing poverty can help to promote social inclusion and reduce the risk of
conflict and violence (World Bank, 2021). Reducing poverty is essential for
sustainable development, promoting inclusive growth and improving human
development outcomes. It is a critical element for achieving various global
targets, including the United Nations SDGs aimed at eradicating poverty in all its
forms by 2030 (United Nations, 2021).

Research has shown that poverty reduction programs can have a
significant impact on individuals, communities, and society. For example, a
study conducted by the World Bank found that poverty reduction efforts in
Ethiopia resulted in improvements in education, healthcare, and access to clean
water, among other benefits (World Bank, 2019). In another study, The Grameen
Bank in Bangladesh pioneered the concept of microfinance, providing small
loans to poor people who did not have access to traditional banking services.
The bank also provided training and support to help borrowers start their own
businesses. A study by the United Nations Development Program found that
the Grameen Bank had a significant impact on poverty reduction in Bangladesh,

particularly for women, who made up most of the borrowers.
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In addition, Esther Duflo is an economist and co-founder of the Abdul
Latif Jameel Poverty Action Lab (J-PAL). Her research focused on evaluating the
effectiveness of various poverty reduction interventions and policies. Duflo
(2017) conducted numerous randomized controlled trials (RCTs) to assess the
impact of interventions, such as conditional cash transfers, education programs,
and healthcare initiatives on poverty reduction. Her work has contributed to
evidence-based policymaking and understanding the mechanisms through
which poverty reduction programs can be effective.

Furthermore, Abhijit Banerjee, an economist and co-founder of J-PAL
along with Esther Duflo, have also made significant contributions to the study
of poverty reduction programs. His research team often utilizes randomized
evaluations to examine the impact of specific interventions on poverty
outcomes. A study of Esther Duflo and Abhijit Vinayak Banerjee (2014) covered
a wide range of topics, including education, health, and social safety nets. He
has provided insights into the design and implementation of effective poverty
reduction programs, which shed light on how they can be tailored to specific
contexts and populations.

While Amartya Sen, a Nobel laureate economist, extensively studied
issues related to poverty and development. His groundbreaking work on the
capability approach has had a significant impact on poverty analysis. Sen argues
that poverty should not be solely measured in terms of income and
consumption but should also consider individuals' capabilities and freedoms to
live @ meaningful life. His research emphasizes the importance of expanding
opportunities, enhancing education, healthcare, and social inclusion as key
elements in poverty reduction efforts (Sen, 2014).

These scholars, among many others, have contributed to the

understanding of poverty reduction programs through their research, evaluations,
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and theoretical frameworks. They have provided valuable insights into the
design, implementation, and evaluation of interventions aimed at combating
poverty.

Furthermore, poverty reduction is crucial for promoting social stability
and reducing conflict. Poverty can lead to feelings of hopelessness, frustration,
and anger, which can fuel social unrest and instability (World Bank, 2021).
Therefore, poverty reduction programs can play an essential role in creating a
more peaceful and stable society. Overall, poverty reduction is critical for
promoting sustainable development, reducing inequalities, improving human
development outcomes, and promoting social stability.

In conclusion, poverty reduction is crucial for sustainable economic
growth, social inclusion, and global development. Research by scholars like
Esther Duflo, Abhijit Banerjee, and Amartya Sen have provided valuable insights
into effective poverty reduction programs. These efforts improve education,
healthcare, and access to basic needs, ultimately promoting social stability and
reducing conflict. By addressing poverty, we can achieve sustainable
development, reduce inequality, and create a more prosperous society.

University engagement and poverty reduction

There is a growing recognition of the role that universities can play in
poverty reduction efforts. According to a report by the United Nations Development
Program (UNDP), universities can contribute to poverty reduction through research,
teaching, and outreach activities (UNDP, 2013). Universities can conduct research
that informs poverty reduction policies and strategies, and they can teach students
about poverty and its causes. Additionally, they can engage in outreach activities
that directly benefit poor communities, such as providing technical assistance

and/or conducting capacity-building programs (UNDP, 2013).
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Furthermore, a study by Bozeman and Youtie (2016) found that
universities can serve as important partners in poverty reduction efforts by
leveraging their resources, expertise, and networks. Their study highlighted several
examples of successful university-community partnerships aimed at poverty
reduction, which included the establishment of community development centers,
and the provision of training programs for low-income individuals.

In Thailand, Naresuan University in Phitsanulok Province is actively
involved in poverty reduction through its academic programs and community
engagement initiatives. The university offers programs in fields like social work,
public health, and community development, which equips students with the
necessary knowledge and skills to address poverty-related issues. The university has
also established partnerships with local organizations to carry out research and
development projects aimed at reducing poverty. Additionally, the university has
established community engagement initiatives, like the Naresuan Volunteer
Program and the Naresuan University Community Outreach Program, to work
directly with local communities on poverty-related issues. The university's
commitment to poverty reduction and community engagement has made it a
significant partner in the region's efforts to promote social equity. The research
focuses on the role of university academics in poverty reduction in Thailand.

Benefits of the university engagement for poverty reduction

The university engagement for poverty reduction can bring several
benefits to communities and regions. Examples of its potential benefits
supported by academic research, are shown as below:

Universities can provide technical assistance, training, and capacity
building to community-based organizations and local governments, which can
help to increase the capacity of these organizations to design, implement, and

evaluate poverty reduction programs. According to Kim and Bagheri (2019),
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universities can contribute to poverty reduction efforts by providing training and
capacity building to local government officials, civil society organizations, and
community leaders, which can help strengthen their ability to develop and
implement effective poverty reduction strategies.

Universities are home to experts from various fields who can
collaborate to address poverty reduction from multiple angles. As noted by
Bozeman and Youtie (2016), universities can leverage their resources, expertise,
and networks to support poverty reduction efforts. By bringing together experts
from diverse fields, universities can develop interdisciplinary approaches that
address the root causes of poverty, including issues related to health,
education, employment, and social exclusion.

Universities can engage with communities and stakeholders to ensure
that their voices are heard and that their needs and priorities are reflected in
poverty reduction strategies. According to Cottom et al. (2020), community
engagement is an important aspect of poverty reduction efforts, as it can help
ensure that programs are tailored to the unique needs and contexts of the
communities.  Universities can facilitate community engagement and
empowerment through various means, such as participatory action research,
community-based learning programs, and community outreach initiatives.

To conclude, university engagement in poverty reduction brings
valuable benefits, which include capacity building, multi-disciplinary
approaches, and community engagement and empowerment. By collaborating
with local organizations, leveraging expertise from diverse fields, and involving
communities, universities can play a crucial role in addressing poverty and
fostering sustainable and inclusive development in communities and regions.

It needs to be noted that this study examined the framework for

addressing poverty in Phitsanulok Province through a collaborative approach,
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which involves community culture and university engagement. This study
adopts a multi-dimensional perspective that recognizes the significance of
community culture and the potential contributions of universities in the
reduction of poverty.

The research framework includes several key elements: (1) Understanding
and valuing the local community's culture, values, norms, and practices that shape
their experiences of poverty, (2) Collaborative efforts between universities,
community-based organizations, local governments, and other stakeholders to
design, implement, and evaluate poverty reduction programs; (3) Capacity building
initiatives to enhance the capabilities of community organizations and local
governments in effectively addressing poverty; (4) Participatory approaches that
promote community engagement, ensuring the inclusion of local voices, needs,
and priorities in poverty reduction strategies; (5) Utilization of interdisciplinary
expertise and resources from universities to develop comprehensive and
context-specific poverty reduction approaches. Through this framework, this
study aimed to provide insights and recommendations for an effective and

sustainable poverty reduction model in Phitsanulok Province, Thailand.

Objectives
This research aims to achieve two objectives, namely:

1. To develop an experimental collaborative model of action for
poverty reduction in Phitsanulok Province with the involvement of Naresuan
University.

2. To propose a model of poverty reduction in Phitsanulok Province

based on the concept of community culture and university engagement.
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The framework of this study is shown below.

University

Engagement Insights and

recommendations

for an effective and

sustainable poverty

alleviation model in
Phitsanulok

Community

Province, Thailand

Figure 1. Research framework
To achieve objective 1 and adhere to the research framework, the research

team devised a methodological approach in sequential steps (refer to Figure 2).

Setting an agreement .
) Plan and select a Training of local
with the local > . .
o working group working groups
administrations
|
\
Survey the poor and Meeting with local
) Prioritize the urgency
poor households in  |—> > and relevant
of the poor’s need .
the area government agencies
|
\
Design and practice .
) ) >, Conclusion
an innovation

Figure 2. Participatory action research process
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From Figure 2, details are as follows.
Step 1: Setting an agreement with local administrations.

The researchers provided a thorough explanation of the study, which
created an understanding and awareness of its importance with the local
administrations in the study areas, which are Sai Yoi, Chum Saeng Songkhram
and Wang ltok sub-districts. The steps taken to reduce poverty, were forming
work groups, launching the project, and holding regular meetings between all
involved parties were also outlined. While data analysis methods are not
explicitly mentioned in this step, it is implied that the researchers would gather
and analyze existing data on poverty in the area, which would support their
explanations and outline the steps taken to reduce poverty.

Step 2: Plan and select a work group.

The research team utilized a participatory action approach, which
emphasized collaboration with various stakeholders, including local leaders and
inhabitants, to identify impoverished households and prioritize urgent
corrective action. An Area Working Group (AWG) was established in each village of
the research area to gather and verify data on impoverished households. The
process of selecting working groups in the study area prioritized individuals who
possess relevant experience in collaborating with communities and/or local
government organizations, and who have applied to work alongside the research
team. This selection criterion is aimed at ensuring that the chosen members possess
a strong background in engaging with and understanding the specific dynamics of
the target communities. By considering applicants with firsthand experience in
community-based work, the research team sought to enhance the effectiveness of
the working groups in carrying out the objectives of the study.

The selection process considers the applicants' demonstrated ability to

navigate the complexities of community engagement, as well as their familiarity
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with the operations and challenges faced by local government organizations.
Through this careful selection, the research team aimed to build a team that
could effectively collaborate with and contribute to the desired outcomes of
the study. The researchers assigned a task force to investigate unrecorded data
to obtain the most accurate and up-to-date information. The outcomes of this
research include increased knowledge and skills among working groups in
poverty reduction, creating human capital potential and a network of operations
at the local level. The study's database is also useful for sharing information
with local government agencies, and monitoring progress in tackling poverty
among poor households in the research areas. Data analysis methods were
employed to gather and verify the information of impoverished households.
This involved quantitative analysis of poverty indicators and qualitative analysis
of community input and experiences.

Step 3: Training of the AWG.

The research team facilitated knowledge transfer and skill-building among
the AWG through the provision of training sessions focused on research tools and
techniques. This capacity-building initiative enabled the teams to enhance their
competencies and expertise in research and innovation for poverty reduction,
thereby enabling them to undertake effective poverty reduction intervention.
Step 4: Survey the poor and their households in the research areas.

The research team and working group collaborated to assess poor
households using data from the PPP CONNEXT Application. This effort aimed to
develop an action plan for surveying and evaluating poverty reduction
strategies, as well as assessing the involvement of agencies and sectors in
addressing this problem. The AWG conducted the survey and review process to

provide accurate information to the research team.
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Data analysis involved quantitative techniques such as descriptive statistics
to identify patterns, trends, and characteristics of impoverished households.
Step 5: Prioritize the urgent needs of the poor.

To address the challenges faced by poor households, it was crucial to
prioritize their urgent needs for assistance by conducting a thorough assessment of
the situation, identifying the most pressing issues, and developing strategies to
address them. This required considering factors such as the severity and prevalence
of poverty, availability of resources, and specific needs of the poor households. The
research team and the AWG employed a participatory approach, utilizing tools such
as the Citizen Score Card to assess household requirements, and generate a list of
their level of urgency. This method fosters community engagement, ownership, and
collaboration among stakeholders, while promoting transparency, accountability,
and responsiveness in service delivery.

Data analysis involved aggregating and analyzing the Citizen Score Card
data to identify priority areas, and determine the severity and prevalence of
poverty indicators among different households and communities.

Step 6: Meeting with local and relevant government agencies.

Collaboration between government agencies and community stakeholders
was crucial in creating an effective and sustainable poverty reduction strategy. To
do so, the research team and the AWG organized a meeting where government
agencies involved in poverty reduction were given information on the ranking of
households in need of assistance. The purpose was to facilitate a comprehensive
referral system for poor households, enabling targeted interventions that effectively
address their needs. By providing vital information, the research team and the AWG
can assist government agencies in addressing the needs of the poor households, by

improving their overall well-being, and promoting social inclusion.
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Step 7: Design and implement an innovation that is suitable for the context of
the target group.

The goal of the approach was to promote collaboration among
stakeholders, researchers, working groups, civil society, citizens, and sovernment
agencies, to effectively address poverty in the area. The participatory approach
aimed to foster a culture of collective responsibility and leverage the collective
knowledge and resources of stakeholders towards the common goal of poverty
reduction. By ensuring a comprehensive and targeted effort, this approach may
improve the overall well-being of the community.

Step 8: Conclusion.

The research team and the AWG endeavored to tackle poverty in the
area by adopting a participatory approach that engaged a diverse range of
stakeholders. This process entailed a comprehensive assessment of the poverty
situation, identification of the most pressing issues, and the formulation of

strategies aimed at addressing them.

Synthetic Research Results

This study presents its research results. Details are as follows.

The research process yielded valuable insights on poverty in the area
through a comprehensive assessment that involved triangulating data from
various sources. This included the PPP CONNEXT Application database, reviews
of agencies and sectors involved in poverty reduction, and analysis of the
number and classification of poor households. This multi-faceted approach
reduced the reliance on any single data source, minimizing potential biases and
enhancing the reliability of the findings. The resulting up-to-date and
comprehensive information serves as a solid foundation for evidence-based
policymaking and program development, enabling targeted interventions and

efficient resource allocation.
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To facilitate easy access to the database of poor households, an
information system named D-UP/NU Line Official was established. The study
revealed limitations in the accessibility and usefulness of existing databases,
prompting the development of this user-friendly platform. The information
system not only provided up-to-date information but also allowed for easy
searching, recording, and reviewing of the data on poor households. By
leveraging information technology, the system exemplifies how poverty
reduction efforts can be enhanced.

Drafting ordinances tailored to ameliorate poverty in the area was
another research outcome. Through collaborative efforts with relevant
government agencies and working groups, policies and regulations were
developed to promote poverty reduction and enhance the livelihoods of poor
households. These ordinances were specifically tailored to address challenges
identified during the research process, such as restricted access to education,
healthcare, employment, and financial services. By establishing a legal
framework, the commitment of local government organizations and
stakeholders to poverty reduction was reinforced.

A comprehensive menu mechanism was developed to address the
diverse and complex needs of poor households. The mechanism encompasses
various types of assistance, which include education, health, employment,
housing, and finance, with specific measures and guidelines tailored to
individual needs. This approach ensures effective and efficient allocation of
resources, and provides a practical and comprehensive model for poverty
reduction that can be replicated in similar areas facing comparable challenges.

By incorporating community culture and university engagement into a
collaborative poverty alleviation model, it is possible to create sustainable and

effective solutions that addresses the specific needs of the target community.
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This study would like to present a collaborative poverty alleviation model that
incorporates the roles of community culture and university engagement (see

Figure 3 below).

Making a joint agreement with local administrative authorities.

%\

Planning and selecting a working group to work at the area level.

Training the work group to find the poor in the area, review their household data, and prioritize

the need for solutions/help.

L,

Preparing information to pass on to the local administrative authorities and/or relevant

government agencies.
J

Designing innovative solutions that are consistent

/

Concluding the research to determine if the entire process can achieve the objectives or not

Figure 3. A collaborative poverty alleviation model that incorporates the roles

of community culture and university engagement.

Short-term problem solving involved utilizing social capital to mobilize
resources and distribute essential items such as rice, fish sauce, and milk to help
address the people’s immediate needs. while long-term strategies are necessary
for sustainable poverty reduction.

The creation of job opportunities was recognized as a vital long-term
solution. The research team assisted individuals in gaining a livelihood by
providing support, such as modern equipment and renovations to their
businesses. By providing support to individuals, the team anticipated the
creation of sustainable job opportunities that will facilitate long-term poverty

reduction.
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Once the work group had been trained, they began the process of
identifying and prioritizing the needs of the poor households in the area. This
included reviewing the poor household data and gathering additional
information through community outreach and engagement. Based on this
information, the work group designed innovative solutions that were tailored to
the specific needs and context of the target group. Throughout the process,
close cooperation and communication with local administrative authorities and
relevant government agencies were maintained to ensure consistency with
existing policies and programs and effective leveraging of resources and

expertise.

Discussion

The discussion of this study focuses on two key aspects: the
institutional setting of the collaborative poverty reduction model, and the
role of community culture in poverty reduction. Exploring these aspects
provided valuable insights for academic circles and the public alike.

The institutional setting of the collaborative poverty reduction model

The proposed collaborative poverty reduction model under the
concept of university engagement in poverty reduction, recognized the
persistent issue of poverty in rural areas of Thailand. To ensure sustainable and
successful outcomes, ongoing evaluation, monitoring, and stakeholder feedback
were necessary. This study argues that the institutionalized process for solving
poverty problems under the concept of university engagement involves several
essential steps.

Firstly, establishing a partnership for poverty reduction efforts in the
target area through a joint agreement with local administrative authorities, sets

the foundation for collaboration. This institutional setting ensures the
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commitment and involvement of relevant stakeholders. Next, the planning and
selection of a work group at the area level, which consisted of representatives
from the community, local administrative authorities, and university researchers,
further strengthened the institutional framework. This composition ensured a
comprehensive approach that incorporated diverse perspectives and expertise.
Training the work group to identify and prioritize the needs of the poor in the
area, while being sensitive to cultural factors and community norms, solidified
the institutionalized process. This training equipped the work group with the
necessary skills to gather and analyze data, which enabled evidence-based
decision-making.

The preparation and sharing of information on the poor with local
administrative authorities and relevant government agencies, guided by the inputs
of the work group and community members, enhanced the institutional
cooperation and effectiveness of poverty reduction efforts. Designing innovative
solutions that aligned with the cultural context and specific needs of the target
community was a crucial step. By leveraging traditional knowledge and practices, as
well as incorporating technological solutions, the institutionalized model ensured
that interventions were culturally appropriate and contextually relevant.

Finally, continuous monitoring, evaluation, and feedback from the
community and stakeholders contributed to the institutionalized process's
effectiveness. This feedback loop ensures that the model remained adaptive,
responsive, and accountable to the needs and aspirations of the community it serves.

In addition to the institutional setting of the collaborative poverty
reduction model, the discussion also highlighted the significant role of
community culture in the formation of the work groups. The cultural practices,
traditions, and customs of rural communities in Thailand shape the values,

beliefs, and practices that guide interactions and problem-solving approaches.
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The role of community culture in the formation of the work groups is a critical
aspect that deserves further discussion, as it directly links to the research
conclusions. This study recognized the significant influence of community
culture on the success of the work groups, and their ability to address important
issues related to poverty reduction.

The significant role of community culture in poverty reduction

Community culture plays a pivotal role in shaping the values, beliefs,
and practices that guide how individuals interact, work together, and solve
problems within @ community. In rural areas of Thailand, the influence of
traditions and customs are deeply ingrained in community culture and can
impact the formation of the work groups. The cultural practices within these
communities provide a shared sense of identity and purpose among community
members, which in turn contributes to the formation of the work groups that
are cohesive and effective in achieving common goals. When individuals share
common values and goals, they are more likely to come together and form a
cooperative that can effectively address poverty-related challenges.

By leveraging community culture, the work groups can draw upon the
wealth of traditional knowledge and practices that exist within the community.
This cultural knowledge can be integrated into poverty reduction efforts,
ensuring that interventions are culturally appropriate, and resonate with the
target community. Incorporating these cultural elements enhances the
acceptance and effectiveness of the proposed solutions.

Community culture fosters a sense of community ownership and
engagement. This is due to individuals being more likely to actively participate
in work groups that align with their cultural values and aspirations. This high
level of involvement and collaboration strengthens the institutional framework

established for poverty reduction efforts. The role of community culture in the
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formation and success of work groups is crucial in addressing important issues
related to poverty reduction. By recognizing and leveraging community culture
within the institutionalized model, solutions can be tailored to align with the
cultural context, needs, and aspirations of the target community. This ensures
greater acceptance and effectiveness of poverty reduction interventions, which
ultimately contribute to sustainable and impactful outcomes.

In short, the findings of this study highlight the significance of
community culture in the collaborative poverty reduction model, which
emphasizes the importance of incorporating cultural elements into the work
group's strategies and interventions. By doing so, the model can better address
the specific needs and challenges faced by the community, that leads to more
successful and sustainable poverty reduction efforts. In conclusion, the
institutional setting of the collaborative poverty reduction model, along with
the recognition of the role of community culture, holds great value for
academic circles and the public. Understanding the institutional framework and
the impact of community culture, contributes to the knowledge and discourse
surrounding poverty reduction efforts in the rural areas of Thailand. By
emphasizing these aspects, this study provides insights that can inform future
research, policy development, and community-driven initiatives.

A comprehensive system for managing and analyzing data of poor
households was developed, which enhanced the research team's ability to
formulate evidence-based interventions. Additionally, proposed ordinances
tailored to the unique challenges identified during the research process were
created, that served as a legal framework to promote poverty reduction and
uplift the livelihoods of impoverished households.

A mechanism system was devised to effectively address the diverse

needs of poor households, which encompassed key aspects such as education,
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health, employment, housing, and finance. This mechanism provided a practical
and comprehensive model for poverty reduction, that integrated community
culture and university engagement.

Through the collaborative efforts of various sectors, the research team
envisioned Naresuan University becoming an active supporter of poverty
reduction endeavors. By actively promoting and stimulating the concept of
university engagement in poverty reduction, not only in Phitsanulok but also in
other provinces, the university can significantly contribute to the broader

national agenda of poverty alleviation.

Research recommendations

Based on the research outcomes, this study suggests three potential
research recommendations.

Firstly, further research should be conducted to explore additional
factors that contribute to poverty in the area which may not have been
captured initially. This deeper understanding of poverty can enhance the
effectiveness of poverty reduction efforts.

Secondly, evaluating the effectiveness of the proposed poverty
reduction policies implemented by local government organizations, is crucial.
This evaluation will help identify areas for improvement and refine the policies
to ensure their efficacy in reducing poverty in the area. Additionally, analyzing
the impact of the information system, specifically the LINE Official Account
named D-UP/NU Line Official, on poverty reduction is essential. This analysis
will provide insights into the effectiveness of leveraging information technology
that will enhance poverty reduction efforts. Furthermore, studying the long-
term impact of job creation initiatives is important to assess their effectiveness

in reducing poverty and to identify areas for improvement. Further research may
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contribute to the enhancement of creating sustainable job opportunities for
impoverished individuals.

Lastly, an analysis of the effectiveness of the menu mechanism, a
practical and comprehensive model for addressing poverty in the area, can help
identify the most effective measures and guidelines for poverty reduction, and
offer insights for further improvement. These research recommendations aim to
contribute to the ongoing efforts of poverty reduction in the Phitsanulok and

other areas.
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Abstract

This research article aims to study the life assets of children and youth
in northern Thailand in order to use the results from the study to support the
design of a process for enhancing social and cultural power for children and
youth at both policy and operational levels. The samples consisted of 1,653
Northern Thai children and youth aged between 12-18 years who were
randomly selected by provinces to represent the region. Data were analyzed
using descriptive statistical methods to analyze the life asset data of the sample
group from the Thai Child and Youth Life Asset Questionnaire which consists of
5 powers: self, family, wisdom, peer, and community, including 48 indicators of
life assets. Regarding 5 powers of the life asset; power of self received the
highest average (70.91%), followed by power of the family (69.98%), power peer
(creative activity) (68.48%), power of wisdom (62.97%), and power of community
which had an average of 51.66 percent (not pass the criteria). Among all
indicators, there were 15 indicators showing as “Failed”. The top 5 indicators,
that were the weakest, were “I was assigned a role valuable and beneficial to
the community (42.02%)”; “I regularly participated in community service
activities (45.84%)”; “I had neighbors who were interested in and encourage me
(47.35%)”; “l read books with pleasure on a regular basis (48.32%)” and “I could
talk, exchange, and learn about media such as radio, TV, other types of media
with teachers regularly (48.84%)”, respectively. The results of the study show
significant changes in the life assets of children and youth in the North today
who have more confidence in power of self and power of wisdom than power
of the family and power of community. While the power of community culture
transmission, role model, and the provision of learning information about the
virtues and involvement of children and young people in activities have
decreased in importance.

Keywords: life assets, children and youth, social power, community culture
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Introduction

The paradigm of children in Thai society are of mixed nature, with
children often being perceived as small adults and a citizen who should be
protected. This can be seen from the concept of children presented in the
article entitled “Thai children's lives and the care of society” by Rajanukul
Institute (2009) that has a view on children in Thai society that “Every child is
born with a strong bond around them. Relationships are important in building
love and this love will create life immunity for children from the beginning. The
immunity that comes from love, the bond around the child will increase
according to the care of the parents, good community environment and
closeness to nature. The concept of child nurturing is a bond that must be
taken care of, and responsibility is considered a community culture that
connects people with people, people with society, and people with the
environment together by transmitting, passing on to each other and living
together with the family institution in Thai society for a long time. It can be seen
from in the past, Thai society was an extended family having a strong
community, having reconciliation, living together with love, having a good
relationship with each other, knowing how to share have joint activities. There
can be considered good Thai life assets that already exists (Tripathi, 2010).
However, various modern technologies are used as tools to help parents take
care of their children. Traditionally, the culture of raising children in Thai society
has been closely tied to extended families and strong relationships with
members of the community. But when urbanization took over, resulting in
smaller Thai families, the bond between family members began to diminish,
community lacks strength, activities between peers and various forms of non-
formal learning among children and youth are also reduced. The current life

assets for children and youth are therefore weakening in many ways. The
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paradigm relating to children and child-rearing today, therefore, has changed
from what it used to be. Parents increasingly turn to electronic media as a nanny
for their children, so the gap between family members is increasing. Children in
today's Thai society, therefore, grow up to be teenagers who lack love and
warmth which eventually lead to social problems. This can be seen from the
disclosure of statistics on crimes committed by children and youth on the rise.
The drug problem is making a serious challenge. As a result, children and youth
in each community are not given the opportunity to continue their education,
breaking away from the education system and entering the vicious circle or the
cycle of life with poor quality (Viphavapinyo, 2012).

According to the 2017 Child and Youth Development Report, it was
found that children and youth in the age range of 13-17 years old, which is the
adolescence period. There was a statistic of suicide and an increased risk of
developing depression. Most of the reasons are due to the inappropriate use of
the Internet and online media creating the problem of online gaming addiction
and gambling (Department of Children and Youth, 2018). Also, the survey of the
life assets of children and youth aged 12-18 years, only in the northern area,
consisting of Chiang Mai, Mae Hong Son, Nakhon Sawan and Uthai Thani, which
is a survey in five powers; namely, power of self, power of the family, power of
wisdom, the power of peer (creative activity) and power of community by the
Moral Center (Public Organization) found that "power of community”, which is
classified in external life asset that affects the development of children and
youth's power of self, is the indicator with the lowest percentage (54.46 percent)
and is at a level that does not pass the criteria (Tripathi, 2019). Later, during the
outbreak of COVID-19 from 1 January 2020 to 30 September 2021, a survey of
183,974 children and adolescents under the age of 20 was conducted by self-

assessment of mental health through the Mental Health Check-in application
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of the Department of Mental Health. It was found that 28.0% of children and
adolescents were at high stress, 32.0% at risk of depression while the other
22.0% was at risk of suicide. In addition, the survey results on “What Gen Z has
to say to Thai society” (Nida Poll, 2021) also indicated that children and youth
were required to study online at home. This is to reduce the opportunity to do
activities that will normally help strengthen the life asset in terms of power of
peer (creative activity) and power of community. Two powers usually create a
good social and cultural relationship for children and youth. Opportunities to
participate in these activities mostly occur through the school.

These key issues reflect the weakening of community culture in Thai
society and have resulted in child and youth development activities ranging
from the policy level to the activity and program level. The goal is to develop
children and youth to have a good quality of life appropriate for their age in
terms of physical, mental, emotional, social and wisdom health in line with the
21st century skills as well as being creative citizens who can adapt to keep up
with changes in the global context, having responsibility for oneself, having a
conscience towards the public, and participating as a powerful partner in the
social development process, which is the main goal of the 2nd Child and Youth
Development Plan 2017 - 2021, and is related to environmental factors such as
family, community and education which is the important life asset of children
and youth. Additionally, life assets are cognitive development and mindfulness
towards oneself and the environment in which the child lives closely such as
home, community and school in order to create social immunity in dealing with
various problems or risky situations. All are similar to Tripathi (2013) who
explained that the life assets are similar to the customs, cultures and traditions
that are good in Thai social communities, and they make children grow and

nurture to be strong mentally, socially, intellectually and able to live in society
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peacefully. We are all born with a certain level of life assets both internal assets
which are the basic assets that have been ingrained since birth that enable them
to live, and external assets derived from the relationships of people in the
community's cultural way of life, such as the formation of family, academy, and
the environment in the community, etc.

Based on such information, it is necessary and urgent to rely on a
database on environmental ecology or the life assets of children and youth in
different areas to form and develop the design of a process for building social
and cultural power in both communities at the policy and operational levels in
order to keep up with the current situation because the life assets is considered
the foundation of morality that starts from self and family for living together in
society happily. Therefore, if children and youth have good life assets, they will
be able to grow up to be strong citizens of the country. The research team
therefore created a project "Study of the life assets of children and youth in
Northern Thailand" was established to collect, analyze, and synthesize data
from the tool of the survey designed by Tripathi and team, and Child and Youth
Health Program, The Health Promotion Foundation 2008. The survey is a study
of internal and external life assets of five powers, consisting of power of self,
power of the family, power of wisdom, power of peer (creative activity), and
power of community, which are ways to know about the ecosystem of children
and youth in weaknesses or strengths, in order to be able to use it to strengthen
the child's immunity at the right point and the results from this study can be
used as information to support the design of a process to strengthen social and
community culture for children and youth both at the policy and operational
levels, as well as the process of driving morality for children and youth in various

forms.
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Objectives
1. To study the life assets of children and youth in northern Thailand.
2. To use knowledge obtained from the findings to support the design
of processes for empowerment in society and community culture for children

and youth at both policy and operational levels.

Conceptual Framework

In the study of the development and potential of children and youth,
it is necessary to consider the child's context to the level of social mechanisms
due to the current Thai society which has undergone rapid changes, especially
the changes in technology that affect children and youth in both positive and
negative ways. Considering problems that arise and fixing them later may not
prevent problems from occurring. Therefore, various proposals were created to
strengthen the prevention of those problems. Creating a tool to explore the life
assets of Thai children and youth is another proposed option.

Life assets, formerly called developmental assets, is an educational
approach that considers the innate, protective factors or positive psychological,
social, and cultural attributes that affect thought processes, decision-making,
and behavior patterns (Boorasuksakul, 2015). Many countries have focused on
youth research on positive factors, such as the United States that has occurred
since 1989 by research institutes in the United States surveyed 300,000-400,000
young people and developed 40 scorecards while creating techniques for those
working in the field of youth to be skilled in order to increase the effectiveness
of youth to pass the criteria as much as possible. There is also research in
Canada, France, Russia, China, Japan, Vietnam, etc. In Thailand, Treepatri (n.d.)

has applied the concept of life assets to develop Thai children and youth by
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developing a youth life assets assessment form in accordance with the Thai
cultural context.

Trepati (n.d.) defines the meaning of the 'life assets" as cognitive
development and mindfulness on themselves and the environment in which
children live closely, such as homes, communities and schools dealing with
problems or various risk situations and has also expanded the meaning of "life
assets of Thai children and youth" (Developmental Assets; DA) to mean factors
or good qualities that include mental, social, and cultural aspects that affect
thought processes, decision-making, and behavioral patterns as a result of
obtaining enrichment taking place from birth to adulthood. This increase in the
life assets of children and youth is inevitably influenced by factors in the
children themselves, and from external factors such as family, school, friends,
and community. If the factors can be controlled and strengthened
appropriately, they will affect the development of good life assets for children
and youth to grow up with quality and be able to live in society in peace and
with sustainable health (Tripathi, et al., n.d.).

To achieve this goal, Tripathi has established a tool to explore the life
assets of Thai children and youth to match the social and cultural context of
Thailand. This explored both internal and external costs of the child which
consists of 5 powers: self-power, family power, wisdom power, friend and
activity power, and community power as follows:

1. Power of self is the integration of self-worth, the power to build faith
and self-confidence, and the power to create life skills, which are to live in a
peaceful society, help others, have a clear standpoint, love justice, have no
racial discrimination, be honest, have responsibility, and have self-discipline that

do not involve risky behavior.
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2. Power of family is a power of love, care, discipline and exemplary living,
positive follow-up and assistance, positive speech in the house, warmth, and safety.

3. Power of wisdom is a power of determination to increase intellectual
power, and is encouraged and promoted in the leamning process both within
and outside the educational system including local wisdom.

4. Power of friends and activities is the power to challenge activities
among friends that is beneficial to society, community, discipline among friends
such as an exercise, sport, extracurricular recreation.

5. Power of community is a power of people who live together with
generosity, understanding, friendship, discipline and being a good role model,
positive speech, volunteer, warmth and safety in the community and joint activities.

He sees that this tool will be useful in monitoring youth from the
environment and risk factors. This will allow us to know the weaknesses of the
youth's life assets in various fields and lead to the development or
strengthening of those assets.

Lortrakul, et al. (2009) gave the meaning of “The life assets” (Developmental
Asset) means an index that measures the factors affecting the development of
school-aged children that focus on the value (a positive— based). Life asset
survey tool is a tool used for surveying school-aged children both individually
and in small groups. There is a quick and easy way to survey and rate which
testers can rate by themselves. The information obtained can give context to
5 aspects: 1) perspective about oneself, 2) perspective on society, 3) perspective
on family relationships, 4) perspective on school, and 5) perspective on society.

From the definitions above, they can be concluded that “life assets”
or “developmental asset” refers to cognitive skills and consciousness towards
oneself and the environment in which the child lives closely. It is a factor that

creates or affects the composition of both psychological, social and cultural
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characteristics in order to create social immunity in dealing with problems or

various risk situations that affect the development of children and youth.

Method

The population in this study is Thai children and youth aged between
12-18 years old who are studying in secondary schools under the Office of the
Basic Education Commission Secondary Education Area and under the local
administrative organization in the northern region, and a simple random
sampling of the provinces was used to represent the region which the Center
for Morality (Public Organization) prepared both statistical method for OBEC and
DLA school selection and IRB approval for the whole country and has
concluded from the survey response of the target group of 1,653 people,

representing 96.55 percent of the total sample of 1,712 people as in Table 1.

Table 1: Population

No. of School Population Sampling Total Total Sampling of
Region Province
OBEC DLA OBEC DLA OBEC DLA Sampling the region
Chiang Rai 41 5 31,028 6911 460 103 567
Phichit 30 7 17,197 2,116 257 32 289
Nakhon
37 13 32,024 2,765 a79 a2 521
North Sawan 1,712
Sukhothai 27 1 19,011 3,394 284 51 335
99,260 15,186
e 135 39 1,484 228 1,712
114,446

Note. By examining the reliability of the tools in this research, Cronbach's Alpha
coefficient is used, which must have an alpha coefficient greater than 0.7 to
demonstrate the reliability of research tools (Nunnally & Bernstein, 1994) as

shown in Table 2.
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Table 2: The coefficients Cronbach for each factor

Factors Cronbach’s Alpha
Life Assets (48 items) 0.947
Power of Self (15 items) 0.854
Power of the Family (8 items) 0.893
Power of Wisdom (11 items) 0.868
Power of Peer (creative activity) (6 items) 0.763
Power of Community (8 items) 0.880

Note. The study of "life assets" which consists of 5 powers, namely power of

self, power of the family, power of wisdom, power of peer (creative activity)

and power of community of children and youth aged 12-18 years were

analyzed as follows:

If a score is more than 80 percent, there will be a very good life asset

(Grade A). 70.00-79.99 percent will have a good life asset (Grade B). 60.00-69.99

percent will have a life asset passing the criteria at a moderate level (Grade C).

Moreover, if the score is less than 60%, there will be an unqualified life asset

(Grade F) as shown in Table 3.
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Table 3: Life Asset Criteria

Life Asset Level Percentage of responses Interpretation
(Percentage of points)

Life asset level is relatively low, and should < 60.00 Failed

increase or enhance the life assets more (Grade F)

Life asset level is moderate and additional life 60.00 - 69.99 Passed

assets should be reinforced. (Grade Q)

Life asset level is good. 70.00 - 79.99 Passed
(Grade B)

Life asset level is very good. >80.00 Passed
(Grade A)

Note. The data were collected from online surveys establishing a data system
and analyzing life asset data for children and youth in Northern Thailand. Data
were analyzed using descriptive statistics, including mean, percentage and
standard deviation to analyze the general characteristics of the samples and life
assets of the sample. The analysis was based on the Life Asset Survey for Thai
Children and Youth, designed by Tripathi and team, and Child and Youth Health
Program Office of Health Promotion Foundation 2008, both individually (48
items) and each aspect (5 powers), classified by school size and school

affiliation.

Synthetic Research Results

The results of the research study on the life assets in five areas
(48 items)

When considering the life assets for five areas of the 1,653 samples
collected, they were found that power of self was the highest means (70.91%),
followed by power of the family (69.98%), power of peer (creative activity)
(68.48%), power of wisdom (62.97%) and power of community (51.66%),

respectively.
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There is a consideration of each of 48 life asset indicators, it was found
that 15 of the indicators were “failed”. The top 5 most vulnerable indicators of
life assets were: | was assigned valuable roles and beneficial to the community
(42.02%), | regularly participated in community service activities (45.84%), | had
neighbors who were interested in and encouraged me (47.35%), | read books
with enjoyment regularly (48.32%), and | was able to talk and exchange ideas,
and learn about media such as radio, TV, other media with teachers regularly
(48.84%), respectively.

The top five strongest indicators of life assets were: | dared to reject
risky behaviors (such as sex, drugs, violence and bad media) (86.19%), | was
empathetic and care of others (80.22 %), | wanted to study well, not taking
advantage and sharing with others (79.45 %), | gave great importance to promote
social equality such as the disabled, the elderly, male/female/LGBT, etc. (78.30 %),
and | was responsible for what | did (no matter what the result) (76.93 %),

respectively, as in Table 4 and Table 5.

Table 4: The strength of life assets indicators and the top five weakest

Items The Life Assets of Children and Youth Percentage

The top 5 most vulnerable life assets

34 | | can talk and exchange ideas, and learn about media such as

radio, TV, other media with teachers regularly.

32 | I regularly read books with pleasure.

42 | | have neighbors who are interested and encourage me.

45 | regularly participate in community service activities.

44 | | have been assigned a valuable role and benefit the community.
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The top 5 strongest life assets

10 | | dare to reject risky behaviors (such as sex, drugs, violence and 86.19
bad media).
8 | empathize and care about the feelings of others. 80.22
28 | want to study well, do not take advantage, and know how to 79.45
share with others.
2 | give an importance to promote equality in society such as the 78.30
disabled, the elderly, male/female/queer gender, etc.
5 | am responsible for what | do (whatever the outcome). 76.93
Table 5: The results of the research study on the youth life assets
ltems The Life Assets of Children and Youth 2021
Power of Self 70.91
| dare to reject risky behaviors (such as sex, drugs, violence
10 86.19
and bad media).
8 | I empathize and care about the feelings of others. 80.22
| give an importance to promote equality in society such as
’ the disabled, the elderly, male/female/queer gender, etc. (60
5 | I'am responsible for what | do (whatever the outcome). 76.93
6 | I adhere to good behavior. 74.63
1 | I believe helping others is very valuable. 72.88
I'm learning and able to adjust to being around people with
’ opinions or life difference well. 18
| try to resolve conflicts intellectually rather than emotionally
11 70.14
(not violent).
15 | I feel satisfied with my life. 69.07
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[tems The Life Assets of Children and Youth 2021
7 | lalways have a plan and a decision before | do it. 68.16
14 | | have clear goals in life. 65.01
4 | I always speak the truth even though sometimes it's hard. 64.91

| can control the situation that happens to myself e.g. Good
12 64.29
control over anger when arguing or arguing.
13 | I feel that | have value. 63.18
| dare to stand up for what | believe such as daring to offer
3 | opinions although sometimes they have different opinions 57.94
from others.
Power of the Family 69.98
19 | | feel safe, warm, and happy in my family. 76.33
21 | I have parents who are good role models to follow. 75.18
18 | I have parents who encourage and support me with learning. 74.67
16 | I'have love, warmth, care, and positive support from my family. 73.20
22 | I'have parents who encourage me to do what | like or want to do. 71.87
I live in a family with clear rules and rationale and has been
20 66.28
supervised to follow.
| can talk and exchange ideas, and learn about media such as
23 61.48
radio, TV, other media within the family on a regular basis.
| can comfortably consult and seek advice from my parents,
17 60.86
no matter how big or small.
Wisdom 62.97
| want to study well, do not take advantage and know how to
28 79.45

share with others.
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[tems The Life Assets of Children and Youth 2021
| am in an educational institution with clear rules and
26 70.68
regulations and has been supervised to follow.
29 | | pay attention to study regularly. 69.13
31 | I love and bond with my educational institution. 68.10
I am in a caring institution with good support and assistance
24 67.59
to students.
27 | I'have teachers who encourage me to do what | like or want to do. 66.55
25 | | feel safe in academia. 65.03
33 | I want to know community wisdom and culture. 55.50
30 | I do my homework or review lessons every day. 53.52
| can talk and exchange ideas, and learn about media such as
34 48.84
radio, TV, other media with teachers regularly.
32 | I regularly read books with pleasure. 48.32
Power of Peer (creative activity) 63.48
| have a close friend who is a good role model and leads me
35 74.33
to do good.
| regularly do creative activities according to my own preferences
36 68.50
and satisfaction such as doing art, playing music, drawing, etc.
| have the opportunity to attend a creative media event with
40 64.13
a friend.
39 | My friends and | regularly invite each other to do good activities. 63.38
37 | I play sports or exercise regularly. 56.75
38 | | regularly participate in religious or ceremonial activities. 53.78

FN
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Power of community 51.66

| have adults other than parents who are good role models to

48 59.83
follow.

46 | | feel warm, happy, and proud of the way | live in my community. 57.91
| have relatives or adults, besides parents, | was able to

41 55.80
consult and ask for help with peace of mind.

43 | | feel that people in the community value children and youth. 52.63
| have neighbors to watch and supervise the behavior of

a7 51.91
children and youth in an appropriate framework.

42 | I have neighbors who are interested and encourage me. 47.35

45 | | regularly participate in community service activities. 45.84

44 | | have been assigned a valuable role and benefit the community. 42.02

Note. From the study of the life assets survey of children and youth in northern
Thailand in 2021 compared to the previous study (2009, 2013 and 2019), there were
interesting changes in the results from the three previous studies that family power
was in the greatest percentage. However, the 2021 study of the life assets of Thai
children and youth in the North was found that self-power was the highest average
(70.91%), followed by family power (69.98%), peer power (68.48%), wisdom power
(62.97%), and community power (51.66%), respectively.

Discussion

The life assets, formerly called developmental assets, are a study
approach that considers constructive factors, protective factors, or good mental,
social, and cultural characteristics that affect thought processes, decisions, and
expressions in various behavioral forms (Search institute, 2012 cited in
Boorasuksakul, 2015), causing social immunity in dealing with problems or risky

situations, and affects the development of the mind, society, intelligence,
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allowing one to live in society with strength. The life assets consist of power of
self, power of the family, power of wisdom, power of peer (creative activity)
and power of community, which will be a constructive factor or a positive factor
in the mind, emotion, and society that will shape a child to grow and live in
society happily. But if children and youth have low or without life assets, they
are often at risk and will result in social problems. From the consideration of
the life assets of children and youth in Thai society above, a guideline was
developed to find ways to prevent and solve various problems by studying the
life assets with a survey designed by Tripathi, et al. and Child and Youth Health
Program, The Thai Health Promotion Foundation. The survey was done in a
regional and overall survey of the country by starting to measure positive power
with the overall life assets across the country since 2008, and when the results
of the survey in 2009, 2013, 2019 and 2021 were considered for comparison to
find the relationship of personal factors from the Life Asset Survey of Northern
Thai Children and Youth. Therefore, the results can be discussed as follows:

1) According to the study of the life assets of children and youth in
Northern Thailand in 2021, compared to previous studies (Lortrakul, et al. 2009;
Tripathi, et al,, 2013; Tripathi, et al., 2019), it was found that in the studies of
the past 3 years, power of the family has positive power, the highest and at a
good level. Next, it was followed by the power of self, the power of wisdom
and the power of Peer (creative activity). As for the power of community, it is
the power that has the lowest percentage of every year, and in 2019, it did not
pass the criteria. In the year 2019, the study results were lower than those in
2009 and 2013 in all powers when compared with the last study results. It was
found that an interesting change, that is, in the results of the past three studies,
power of the family has the largest percentage. However, for the study of the
Life Asset Survey of Thai Children and Youth in the North of 2021, it was found

that power of self received the highest average, followed by power of the
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family, power of peer (creative activity), power of wisdom and power of
community, respectively. In power of self, there were top four life assets: “I rejected

», o«

risky behaviors (such as sex, drugs, violence, and bad media)”; “I empathized and
cared about the feelings of others”; “I valued with the promotion of equality in
society such as the disabled, the elderly, male / female / alternative gender, etc.”
and “I was responsible for what | did (no matter what the result is)”,
respectively. In terms of power of wisdom, that is, “l want to study well, do not
take advantage and know how to share with others” which is ranked three in
the top five, showing a significant change in the life assets of children and youth
in the north where power of the family is not an important factor. The increase
in power of self and power of wisdom in a study shows that children and youth
in the north have more confidence in power of self and power of wisdom than
power of the family.

Among the five most vulnerable life asset indicators: “I was assigned a
role that was valuable and beneficial to the community”; “I regularly participated
in community service. | had neighbors who were interested in and encouraged
me”; “I read books with pleasure on a regular basis”; and “I could talk, exchange,
learn about media such as radio, TV, other types of media with teachers on a
regular basis”, respectively. However, the weak life assets in three past studies,
with only one indicator, “I read with pleasure on a regular basis” was changed. In
contrast, “I could discuss and learn about media such as radio TV, other media
with teachers on a regular basis” which used to be the weakest indicator from all
three times the score has increased. There is also another interesting point. In the
terms of learning morality by themselves, children and youth had the most self-
learning style of learning morality, followed by learning from learning and doing

school activities, learning together with friends, learning from family members as

role models, and learning through online media, while leaming from the
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When taken into account together with the answers to the life assets
questionnaire for all five powers, it appears that children and youth have the
most confidence in their own power, followed by power of the family, power
of peer (creative activity), power of wisdom while having confidence in the
power of community at the bottom of the list. Thus, it shows a significant
change in the life assets of children and youth in the North where at present,
power of the family and power of community may not be an important factor
which when taken into account together with the survey of the life assets in
the past periods, it shows the consistency of the data in terms of the weakness
of power of community in being a model and providing information on learning
about the morality and participation in activities of children and youth in the
community is constantly being reduced as well.

2) The knowledge obtained from this study can be used to support the
design of processes for social and cultural empowerment for children and youth
at both policy and operational levels. The information from this study will lead
to a debate on the situation of children and youth on the issue that
“Confidence in identity power that replaces power of the family and power of
community will create changes in society and Thai culture in the future.” As the
study shows, the situation of power of the family and power of community is
being decrease in strength together with children and youth groups have ideas
and confidence to grow with the power of self and power of wisdom. This is,
therefore, an important issue that society should consider because even though
power of self is a manifestation of self-esteem—it is the power to build faith
and confidence, the diminution of the power of the family, which is the power
of love, empathy, discipline and exemplary living, positive follow-up and
appropriate assistance, good word use in the house, warmth, and safety. Also,

the lack of connection with power of community, which is the power of groups
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of people who live together with generosity, friendliness, understanding,
disciplined and good role model, loving speech, volunteer spirit, warmth and
safety within the community and activities together which is a good culture in
Thai society may cause impacts on risk factors in various aspects, both in
children and youth, families, and society accordingly. From such situations, it is
therefore an important factor that various institutions in Thai society should
realize and give importance to create strong life assets in all five aspects for
them as well as pushing the results from the study of the life assets of children
and youth to design processes for strengthening social and community culture
for them both at the policy and operational levels in order to lead a policy to

develop children and youth in Thailand to be sustainable.

Research Recommendations

Nowadays, the term “life assets” has received increasing attention and
has been included in the lexicon of Royal Academy as well as developing a tool
kit to survey the life assets for children and youth to cover children and youth
of all ages (from birth to 25 years old) and has been translated into various
languages such as English and Japanese. This tool has intentionally been used
for research in many countries around the world. It has also been included in
the human development curriculum in educational institutions to develop
positive energy for children and youth, schools, and communities as well. “Life
assets for children and youth” from all sectors in society are therefore helping
children and youth, families and societies to use the life assets as an important
tool in building a strong community culture to drive Thai society, which will
result in strong immunity for the future of the nation.

Recommendations related to this research are as follows:
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Policy recommendations

1) Relevant agencies should take the results of this survey into
consideration and analysis in order to set goals and plan to develop the life
assets for vulnerable children and youth to improve the quality of life of Thai
youth to have the potential and readiness to grow into quality adults.

2) Relevant agencies should encourage educational personnel, such as
teachers, to study about enhancing the life asset for adaptation in the care,
surveillance, and support of children and youth in their own educational
institutions and communities to have strong life assets.

3) Relevant agencies should support campaigns for creative activities
related to cost of living in all areas.

Practical recommendations on enhancing the life assets for Thai
children and youth

1) Creative activity projects should be organized to strengthen the life
assets for children and youth in all areas.

2) Leader youth camps should be organized to strengthen the life
assets of the five powers by emphasizing the participation of community
members and affiliated organizations.

Suggestions for further research

Children and youth should be educated to cover all types of education,
including general education, vocational education, and alternative education, non-

formal education and children who are disadvantaged in education.
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Abstract

Museums serve as recreational destinations that are increasingly
capturing the interest of younger demographics, particularly interactive
museums and ecomuseums. The primary objective of this study is to investigate
the process of learning via museum visits among young visitors in Phitsanulok
Province, a city renowned for its educational hub in the lower northern region
of Thailand. This study employs the Chan Palace Historical Center as a model
case of an interactive museum, whereas the Sergeant Thawee Buranakhet Folk
Museum is utilized as a representative example of an ecomuseum. The study
employed a qualitative research approach, utilizing in-depth interviews and
direct observations to gather data from a sample of 20 individuals who
belonged to the demographic of young adults aged 18 to 25 years old. The
researcher utilized the theoretical framework of experiential learning in the
investigation. The findings of the study revealed that the process of learning
from the visiting museums of young visitors was delineated into three distinct
stages. In the first stage, it involves visiting and sharing experiences. Based on
the analysis of two case studies, it has been shown that the visitation of a
museum engenders an interactive learning encounter, which can be regarded
as an “educational experience.” This outcome is facilitated by the integration
of technology inside displays and active engagement with the surrounding
environment in proximity to the museum premises. The ecomuseum employs

an immersive learning paradigm that aims to elicit an “emotional experience”
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through the strategic presentation of things that evoke a sense of nostalgia, as
well as the intentional design of workshops and the overall environment within
the museum premises. In the second step of analyzing and generalizing, it was
identified that experiential learning is influenced by three primary components:
personal factors, social factors, and physical factors. The third stage, known as
application, involves the practical implementation of the concepts that have
been derived from the learning experiences. The study revealed that young
visitors who engaged in museum visits demonstrated an increased awareness of
their own personal growth and maturation. The act of disseminating information
and exhibiting a higher likelihood of retumning, expressing gratitude and
emotional connection to a certain location, and offering recommendations for
the enhancement of a museum. The research findings will offer valuable insights
to administrators regarding the transformation of museums into recreational
destinations that facilitate experiential learning opportunities. These insights aim
to attract a younger demographic of visitors to museums. It is imperative to
prioritize the development of infrastructure to cater to the needs of all visitor
groups. The process of preparing technology or learning-support technologies.
This presentation aims to highlight activities that foster self-directed learning
and facilitate engagement with the local culture or outdoor environments.
Developing educational activities tailored to the particular interests of a given
group and incorporating suitable amenities for the youth demographic, such as
establishments offering coffee and souvenir merchandise, the region boasts
stunning vistas and picturesque locations for photography.

Key words: Learning Experience, Interactive Museum, Ecomuseum, Experiential

Learning Model, Young Visitor
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Introduction

In recent years, youth engagement and access to culture have
progressively become a priority, often through the development of specific
policies geared at promoting cooperation and partnership actions at the social,
cultural, and educational levels (NEMO-LEM Working Group, 2015). The primary
objective is the formulation of new strategies to confront and surmount the
obstacles that impede young people's access to culture. Among others,
museums, art galleries, archives, and libraries contribute to the promotion of a
learning society. Museum visits have long been recognized as valuable
educational experiences, providing opportunities for individuals to engage with
cultural. The museum is renowned as a “source of knowledge." Museums in
England play a vital role in ‘collections for inspiration and creativity’, provide
‘excellence and high quality in delivering core services’, be a site for education
and learning, be concerned with access, inclusion, and economic regeneration,
and be involved with modernization and rationalization (Gray, 2011; Eckersley,
2012). It is also a government strategy for bridging the social divide. This is
because the learning process that results from observing the actual artifacts on
display in a museum encourages creativity. Museums offer a social environment
for learning. The objects presented can draw attention, stimulate interactions
with others, boost learning skills, and encourage and develop a variety of
abilities that lead to self-acceptance, transforming the classroom into a real-
world experience or a classroom for life. In England, museums, art galleries, and
archives serve as community learning centers, per Visudthiluck, S. (2017). Local
support and the capacity to allow visitors to participate in and appreciate IT-
facilitated learning are essential to the success of a learning museum.

New forms of museums in Thailand have implemented and practiced

the use of digitally enhanced visual narrative and space. Digital technologies are
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frequently incorporated into museums as an innovative novelty to attract
diverse audiences, particularly younger audiences. According to Surapone
Virulrak (cited in Shaw Hong SER, 2019), ‘museums with interactive exhibitions
offer their visitors a novel and enjoyable experience. They become a wonderful
place for guests to spend time with their families. Despite this, museums in
Thailand have traditionally served as repositories for works of art and cultural
artifacts. In recent years, however, museums have entered a new era, with
digital and multimedia assuming an ever-increasing role in museum
exhibitions’. New generation museums such as Thailand Creative and Design
Center, Museum Siam, Bangkok Art and Culture Centre, Rattanakosin Exhibition
Hall, National Science Museum’s Science Square, ASEAN Cultural Centre, and
King Rama IX Museum are no longer traditional show-and-tell spaces.
Innovations in digital technology and interactive exhibitions with multi-layers of
interactions have been attentively designed to transform visitors’ expectations
of their museum adventure. New interactive exhibition approaches such as
interactive museum display cases, multi-touch scanner tables, augmented
reality (AR) and virtual reality (VR) technology, flexible context management
systems (CMS), and digital installations are, at the moment, strategically
designed and implemented by interactive museums in Thailand.

According to Mark Walhimer (2008), an interactive museum and its
exhibitions are more than just an event ‘occurring between a push-button
interactive’ between participants. It necessitates ‘open-ended’ or ‘branching
outcomes’. Interactive museums and their exhibitions are literally centered on
the visitor experience; by enabling the audience to investigate, they are able to
engage with and comprehend the exhibitions through their freedom to create

and explore.
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The ecomuseum, commonly referred to as a "museum without walls,"
is a form of museum that is seeing increased appeal among young tourists in
Thailand (Kayaras, 2014; Sanyakul & Nonsiri, 2023). The International Council of
Museums (ICOM) developed the idea of the "ecomuseum" as a cutting-edge
museum concept that aims to promote social advancement and ecological
rehabilitation (Hubert, 1985). The concept of an ecomuseum integrates
conventional museum practices, including the collection, preservation, study,
exhibition, and interpretation of artifacts (Jamieson, 1989), with a novel
approach that emphasizes active engagement and involvement. In order to
provide a more comprehensive explanation of this novel form of museum, it is
common to pair an ecomuseum with a conventional museum. In the
subsequent discussion, the distinction between a traditional museum and the
ecomuseum of Oldershaw (1988) will be further discussed.

‘Let’s use a typical museum. Obviously, it is a building. Within its walls
are collections of things, basically, from the past. People view the exhibits, are
entertained and/or educated, and leave. With an ecomuseum, this is not a
single building but rather a region or a territory. Everything inside the territory
is a collection: the flora, the fauna, topographical features, weather, buildings,
industry, culture, traditions, and even attitudes. The people who live in and
visit the region are not only entertained and educated by the ecomuseum but
are actively involved in it’.

Furthermore, there are innovative museum concepts that have parallels
with ecomuseums, such as economuseums, open-air museums, and live
museums. Frequently, the activities associated with a visit to an ecomuseum
revolve around the exploration and appreciation of the host community's cultural
identity, way of life, and natural heritage. These activities are designed to foster
collaborative learning experiences between visitors and local residents. Hence,

the ecomuseum serves as a community tourism destination.
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Experiential Learning in the Museum

Experiential learing refers to the process of acquiring knowledge and
skills through direct engagement with real-life experiences or active participation
in practical activities. In order to foster the development of new skills, attitudes,
or cognitive frameworks, adult learners must first immerse themselves in a
particular experience before engaging in a deliberate process of reflection (Center
of Teaching and Learning, Boston University). John Dewey (1938) espoused the
utilization of experiential learning approaches that were firmly rooted in the
milieu of community activities at the local level. The aforementioned technique
exerted a notable impact on the scholarly contributions of David Kolb in 1984.
According to Kolb (1984), the acquisition of information occurs via the
transformation of experience, thereby defining learning as a dynamic process. The
model presented depicts actual learning as a four-step process. Learners engage
in concrete experiences, thereafter engaging in reflective observation of these
experiences from diverse viewpoints. Through the process of reflective
observation, learners actively participate in abstract conceptualization, wherein
they generate generalizations or principles that synthesize their observations into
theoretical frameworks. Subsequently, learners employ these generalizations as
frameworks to facilitate their involvement in subsequent active experimentation,
a process whereby they assess the application of acquired knowledge in
increasingly intricate contexts.

In recent years, a number of key texts on the educational and learning
role of museums have appeared, including Falk & Dierking (1992); Hooper-
Greenhill (1994b); Durbin (1996); Roberts (1997); and Hein (1998). Learning
museums is a concept arising from the experiential leaming model, which is
similar to the interactive experience model, which emphasizes the importance of
the physical, social, and personal contexts for learming in museums (Matusov &

Rogoff, 1995; Falk & Dierking, 1992; Hein, 2002). Hence, the concept of experiential
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learning in museums is not novel but rather undergoes evolution in response to
changing slobal and political circumstances. Over the past three decades, there
has been a growing trend in the United States and, more recently, in Europe,
where museums have begun to rely on focus groups for audience research. These
focus groups aim to get insights into the opinions and emotions of visitors, with
the ultimate goal of enhancing the museums' public offerings (Karp et al., 1992).
In relation to the topic of museum visitation, it has been observed that individuals
in the younger demographic have a greater inclination towards visiting museums
and engaging in cultural activities such as attending theater performances or opera
shows, as compared to other segments of the population (CCCDC, 2010). The
research illustrates that young individuals constitute a significant demographic
within the museum visitor population. Hence, it is imperative to have a thorough
understanding of them. The Cultural Consumption Barometers, which were
established until 2010, have been utilized to examine visiting patterns. However,
there is a dearth of qualitative data regarding museum visits, particularly in relation
to comprehensive observations of young visitors.

In order to examine the learning experiences of young visitors throughout
their interactive and ecomuseum visits, the researcher utilized the experiential
learning model of Kolbs’ 1984 as a theoretical framework for the study.

Background of the case studies

Due to its four top universities, Phitsanulok Province is known as an
educational hub. This suggests that the existing campus has 40,000 18-22-year-
old pupils. Additionally, Phitsanulok Province has eight museums. First, Phra
Buddha Chinnarat National Museum displays archaeological finds and artifacts
from Phitsanulok and adjacent provinces' past to present histories, archeology,
tradition, and culture. Second, the Phitsanulok Museum is an important
educational institution. The exhibition covers Phitsanulok Province's history,

revolution, and culture. Third, Chao Phae Museum The 1999 museum recreates
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a Phitsanulok villager's houseboat on the Nan River. The houseboat has been
moved to land and placed atop a specially built pond to simulate floating.
Somdet Phra Naresuan Maharat Museum, Phitsanulok Pittayakom School. A
model of King Naresuan the Great's monument, paintings of his reign, and ancient
weapons and clay water pipes are on display at the museum. The Naresuan
University Textile and Life Museums are fifth. The Textile Museum of Naresuan
University showcases, preserves, and promotes Lower Northern Thai textiles. Both
the Textile Museum Building and the Life Museum Building are important parts of
the museum. Sixth, three Naresuan Military Army Area Museums. The stories came
from military-dissent combined forces. The 3 Army Area Museum was founded
later to teach kids about diverse cultures. The museum displays archaeological
and material evidence. Seventh, Chan Palace Historical Center; and eighth,
Sergeant Major Thawee Buranakhet Folk Museum. The museums 1-6 are
traditional museums that gather and show antiques and historical objects
according to the owners' vision. Although some have digital technology, they are
far from interactive museums. These museums include two interactive and
ecomuseums. Two museums from this selection can be identified as exemplifying
the defining features of an interactive museum and an ecomuseum. These two
museums have been chosen as the primary case studies for analysis.

The Chan Palace Historical Center

This museum holds significant value as a site for acquiring historical
knowledge pertaining to Phitsanulok, encompassing the history of the Chan
Palace and the renowned King Naresuan the Great. The establishment of the
Chan Palace Historical Center was undertaken with the purpose of gathering
narratives pertaining to the historical events and developments of Phitsanulok
Province. The emergence of digital technology has had a significant impact on
the learning styles of visitors. The utilization of self-learning has witnessed an

upward trend in popularity due to the development of digital technology,
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enabling individuals to independently construct their own educational journeys.
This place is the most visited museum in Phitsanulok. The Chan Palace Historical
Center serves as an educational facility that employs various methodologies to
derive significance from artifacts, visuals, and digital media, transforming it into
an environment conducive to lifelong learning. According to Gumjudpai and
Sittiwong (2017), the symbols shown in the museum appear to be symbolic of
the cultural heritage that has been transmitted over successive generations. In
addition to examining the generation of cultural significance via museum
displays, This results in the promotion of lifelong learning experiences.
Therefore, this place is selected as the representative of an interactive museum.

The Sergeant Major Thawee Buranakhet Folk Museum

The Sergeant Major Thawee Buranakhet Folk Museum is well-known
among local and international tourists who visit Phitsanulok. This place was
established in 1983 by Sergeant Major Tawee Buranakhet, who possesses a deep
appreciation for art and recognizes the inherent worth of traditional discarded
objects. The person began the collection and accumulation of household items
that other people frequently perceived as disorganized and abandoned. The local
community does not engage in the exchange of goods and services through a
monetary system for items such as damaged containers, tools used by fishermen,
and historical artifacts that were formerly part of their everyday lives. The majority
of traditional utensils originated in the lower northern area in the year 1990. During
this time, a new museum structure was constructed, enhancing the aesthetics of
the surrounding environment. A meticulously landscaped garden with a wide
variety of native Thai flora surrounds the structure's exterior facade. Adjacent to
the museum, there is a Buddha Statue Foundry, which is also under the
ownership of Sergeant Major Tawee Buranakhet. This location offers visitors the

opportunity to learn and engage in hands-on tasks related to the construction of

21957997585 550AN Y7 199-a785 71
Mekong-Salween Civilization Studies Journal



Buddha statues. The present instance has been chosen as the subject of

investigation for an ecomuseum case study.

Objective

The primary objective of this research is to examine the learning experiences
of youth visitors at two distinct museum forms, specifically an interactive museum
and an ecomuseum, situated in Phitsanulok Province. The experiential learming model

has been adopted as the theoretical framework for this study.

Conceptual Framework

Visiting in an Interactive &
Ecomuseum

Concrete
Experience
A L
,
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Kolb’s
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Abstract

Conceptualization

Generalization Learning
from Experience

Figure 1. Conceptual Framework of Research. Adapted from Experiential
learning: Experience as the source of learning and development, by D. A. Kolb,
1984, Princeton, JN: Prentice-Hall.
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This study utilizes Kolb's (1984) Experiential Learning Model to examine
the learning experience of young visitors who visit two different types of
museums in Phitsanulok Province. The initial stage involves engaging in physical
experiences, when visitors spend their time exploring museums and immersing
themselves in both the interior and exterior aspects of the museum's
surroundings. In the subsequent phase, the researcher asks the visitors'
testimonies pertaining to their experiences at the museum they have visited,
encompassing their preferences and areas of dissatisfaction. What is the
rationale for this? The third step involves abstract conceptualization, when
individuals reflect on their museum visit and contemplate the knowledge they
have gained. Various thoughts and ideas may arise in their heads throughout
this process. The last stage involves engaging in active experimentation. In what
manner may the application derived from their experiences be implemented?
What actions will individuals undertake subsequent to acquiring knowledge

from their museum visit experiences?

Method

In order to understand the inquiries surrounding the motivations behind
museum visitation, the activities engaged during such visits, and the learning or
symbolic value derived from the experience, The researcher employs a
qualitative research approach, which is deemed appropriate given the
exploratory character of the study and the fact that respondents can share their
insights and experiences more openly and freely through in-depth interviews.
(Braun & Clarke, 2006; Bricker & Donohoe, 2015; Mile et al,, 2014; Nastasi &
Schensul, 2005).

The development of the semi-structured interview questionnaire was

grounded in the theoretical framework of Kolb's (1984) Experiential Learning
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Model. The sample technique employed in this study was purposive sampling,
wherein the selection of participants was based on specific criteria related to
their museum experiences. Criteria one specifies that the visitor must fall within
the age range of 18 to 25 years, specifically targeting young individuals. Criteria
two involves the act of visiting the museum for a period of fewer than three
months, as seen in the case studies of the two museums. Invitations were
extended to key informants who met the specified criteria, and further face-to-
face or telephone interviews were scheduled based on the availability of the
interviewees.

The comprehensive inquiries examined the four stages of the
experiential learning model within the context of a theoretical framework. The
initial inquiry pertains to the motives or expectations individuals possess in
relation to visiting museums. Furthermore, this pertains to the experiences
derived from visiting museums. Specifically, what aspects do individuals
appreciate or find unfavorable about the museums they have visited? The third
inquiry pertains to the concept of generalization, specifically focusing on the
lessons acquired subsequent to a museum visit. The final inquiry pertains to
the practical application of the knowledge acquired by the visitors in their
everyday lives, as well as the specific actions they intend to take as a result of
their visit. The technique proposed by Mile, Huberman, and Saldana (2019) is
utilized to establish the criteria for sample selection and decide the population
and sample for the research. The selected samples should be relevant to the
objectives of the research. Research aims to examine young visitors within the
age range of 18 to 25 years. Based on the viewpoint put forth by Green and
Thorogood (2004), it is common practice among qualitative researchers to
employ a sample size of 20 or more in order to achieve information saturation.

In line with this approach, the present study conducted interviews with a

21957597585 55UAN Y7 199-8792 71
Mekong-Salween Civilization Studies Journal



sample of 20 young museum visitors, who were selected based on their current
or past visits to the museum.

In accordance with the principles of research ethics, we performed in-
depth interviews at both the museum and a designated site or by telephone.
The participants were provided with an explanation of the objective of the
study, emphasizing that their comments would be treated with the utmost
confidentiality and utilized solely for academic endeavors. The interviews were
conducted and audio recorded with the participants' consent. Each interview
had a duration ranging from thirty minutes to one hour. The comprehensive
interview was conducted in two museums: the Chan Palace Historical Center,
which represents an interactive museum, and the Sergeant Major Thawee
Buranakhet, which serves as a case study for an ecomuseum.

In accordance with Lune and Berg's (2017) criteria, a thematic analysis
was conducted to contextualize the relationships between categories and
themes. The interview transcripts and audio recordings were reviewed twice. To
complete the constant analysis using the following approaches, the researcher
must first look over all of the data. Second, select a text passage. Thirdly, the
researcher must color-code data phrases and assign a ‘code’ to keep
interviewee information confidential in compliance with human research ethics.
Instead of identifying the interviewee, the researcher coded the data. The first
three consonants denote a type of museum, with ‘Int’ denoting an interactive
museum and ‘Eco’ denoting an ecomuseum. The last two digits indicate the
order of the information provider. For example, Int03 represents the third young
visitor to an interactive museum. Last, all codes are grouped according to their
similarity, and a theme is identified and recorded for each grouping. The most
difficult aspect of data coding is considering the data in a way that not only

considers the informant's perspective but also reveals the text's hidden

21957997585 550AN Y7 199-a785 71
Mekong-Salween Civilization Studies Journal



meanings. Moreover, content analysis is involved. For the purposes of
categorization, summarization, and tabulation, content analysis can categorize

verbal interview data.

Synthetic Research Results

Over the past two decades, a significant number of projects, research,
and initiatives have been undertaken to examine and mitigate the disparity
between museums and the younger demographic. It is noteworthy that in
recent times, an increasing number of museums have allocated particular areas
within their educational departments for the purpose of engaging young
individuals and promoting their active involvement. Nevertheless, the concept
of an inclusive museum that prioritizes the involvement of individuals remains
a persistent and complex endeavor. Hence, the primary objective of this study
was to investigate the way in which young individuals actively engage in
museum visits, specifically focusing on interactive museums and ecomuseums.
The findings are organized into four sections based on the experiential learning
approach. The initial section of the paper discusses the exchange of visiting
experiences through the examination of two case studies involving museums.
The inquiries on the purposes and modes of visitation, as well as whether the
visits are conducted individually or in groups, have been posted. In the
subsequent section, it is necessary to discuss the visitors' experiences at the
museum they have attended, including their own preferences and any areas of
disappointment they may have encountered. The third component exemplifies
the topic derived from the third stage, which entails abstract conceptualization.
During this phase, participants engage in introspection over their museum visit
and contemplate the knowledge they have acquired. The final phase entails

participating in active experimentation. How can the application generated from
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their experiences be effectively implemented? What future actions will
individuals take following the acquisition of knowledge from their experiences
visiting museums?

Concrete Experience: Purposes and Modes of Visiting Museums

The objectives of visiting museums are directly linked to the university’s
project. At the Chan Palace Historical Center, two interviewees reported their trips
in relation to the ‘Local History’ course. Visiting a museum likely inspires
individuals to embark on an artistic project.

“The trip to the museum was part of a local history assignment that my
teacher had given me. Our history, culture, identity, and spirit as locals are what
the teacher expects we will take away from this lesson. Additionally, we were
able to observe the presentation of historical information through a variety of
audiovisual media. This is probably the only location in Phitsanulok Province
that has something like this. (INt04)

A group of four young visitors and their instructor visited the Sergeant
Major Thawee Buranakhet Folk Museum. The instructor of the Historical Arts class
brought the students to a Buddha sculpting studio, where they learned about the
manufacturing of the Buddha statues.

‘It is highly recommended that you visit Phitsanulok Province in order to
pay respect to Phra Buddha Chinnarat. This is one of the most essential selling
factors. This Buddha foundry provides us with the opportunity to participate in
workshops such as sculpting Buddha sculptures, which not only helps us gain a
profound grasp of Sukhothai art but also makes it simpler for us to remember
it’. (Ecol2)

We had a conversation with a young individual who was traveling solo.
He shared his impressions after visiting the Chan Historical Center. It is obvious

from this that the museum provides tools and multimedia resources for
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independent visits, but that the curator plays a crucial role in shaping the
experience.

‘When I look at the things | like to know and hear their story, even if it's
Jjust a myth or a legend, Visuals are interesting to me, but | also want to know
the story behind them’. (Int01)

Most young individuals who visit museums do so with the goal of
encouraging leamning that takes place outside of the classroom. There are both
organized and independent journeys available at the museum. Apart from a range
of multimedia materials that enable individual travel, curators are also necessary.

Reflective observation: sharing of the experiences

The analysis of preferences, whether positive or negative, among young
visitors towards museums is conducted based on two categories of museums.
The Chan Palace Historical Center receives comprehensive funding from the
Phitsanulok Provincial Administrative Organization. This establishment is
equipped with modern technology and fully staffed. The main attraction of the
museum is its comprehensive amenities, including a three-dimensional replica
of the palace, a brief cinematic portrayal of King Naresuan the Great, and an
exhibition showcasing various artifacts. Nevertheless, certain facilities, like audio
guides, QR codes, vending machines, and a coffee shop, could be added in
order to enrich the experiences of younger visitors. In addition, the Chan Palace
Historical Center stands out as the largest museum in Phitsanulok Province for
accommodating group Vvisits, owing to the exceptional preparedness and
hospitable nature of its employees. Nevertheless, due to the museum's
frequent reception of student groups ranging from primary school to university,
there are instances when the museum becomes overcrowded, making it less
conducive for individual visits. Hence, it is possible to establish a system for

managing the flow of tourists using information technology. Additionally,
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situated on the museum's territory are other archaeological sites, including the
remnants of the old palace's wall, a historically significant temple with a history
spanning over four centuries, and the revered Naresuan the Great Shrine. These
locations offer the opportunity to integrate educational experiences both within
and outside the confines of the museum. Regarding the Sergeant Major Tawee
Buranakhet Folklore Museum, which is representative of an ecomuseum,
learning-supported activities such as hands-on activities, DIY workshops, outdoor
ambiances, and activities that relate to daily life were deemed to be factors
that enhance learning experiences. Some of the objects on exhibit in the
ecomuseum are authentic representations of the visitors' past lives, which can
facilitate the incorporation of the visitors' individual and collective memories,
thereby fostering a sense of belonging. In the same way, the objects in the
Sergeant Major Tawee Buranakhet Folklore Museum, which date back about 40
years, are still remembered: ‘Even though | was young, | remember when my
grandmother used a tobacco leaf shredder. It reminds me of her.” (Ecoll). In
another instance, one of the youthful visitors remarked, ‘I'm very excited about
the record player. Only in period dramas have | seen it’. (Ecol7). These stories
connect the past and the present, giving visitors a "nostalgia experience." In
addition, ecomuseums highlight objects that can be touched, distinguishing
them from other types of museums. Here, children are permitted to play with
and interact with the wooden horse rocking chair, enabling young children to
enjoy themselves and allowing the museum to welcome families.

In summary, the preferences of youthful visitors towards interactive
and ecomuseums exhibit variability contingent upon their reasons or
expectations, as well as the museum's ability to cater to the visitors' interests.
The group's aspirations for an interactive museum revolve around the provision

of educational resources, including information technology, digital tools and
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equipment, and opportunities for outdoor engagement. On the other hand, the
ecomuseum offers a distinct and emotional experience that is closely aligned
with the thematic focus of the museum.

Abstract Conceptualization: Generalization, Learning from Experiences

This section is a result of the young visitors' reflections on their museum
visit and consideration of the learning they have gained. During this process,
various concepts and ideas may arise in their minds. Then, we conceptualized
the most significant themes extracted from the testimonies. The sub-themes
may be classified into three different categories based on Falk and Dierking's
(1992) Interactive Experience Model. This model highlights the significance of
physical, social, and personal contexts as essential elements for learning within
museum settings.

Personal context encompasses the subjective experiences and
affective responses of individuals inside the museum setting, encompassing
their emotions, sentiments, and perceptions pertaining to many aspects such
as the museum's establishment, the hospitality exhibited by staff members, the
availability of amenities, and the quality of supporting facilities. The young
visitors had a sense of liberation when receiving permission to physically interact
with the artifacts. The visitors often have a nostalgic sensation while
encountering historical artifacts that serve as poignant reminders of bygone eras.
The social and physical context that visitors encounter while taking part in a
museum activity also contextualizes the learning experience.

The social context of a museum visit includes the presence of other
individuals and the manner in which the visitor engages with them. This study reveals
that visitors encounter negative emotions due to noise disturbances caused by other
groups of visitors. Furthermore, the act of capturing photographs and sharing things is

seen as necessary for engaging in social media interactions with others.
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The physical context encompasses the surroundings of the museum
visit, including features such as the external setting, architectural characteristics,
infrastructure, and the presence of accessible facilities. Within the confines of
the two museums, many forms of assistive technology are employed to
enhance the visitor's experience. These include the utilization of 3D models,
short films, touchable statues, and multimedia presentations. Furthermore, the
presence of amenities such as vending machines, coffee shops, and souvenir
shops contributes to the enrichment of the learning experience. These facilities
can serve as spaces for hands-on activities or workshops, increasing the
educational environment.

Active Implementation: Application and Tryout

While the degree of learning experience is not the primary emphasis in
the context of two museums in Phitsanulok Province, it is possible to examine
the visitor's learning experience based on their actions or intentions, as well as
the potential impact of their museum visits on their personal lives. The
outcomes of the museum visits by the young visitors are divided into four
points, as follows:

Self-Awareness Enhancement: The lessons learned by youthful
visitors at two exemplary institutions are quite distinct. The Chan Palace
Historical Center prohibits visitors from touching the object. This instrument
teaches visitors what a ‘social norm’ is. The museum'’s prohibition on touching
archaic antiquities is acceptable. According to the perceptions of the research
samples, "untouchable" objects in museums and "no photographs" in certain
locations are reasonable. Also, maintaining silence in public is a sign of respect
for others. In the museum, we should be quiet and not create noise, as doing
so will disturb other visitors. Once we post the question, what are visitors to the

Sergeant Major Tawee Folklore Museum expected to learn and do? The majority
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of responses consist of suggestions for enhancing their visit. This indicates that
juvenile visitors tend to develop their critical thinking skills. They are aware of
their desires and offer constructive suggestions for achieving success. This bodes
well for our generation.

(E) Word of Mouth/Possibility of re-visits with friends or family: After
visiting the two museums, the young visitors expressed a desire to return and
extend invitations to friends or family, or at least, they will post the experiences
of visiting museums on social media. The museums were easily reachable. This
visiting museum is an opportunity for both leisure and educational exploration
of Phitsanulok province.

Local appreciation and attaching a sense of place: The two
museums have achieved success in terms of fostering local awareness. The
Chan Palace Historical Center has a major role in the promotion of historical
knowledge pertaining to King Naresuan the Great, an honored figure in the
chronicles of Thai history. The Sergeant Major Tawee Folklore Museum
showcases the historical and cultural aspects of the local community, providing
insights into existing history and the way of life in the region. Hence, the
museum's displays serve as a means of conveying the contents, narratives, and
supporting facts pertaining to local history. By engaging in this process, the
community fosters a heightened sense of recognition and establishes a
connection to a sense of place.

Suggestions: Numerous recommendations for enhancing the standards
have been proposed in relation to museum visitation. The integration of
inclusive infrastructure, particularly the provision of accessible facilities, is crucial
for accommodating diverse guests, particularly at the ecomuseum. The
provision of supported-learning amenities and activities can enhance visitors'

learning experiences. Furthermore, engaging in outdoor activities and immersing
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oneself in the existing way of life can help visitors develop a profound
comprehension and conceptualization of the lessons learned, enabling them

to use these insights in their everyday lives.

Discussion

Museums are not merely institutions for collecting, preserving, and
displaying things; they are also audience-centered locations with a broad
educational and social role (Black, 2005, Hooper-Greenhill, 1999; Hooper-
Greenhill, 2007; Sandell, 2003; Vergo, 1997). Although museums have a primary
focus on storytelling and displaying objects, the two case studies demonstrate an
effort to broaden the methods of presenting information. Components of this
include the utilization of information technology for communication, workshops,
and data linkages inside and outside the museum, as well as the implementation
of museum tours guided by curators. The aim is to streamline the procedure in
order to encourage the learning experience of the young visitors.

Learning is the process of engaging actively with experience. It is what
we do when we seek to comprehend the world. It may involve the growth of
skills, knowledge, understanding, awareness, values, ideas, and emotions, as
well as an increase in the capacity for reflection. Effective learning results in
transformation, growth, and the desire to learn more. Rennie and Johnston
(2004) defined learning as an ongoing process that requires time for reflection.
Reflection allows visitors to link new ideas and information with old, to weigh
and consider, and to deconstruct and reconstruct their mental models in order
to assimilate and integrate their experiences into new ways of understanding,
thinking, and acting. Yet, learning experiences are essential for fostering learning
among museum visitors. Vannavanit, Y. (2021), who evaluated 313,084 reviews

of museum visits from Tripadvisor during 2007 to 2020, discovered that
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museums were unsuccessful in providing interactive experiences. Only
museums with a rating of four or five stars have the 'interactive' distinction.
According to Silverman (1995), the Interactive Experience Theory
contends that the social and physical environment in which people engage in
museum activities—both inside and outside the museum's walls—has an
impact on how much knowledge they acquire. According to the survey, both
museums make an effort to engage with the community. The Sergeant Major
Tawee Buranakhet Folklore Museum not only showcases narratives and
contemporary artifacts, but also offers seminars on the making of Phra Buddha
Chinnarat sculptures, a significant tourist attraction in Phitsanulok Province.

Based on the aforementioned information, we present our results in

the form of the following diagram:

Concrete Experience
Sharing Experiences
+/- Experiences
Emotional Experiences
Motivation & Expectations

wlaé& Df Analising & Generising

Personal context

sense of liberation
Applying EXPERIENTIAL nostalgic Sensation
Self-Awareness Social Context
respect social norms L EARN I N G +/- Social interaction
and otherness capturing photographs
develop critical thinking skil engaging in Social Media
Local Appreciation Physical context
attaching a sense of place internal & external setting
(E) Word of Mouth assistive technology
possibility of re-visit with 3D Model, Multimedia
friends and family augmented amenities
Suggestions hand-on experiences

Figure 2. Circle of Experiential Learning developed by researcher
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The shown graphic illustrates the experiential learning cycle, which is
derived from a study conducted on the interactive and ecomuseum
experiences of young visitors. This study focuses on two museums located in
Phitsanulok Province, serving as a case study for analysis. When young people
visit a museum, their individual motivations and expectations trigger the first
phase of the learning experience. The act of visiting museums can yield both
positive and negative experiences. Furthermore, the occurrence of emotional
experiences, such as a sense of nostalgia, is generated. The provision of a
meaningful learning experience is contingent upon various factors within the
museum setting, both internal and external. These factors encompass the
physical environment of the museum as well as the individuals with whom
visitors engage. Additionally, the museum's capacity to cater to the specific
interests of its visitors is of utmost importance. The second stage occurs in close
proximity to the initial stage, whereby analysis is undertaken as a cognitive
process by the audience to internally discern their preferences and aversions,
as well as the underlying reasons for such inclinations. What are the things that
individuals consider when rationalizing or justifying their emotions? Following
this, people verbally express their emotions, which researchers then divide into
three main themes based on Falk and Dierking (1992) Interactive Experience
Model: personal, social, and physical contexts. The final stage of the process
involves the application of knowledge acquired by visitors as well as the
consideration of how they will incorporate this knowledge into their daily lives.
In this instance, participants tend to focus on enhancing their self-awareness,
engaging with the local community, and cultivating a sense of place. Then, they
typically share their experiences via word of mouth, either directly or through
social media. Finally, they offer suggestions on how to enhance museum

administration in order to attract more young visitors.
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Conclusion and Recommendations

This study aimed to investigate the nature of young visitors' experiences
at two museums in Phitsanulok Province: the Chan Palace Historical Center and
the Sergeant Major Tawee Buranakhet Folklore Museum. The data was
collected by conducting in-depth interviews with a sample of 20 young Thai
visitors, aged between 18 and 25 years old. In accordance with the experiential
learning model, the findings were concluded.

The museum administrators ought to consider the varying learning
journeys of diverse visitor groups. The use of learning methods should be
tailored to incorporate the utilization of different groups of visitors. Moreover,
individuals exhibit varying levels of intellect. Hence, in order to enhance the
efficacy of museum visits for young visitors, it is imperative to tailor the learning
experiences to align with the unique characteristics and behaviors exhibited by
each individual visitor. Based on the analysis of the two case studies, many
pieces of evidence have been identified that have the potential to enhance the
learning experience of museum visits. These findings are outlined below:

1) The autonomous learning resources, such as the Audio Guide (AG),
virtual model, touchable objects, modern art galleries, QR code, Wi-Fi, and other
similar features. The purpose of this initiative is to facilitate independent
exploration of the museum by providing assistance to participants in effectively
utilizing their allocated time.

2) The learning activities that are provided with help include hands-on
experiences, art or handicraft workshops, experimental activities, and outdoor
activities. This resource aims to assist individuals in discovering their innate
abilities and acquiring practical and adaptable competencies.

3) The enhanced amenities aim to facilitate the engagement of young

visitors with the social environment, such as the provision of a coffee shop, a
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souvenir shop, an outdoor atmosphere, exterior décor, and designated
photographic spots.

4) The museum ought to implement a promotional strategy that fosters
a favorable attitude towards cultural heritage, which is also seen as a wellspring
of inspiration for the purposes of exploration, experimentation, introspection,
expression, and the cultivation of a capacity to engage with local consciousness

or a feeling of locality.

References

Black, G. (2005). The Engaging Museum: Developing Museums for Visitor
Involvement (1st ed.). Routledge. https://doi.org/10.4324/9780203559277.

Braun, V., & Clarke, V. (2006). Using thematic analysis in psychology. Qualitative
Research in Psychology, 3(2), 77-101.https://doi.org/10.1191/1478088706
gp0630a

Bricker, K.S. Donohoe, H. (2015). Demystifying Theories in Tourism Research,
CABI, ISBN 9781780646916 https://books.google.co.th/books?id =2KP9
seEACAAJ

CCCDC (2010). Cultural consume barometer, retrieved from www.culturadata.ro

Dewy, J. (1938). Experience and education. New York: Collier Books.

Dodd, J.,, Sandell, R. (1998). Building bridges: Guidance for museums and
galleries on developing  new audiences. London: Museums & Galleries
Commission.

Falk, J. & Dierking, L. (1992). The museum experience. Washington, DC: Whalesback
Books.

Francois Hubert (1985) Ecomuseums in France: contradictions and distortions,

Museum International, 37:4, 186-190, DOI: 10.1111/}.1468 0033.1985.t000584.x

21957997585 550AN Y7 199-a785 71
Mekong-Salween Civilization Studies Journal



Gray, C. (2011). Museums, Galleries, Politics and Management. Public Policy and
Administration 26(1): 45-61. https://doi.org/10.1177/0952076710365436.

Green, J., & Thorogood, N. (2004) Qualitative methods for health research
(2nd ed., pp. 198-202).  London: Sage Publications.

Gumjudpai, T. and Sittiwong, T. (2017). The study of cultural construction of
meaning through Museum exhibition to promote self-directed learning,
Journal of Education Naresuan University, vol. 21(4).

Hein, G. E. (2002). Learning in the Museum. Routledge.

Hooper-Greenhill, E. (1999). The educational role of the museum, Routledge,
London-NY, pp. 3-27.

Hooper-Greenhill, E. (2007). Museum and education. Purpose, pedagogy,
performance, Routledge, London-NY (2007).

Hubert, F. (1985). Ecomuseum in France: contradictions and distortions, Museum
International, 37(4), pp. 186-190.

Jamieson, W. (1989). An Ecomuseum for the Crowsnest Past: Using Cultural
Resources as a Tool for Community and Local Economic Development,
Plan Canada, Vol. 25(5), pp. 14-24.

Karp, I., Mullen Kreamer, C., and Lavine, S.D(1992). Museums and communities. The
Politics of Public Culture, Washington-London: Smithsonian Institution
Press.

Kayaras, N. (2014). Community-Based Ecomuseum: New Concept for Sustainable
Tourism, Nakorn Patom, Rungsil Publishing.

Kolb, D. A. (1984). Experiential leaming: Experience as the source of leaming and
development. Princeton, JN: Prentice-Hall.

Lune, H., & Berg, B. L. (2017). Qualitative Research Methods for the Social Science.

Essex: Pearson Education Limited.

21957597585 55UAN Y7 199-8792 71
Mekong-Salween Civilization Studies Journal



Matusov, E. & Rogoff, B. (1995). Newcomers and oldtimers: Educational philosophy
of parent volunteers in a community of learners school. Unpublished
manuscript.

Miles, M.B., Huberman, A.M. and Saldana, J. (2014). Qualitative Data Analysis: A
Methods Sourcebook. Sage, London.

Nastasi, B. K., & Schensul, S. L. (2005). Contributions of qualitative research to
the validity of intervention research. Journal of School Psychology,
43(3), 177 195. https://doi.org/10.1016/j.jsp.2005.04.003

NEMO (2015). Learning in Museums and Young People, A NEMO Report by LEM-
The Learning Museum Working Group, Network or European Museum
Organizations.

NEMO (2021). Emotions and Learning in Museums, A NEMO Report by LEM-The
Learning Museum Working Group, Network or European Museum
Organizations.

Oldershaw, B. (1988). ‘What is an Ecomuseum’ Cowichan and Chemainus
Valleys Ecomuseum Newsletter.

Rennie, L. J., Johnston, D. J. (2004). The nature of learning and its implications
for research on leaming from museums. Science Education, 88(S1), S4-S16.

Sandell, R. (2003). Museums and the combating of social inequality: roles,
responsibilities, resistance. In Museums, society, inequality. Routledge.

Sanyakoon, P., & Nonsiri, P. (2023). The Innovation of Interpretation for Tourism
through ecomuseum. Humanities and Social Sciences Journal of
Pibulsongkram Rajabhat University, 17(1), 146-162. https.//doi.org/10.14456/
psruhss.2023.11.

Seliverstova, O. (2017). “Consuming” national identity in Western Ukraine.

Nationalities Papers 45(1), pp. 61-79.

21957997585 550AN Y7 199-a785 71
Mekong-Salween Civilization Studies Journal



SER, S. H. (2019). Engagement with Interactive Museum Collections: The Rise
and Development of Interactive Museum Exhibitions in Thailand (2000
- 2019). Connexion: Journal of Humanities and Social Sciences, 8(2),
77-86. Retrieved from thaijo.org/index.php/MFUconnexion/article/
view/241041

Silverman, L. H. (1995). Visitor meaning-making in museums for a new age. Curator,
38, pp. 161-170.

Walhimer., Mark. (2008). What is an interactive exhibit? https://museumplanner.org/
what-is-an-interactive-exhibit/. Retrieved June 2019

Visudthiluck, S. (2017). Museum Practices: Lessons from Others. Academic
Division, Museum Siam. https://issuu.com/academic-museumsiam/docs/
92. Retrieved January 2022.

Vergo, P. (Ed.). (1997). New museology. Reaktion books.

21957597585 55UAN Y7 199-8792 71
Mekong-Salween Civilization Studies Journal



- » . » - - .

% \ ' AY A YAY4 W,
VAYARA YAY 22N V4
\ YAY AW AVYA N

\ YA
W
' 4

’
' 4

‘Wmuqﬂ'ﬁi‘ﬂLLUULﬂ‘SENLLﬂ\?ﬂ'IEJI“UU azAslney
?J'eNU']‘lJLﬂ‘iE]\‘iﬂmﬂ‘iﬂu WA

The Development of Traditional Thai Theatre Costume
of Surat Jongda’s Costume House

sssuind lpaana’

Tammarat Towasakul

E-mail: tammatowa@gmail.com
M5 ey

Kamjorn Saecheong
Received: June 7, 2023
Revised: December 6, 2023
Accepted: December 7, 2023

‘pndusshmeTirmngialuasAaunisuant ausivemaniaediumans iningdoradgunanuy

Instructor, Department of Dance and Performing Arts, Faculty of Humanities and Social Sciences,
Rajabhat Chandrakasem University

grarstfimeenuuniuland Inerdunsesnuuy unTinedessdn

Special Instructor, Department of Fashion Design, College of Design, Rangsit University



UNANELD

ATl ngUssasnitefnmiannnsUuuuve s sunsneluu-azasivg
wagfnwinszuiunmsasaad ssunamelvu-azasing vasuiued osnniadn 19
Tnefnuvayannionans maduniual uasnsdanauuuiaIusin sIUTINTeyaLaY
Ansginansife MnnsAnwmuriaMsgULUUIATssuAsneluu-azasie vos
UnaeFesanginu 21 wudlaitu 4 920 laun 926 1 10umeduAnwmnaeedos
unsmelau-azasinenuulusuvesnaumsanluduniadl 6 diluuszgnalatued eg
unsmevaansLandLIuALning o mandung uaeRtilaedounud ¥af 2 Wy
B uAnnEnsaraInaten1sTnnt uamed sunsnielvu-azasing uaznn
Insnsailursmungaiilnduwns tetmeenuuuiazdszgnaleiuinisunameyos
msuanslunumaniainosa 1197 3 Wurasuvhaunuiuanzazasensaiay
Fofluiimaanuniemnimelou-azasinuuulunu Anvisnisdennn 38nslea
wagmstnauuulusa wasei 4 dumsSumshausiufvyadsauaiufaudne
LLammxéﬁaww %‘yaﬂyw,l,azay%’ﬂ@%miagmﬂ%imLwﬁmeﬂﬁuu—amﬂwmmu‘[mm
Anviupsuasnsruunsanasisunnsluu-avasineuulunn lriamuanyaie
F5mstnuuulun delvlunsuandounsssmu nean1site awdiula

Auasnu 201 Wugwilafunumlunmsassasownsnislaw-agasineuuulusiu

q a

P2 v
= =

finsfinwaunnteyauazinaesUszneuaTsIndnITInTs uaglaauswsysn
iamiflgresanianszunaading warususdiiuig wesusnseuiiiudvan lunis
flunuazayinuedomninmeluu-avaslnouuulusn sukuudsumne luu-avaslne
fardunuuuilunasesueienugint 1n1 lnfumssensuniinumsey
uituszdnvanauuanduunsssmmuiidauansmeiiouazladumuensnauis
Jagiy

d

AdAeY: Wannns Lesatnineluu-asasing UIueses

21957597585 55UAN Y7 199-8782 71
Mekong-Salween Civilization Studies Journal



Abstract

The purpose of this research was to study the development of
traditional Thai theatre costumes and to study the process of creating traditional
Thai theatre costumes of Surat Jongda’s Costume House based on documents,
interviews and participatory observations. The data were then collected and
analyzed. It was found that the development of traditional Thai theatre
costumes and the process of creating traditional Thai theatre costumes of Surat
Jongda’ s Costume House can be divided into 4 phases. The first phase is to
study traditional Thai theatre costumes of Department of the Performing Arts in
the reign of King Rama VI and apply them to the costumes of the Chintanarumit
Khon performances at Chalermkrung Sala Theatre as well as at the opening
ceremony of the Asian Games. The second phase is to study the characteristics
of embroidery patterns from the fragments of Thai theatre costumes as well as
the paintings in the early Rattanakosin period to design and apply to the
costumes of the performances in the Wat Arun Festival. The third phase is to
work with Arporn Ngam Dance Theater to revive ancient Thai theatre costumes
and learn how to choose fabrics, use colors and embroider traditional fabrics.
The fourth phase is to work with the Support Foundation of Her Majesty Queen
Sirikit of Thailand and a panel of experts to revive and preserve traditional Thai
Khon costumes and dramas, to study the process of making Khon-Thai drama
traditional costumes, and to use materials and techniques of ancient
embroidery methods for the royal pantomime. The results reveal that Khun
Surat Jongda has played a role in creating traditional Thai theatre costumes by
engaging in the studies, research and experiments to create and fulfill the wishes
of Her Majesty Queen Sirikit the Queen Mother in restoring and preserving
traditional Thai theatre costumes. The traditional Thai theatre costumes created

according to the ancient style of Surat Jongda's Costume House have been
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recognized for their beauty as evident from the Royal Khon performances that
have been performed continuously and maintained their popularity until the
present day.

Keywords: Development, Traditional Thai Theatre Costume, Costume House
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Figure 2. Khon-Thai drama costumes in the Khon Sala Chalermkrung
Adapted from “Khon Sala Chalermkrung ,” by Thaiticketmajor, 2022,
https://www.thaiticketmajor.com/performance/khon-thai-masked-dance-sala-

chalermkrung-2019.html
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Figure 3. Costumes of performers at the opening ceremony of the 13th Asian
Games, designed and created by Surat Jongda’s Costume House
Adapted from “Asian Games: Looking back on past achievements of Thai

athletes”, by BBC NEWSTHAI, 2018, https://Awww.bbc.com/thai/features-45282855
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Figure 4. A piece of Khon-Thai drama costume

assumed to have been created in the early Rattanakosin period
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Figure 5. Khon-Thai drama costumes in the performances in the Ror Sor 100

Wat Arun Festival, designed and created by Surat Jongda’s Costume House
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Figure 6. Khon-Thai drama costumes from the Arporn Ngam Dance Theatre
Adapted from “Arporn Ngam Dance Theatre” by Peeramon Chomdhavat, 2020,
https://www.facebook.com/profile.php?id=100035498756675&sk=photos
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Figure 7. Pieces of a Royal Khon costume with a new embroidery pattern design
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Figure 8. An exhibition of customary male and female costumes at Khon

Chaloem Phrakiat Bangkok Art and Culture Center, October 11, 2009
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Figure 9. Materials used to create Khon-Thai drama costumes of Surat

Jongda’s Costume House
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Abstract

The objectives of this research were to study the rite, development
and persistence of pulling a religious boat along the waterway, and to define
and design the participation in preserving this rite. This qualitative research
collected data from 38 key informants who provided vital information: boat-
pulling groups, community leaders, sovernment officials, and religious leaders.
Participatory observation method, group discussion process, structured
interview, and opening a community forum were employed to process
information and link all issues. Then the information was synthesized, organized,
and analyzed based on the descriptive analysis method. Finally, the findings of
this community's narrative research were presented. The research revealed that
1) the rite of pulling a religious boat along the waterway used tools and
materials to perform the ceremony and had essential steps of decorating the
relicious boat. The elements of performing the rite were composed of the
ceremony's president, master of ceremony, participants, place, date and time,
and steps of running the ceremony, for example: starting by inviting the Buddha
image from the temple, followed by placing it on the religious boat, and pulling
it along the waterway. 2) For development and persistence: In the prosperous

era of this rite, Phra Lak was made to be sacred and respected by the people.
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Later in the transition period, the form of pulling boats was improved and
adjusted to match the era. During the recession, preservation has remained
strong under modern trends and grown in popularity under the necessary
condition by integrating local traditions into community tourism and its beliefs.
The persistence of this ritual has been continued through the process of
transmission and learning, appreciation of the benefits, application of the format
following the current situation, promotion, and support from the public and
private sectors to create acceptance from the outside society through
participation and systematical management by the community, and creation of
the contemporary activities. 3) For defining and designing participation in
conserving the rite of pulling a religious boat along the waterway, there was the
participation in studying information and situations in the community to find the
unique traditions and culture of Nakhon Si Thammarat valuable for passing on
to the next generation. It aimed to encourage young people to realize and
participate in analyzing problems and causes through procedures and methods
that may be adjusted or changed. Participation was a method used to select
the solutions and plan for further learning. Students, tourists, and entrepreneurs
took part in preparing the religious boat. Another approach was Outdoor Education,
leading to all sectors implementing the community plan in transferring local
knowledge related to the rite of pulling a Buddha image. Moreover, it could
create jobs and income to support the community economy in terms of
tourism. There must also be a common approach in monitoring and evaluating
the organized activities to know the problems and obstacles and to find a
solution to conserve and inherit the ritual of pulling a religious boat along the
waterway to exist continually.

Keywords: Pulling a religious boat along the waterway, Development and

persistence, Rite, Conservation througsh Community participation
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Figure 2. Tool: Base of Religious Boat
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Figure 4. Tool: Hardwood for Placing on

Each Slde of the Rellglous Boat
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Figure 6. Tool: Soft Wood for Placing on
Each Side of the Religious Boat
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Figure 8. Tool: Ropes for Pulling the

Religious Boat
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Figure 3. Tool: Primary Base to Support the

Religious Boat
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Figure 5. Tool: Wood Panels Used for Pressing

on Two Sides of the Religious Boat
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Figure 7. Tool: Sling

Al 9 gunsaud 8 e Tudwndlu

Figure 9. Tool: Woods Used for Crossing

Inside the Religious Boat
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Figure 10. Tool: Sao Nom Ruer Wood Figure 11. Tool: Bamboo Bolt
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Figure 12. Tool: Long Woods Used for Crossing Figure 13. Bamboo Used for Decorating the

on Two Sides of the Rellglous Boat Religious Boat
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10 waURUNIE P IRNUAEETSY Figure 15. Step: Lifting a Structure of the
Figure 14. Tool: Silk Ribbons and Striped Religious Boat

Flags for Decorating the Religious Boat
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Figure 16. Step: Building a structure of the

religious boat
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Figure 18. Step: Taking a boat structure to the

boat beam
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Figure 20. Step: Slinging

il 22 Fumeudl 7 masesilaFenss
Figure 22. Step: Stringing the heart of the

religious boat

it 17 Sunouii 2 nsenlasade
Figure 17. Step: Lifting a structure of the

religious boat

it 19 tuneuil 4 nstulasadeanily
Figure 19. Step: Building an inside structure of

the religious boat

= & a = a
NINN 21 TUABUN 6 NITEARINER

Figure 21. Step: Sling holding

29 23 Tunau 8 NMstaly

Figure 23. Step: Wood crossing
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29 24 TunpUR 9 NMSTULASIETIATLUBN

Figure 24. Step: Building an outside structure

of the religious boat

2# 26 TumpuN 11 NSENEIUNLEe

Figure 26. Step: Lifting Sao Nom Ruer

AR 28 TUABUN 13 N1TANLAY

Figure 28. Step: Decoration

I

P —— > -
AWl 25 Jumeuil 10 MITBEMINERINIUUBNKAY

nMssetmnaanuly
Figure 25. Step: Stringing the sling inside and

outside the boat structure

i 27 Fupeudl 12 msnnuasnsdiGenss
Figure 27. Step: Decorating two sides of the

religious boat

= S

= a - ¥ A
NINN 29 YURBUN 14 NIIATDUYIYFIUUNLID

Figure 29. Step: Moving Nom Ruer base

AR 30 TURBUN 15 NTEAUNLED

Figure 30. Step: Lifting Nom Ruer
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Figure 31. Step: Lifting Nom Ruer
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A9 32 TuRBUN 17 NSANLALTONTY

Figure 32. Step: Religious boat decoration

NSNS AINWIEN1938 JasaUsenauninaluil
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= v a
NN 34 NITDEYLTEYNTLAIN

= P
NINN 33 NTANLAILTONTY

Figure 33. Religious boat decoration Figure 34. Phra Lak (a Buddha image) invitation
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AW 35 NIy

Figure 35. Making merit

awidl 37 nsvin B Sy gy nIzan

Figure 37. Ceremony of inviting Phra Lak

o 0
AINN 39 NIFTULAINBNITZAIN

Figure 39. Dressing for Phra Lak

= o
NN 41 NITANUIAT

Figure 41. Offering food to the Buddha image

(Phra Lak)

= a
NINN 36 NTRADILIDNTY

Figure 36. Religious boat celebration

NNA 40 NMsladuaaINIEaIn

Figure 40. Phra Lak celebration

0 i -

aAf 42 nMsannnsy

Figure 42. Pulling a Buddha image placed on

the religious boat
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NN 43 NMTLIUAUAINNTZNINUN NN 44 MIUFIUTINAINNILNU

Figure 43. Starting pulling a Buddha image Figure 44. Participation in pulling a Buddha
placed on the religious boat along the image placed on the religious boat
waterway

awdl 45 masalanseufadonsy
Figure 45. Being united to pull a Buddha image Figure 46. Enjoyment in pulling a Buddha

placed on the religious boat image placed on the religious boat

o g P
AR 47 gAFuganIsaINEense

Figure 47. Ending point of pulling a

Buddha image placed on the religious boat
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ﬂut%ﬁu&maﬁa et iassshmdina i iswihmniivseaes vennam wae
Lﬁjus;ag'Lﬁyawé“ﬂ‘tjumﬁaiﬁtﬁﬂ q Tnasilevin” (P. Wit, personal communication,
October 9, 2022; Pha Khu Samu Wachiwit, personal communication, October
11, 2022) ludnyumesmilswesnsUszgnatuauiiisivesiutagns q fvszneuiu
JuFewszan Ae “nmsvszgnaleianiimlnnnmesdusasslugidyaivensies

anunteenay Weon nTulliumlulauad uasdnusznis Ao U19REINIINBLEN

anadaunly uvseerusilylifiauvi wazsiudedanvaty 9 eensiiluaiunsanile
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mmﬂwaaﬁqmuﬁﬂuaya ” (P. Wit, N. Noy, personal communication, October 11,
2022)
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anuddnlulszmausn fe maviulszgnaisnssyniuaiofsty Uszmaneunie
mw%“‘uﬂssEJqﬂGimﬂsziui“aﬂﬁmlhuqﬁEmnviyaqﬁ'uimameﬂi:qﬁﬁuqﬁﬂm@ywm
Ui’mqjmnﬂ’m

NTAENATUAYLANAIATIUARIONTY NATUALLLANITATNAIY
sufelunstuedoutausssugurulunsdvosnisannnszmaih wWansnediddy

o

Ao n3saladsausssuvesuulugiuzyatuayy wu anusudieanniaiy
Tnelanzasneds ylvyuiuuasviesiu luaiuvesmaensu saudsyUsenaunianis
nedien Wndwns wardu 9 ‘Uﬁ%Lﬁuﬁﬁ’lﬁiyﬁ]’]ﬂﬂ’liﬁﬁLﬂi’wﬁ%@yjﬁﬁa AIMYUA
ulsvresamiiu sevmsyihyueu gumesiu nesy wasnssumsiadieaseguuuy
arwsadielunsduiad eurmanemstanngueuriunsainnsgmai 11siams
maveafisivesmy wasmsinUssrdniusiiauniglusarusnyumulaiviuda
%aﬂumiau%“m; (Pha Khu Samu Wachiwit, personal communication, October 9,
2022; K. Yung, personal communication, October 11, 2022) wasdnUsen1sAe 1S
fsunnnmIstusEm AT erglunisdudunusafuty a1nnsasiiui
aznoulmiiua viesdu 1wy sun. SunuwilunsatfuayusuUszanalumsdna 3
A (K Yung, personal communication, October 11, 2022) Iu%ma’,lﬁﬁnﬁ'u‘*qmjuﬁ
wumsdansesratussuu 1wy fauenssunisda vuisnuresdy waevlgny
LRNYU L‘lj'umyu (T. Song, P. Wit, personal communication, January 4, 2022; Pha
Khu Samu Wachiwit, personal communication, October 9, 2022)

nanalagagy nisadvayuuaznisas et udielunisduied eu
Swusssugurulunsdvosnisanionsemal Wmneiiddy Ao n1sdisdlads
fusssuvosgurulugiusyatuayy wu ausuiieanniady Tnsanizesned s
HlvyUu uasnasiu nalonwu saufagUszneuntsnavediien Trivins wasdu
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13ledea ﬁﬂuLﬁTﬂﬁﬁiw” (Pha Khu Samu Wachiwit, personal communication,
October 9, 2022; P. Wit, P. Ped, personal communication, October 11, 2022)
TudagUuiigueudnsusuisnssunndu iy nmadyniady (wesune) uidy
Usgsu Aimsfenedumuddumudunouuanuiidnuinsfierlvsssutulusn
U’]GliU‘L!EJE]G]‘LJ;JWiW]yWuUu (T. Wong, P. Wit, N. Noy, personal communication,
October 11, 2022)
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nsUsudszgnafisnssulmituaiod @ u msusulssgnanisleaninilasenin
nesiu MaauasatuayuINAATEuLAzoNTY MIATUAYLLAENSAT AT

@
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MsAn¥IEes MsanEewsenai | Wamnnns Aenssy mimagjl,l,azmﬁﬁ
auslumsoydny efusenanside fil
fiznssuveamsanniFewsensilugumy Yszneulune gunsailunisvhiis
FumpunsUszneudensain nsvnfiannnssmade Usenaunie Usys1uvesie

HUSZNOUNS §TIAT an1unusenouind Junaiusznauiituazdunaun1svinie wwu
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TUROUNITUTZNDUNBNITAINNTENNLTO TUADUNITOULTYNIZAIN TUNDUNITOULTEY
wirantudenssuariunounisanusznae e1vnamilan Ansmmesnisainide
wsgrmamnsuneuauiaud A yuarnssaum wandenugandsdnsam Ao
$n anwaidaAuazauninnila (Udommongkhonkit & Udomsilp, 2021) 1wy
msnevenginugkarianssums o WuuuwuiiRdunedun 1wy Tuszs
¥097% TUsznoufis 3wt gnive grvanulugusy euilunienfiaulaso
dlatnsmiamuiivsznoufisauunariidvus Spunsalunsvifiivainuane
¥in wardidunoulunsUszneufiBnusuuuuresiBnasutu q (Muenrak, 2020) 1u
szuuAde wazafoumsdsauvdsmsguiinulugueusonfusuduiadinues

Auludsny (Kroeber & Kluckhohn, 1952) wuduiduneuiielmdudenisuuania

'
=]

fshandenrudisaludaiinentils wasiidddanemudeuarauasnsiviin
Sanssu wazUsendiineu (Department of Religious Affairs, Ministry of Culture,
2009)

Tuvnued W@umﬂwsLLazﬂﬂiﬂqaqmaqr\ﬂsaWﬂL%Wimm}] Usenounae
W&ummwmmamnL%Wiwm}ﬂuﬁmu Taun qﬂéaﬁaq &;mﬂ?{aum'm gANANDY
uaznseyiny SsaennasstumsAnuuasnnuiientu cvilization eaesiunis
sfunazUsuasusudunannannisdsuammaasegiouasdsen msdauuaga
Wy gALIANNgasedlugmainnnuasLuUAsgna sy uazludsuuUamig
Finuludnuazveansudsuniy ﬁmiﬁwmLLazmiLﬁmsqmw,ﬁaamﬂ%mﬁaL‘zjy'lajqﬂ
uwsnanosuazn1souiny azilignisud sunvasluguyy (Checkland, 1959,
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Abstract

The article titled “Creating visual art with natural colors to encourage
creative art for sustainable tourism of Phitsanulok province: A study of Phu Hin
Rong Kla National Park” aims 1) to study the natural colors in a tourist location
in Phitsanulok province focusing on Phu Hin Rong Kla National Park; and 2) to
create visual art using natural colors to encourage creativity art for sustainable
tourism of Phitsanulok province. The study was conducted by visiting Phu Hin
Rong Kla National Park to study and collect data on natural materials that give
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colors to the Park. The data revealed 9 types of plants and red soil that give colors
in different shades. To create visual art works, samples of natural materials were
collected, crushed and squeezed to make natural watercolors using the method of
brewing with hot water mixed with natural materials and squeezing natural
watercolors out as well as using a rubbing method to get fresh natural colors. The
art works were painted by a brush applying the paints directly on 100-pound paper
in combination with a print-making technique by pouring natural-color water mixed
with gum Arabic at the ratio of 5:1 paint onto a clear acrylic sheet before bringing
to press to print the artwork. The creative style is semi-abstract art. The contents
portray the tourist attractions in Phu Hin Rong Kla National Park with a touch of the
artist’s own unique aesthetic experiences. The form is inspired by the simplicity
of nature combined with imagination to convey emotion, meaning, and to
promote creativity art for sustainable tourism.

Keywords: Visual art, Natural color, Tourism, Phu Hin Rong Kla
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Figure 1. Conceptual framework
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Figure 8. Conceptual Framework for creating visual art works
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Figure 9. Title: Lan Hin Pum Technique: Natural color painting size: 30X40 cm.
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Figure 10. Title: Lan Hin Pum 1 Technique: Natural color mono-print size: 40X40 cm.
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Figure 11. Title: Pha Cho Thong Technique: Natural color painting size: 30X40 cm.
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Figure 12. Creation of visual artwork, natural color painting

Title: Military Political School Technique: Natural color painting size: 30X40 cm.
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Figure 13. Title: Military Political School

Technique: Natural color mono-print size: 40X50 cm.

amlsadsunmadiomms Syanuluninfogunssuuiidaaudiina
Uudeafiguiu a3sduariua gnasuseumegUnsdassresusssInIAinandesol
duan Tufls indeulmussdamuarmuesiuey sUnsasriadinwansgUtiu Teaes
pogUnsdaszromauaulaluliuasiiufiu asaiuia (texture) fiufeuiadiouana
Tougsiifindsarunadeulm uazarinuMemeusniinereiumtmeluu s
ifu navuasassaiauwlonaismadanmiunlululiun dannsossuned
59UTIREN 9 Tuusnaiuiedfiaiuiuaranugewiuiuredles ludsssuwd
panfunINGza dnaan 5:1 NQANLATINANNNAIEFUNTIUILTvaTnguas
Farau lvddmawnsdifdmininugaasnsszerlng lunmsdulnavesdlmduluny

daszuSaiunas (background) flynudumidnesuans asiesrezlna ladiiniauna

219915971585 55UANY) 199-a182 T
Mekong-Salween Civilization Studlies Journal



PNAULAZHINILA ﬁl,%'mmniuqmﬁﬂsLLaﬂUEng‘tTu dvrannendnydu ludlnu
\on33A (monochrome) 1‘1;mmLﬂumﬁumaaxﬁaumm@mamm%ﬁﬁiuma
anfiulanisassassanuiiruialnisfssauniluuvamonilegneu
LLﬁwﬁqﬁuémﬂgw Lﬁug‘dLLUUﬁﬁmsiuﬂ’liﬁadLﬁmL%qa;wqaisﬁﬁaﬂxﬁmmsaﬁﬂﬁy
Qﬁu%aqﬂayﬂﬁﬁgas?unumaﬁiimﬁLLaznumqusz’iﬁmam%asﬂuﬁaLaq 59NN
ﬁﬁimnﬁuﬂﬁzﬁuﬂnsa%naiiﬁmuﬁﬂuﬁaﬂﬁaLﬂuﬂ’liﬁmui’wuaﬁﬁmmvl,wamslﬁzjyﬁ'au
M %’mlﬁﬁwqwmumewaqﬁuémﬂgmﬂmméw{aqLﬁmﬁﬁﬁﬂaquqﬁmmmﬁm
Ansaflugluvunisveniisndeasassnfaylad danadyauailauaza

swidenvaere Niluaiuveamuinguasuiaveuanui Univnig 11U

LATUNNBLTYITINAY

anUs19NaN15IY

v
=

nTngUsrasnved 1 iiefnwiveyadsssuvidluuvameniiey Jmin

a a

fwaylan: wwﬁﬂmqwmumwmquuﬁ'mﬂ% wuIn@enaansiu Tonthongkam
and Sreesawas (2020, p. 3631) U msﬁﬂwﬁmqmaﬁiimﬂﬁmﬁﬁ dielalums
aseassrLAnsnssdlng wunszurumslunisafndannsavilavaneisnenisey
msvetn nnsAu N1SNUNTONITUA iielnlnansavanedsssundeenuduasany
WllevhmsEnely

nsledfilaainnisasnainsssurnduilelunisid sunmlnenauiunia
nszdudasa 3:1 Asvansathlulyssuieasuuninle nMsnauEaunsatdney
fulanumguialumsdads (Tonthongkam & Sreesawas 2020, p. 3633) Inens
asaEssruiALAaU medsssund eauasunseuiivndassassarauyesn
ety Smrnfvalan: swesAnuignenuumninfiusesnan lnlsnsduaziu 93
mefunisg WledsssumAthinasaassananu Tnefiamslasdsssumalagnsauy
lunannanszdy msizpesmslnduied (Pigment) Aunase esanthnninseau
Tranusun it ulunwviludiudedludaou uisilaiinseauiunnseiu

dn51a9u 5:1 Tunszuaumsiamiunluluuiun 1HeennszuIun TN INANN

21957597585 550AN Y7 199-8795 71
Mekong-Salween Civilization Studies Journal



pesmsiiledfiiinrmiauaniniomeriasdnfunszaneiiun wavnnnsziurieriilu
fifodsssumiiuanniy
ﬂﬁmﬁ'yuﬁlﬂLﬁusgagai“aqﬁﬁiimmﬁmﬂqﬁnmuLLmﬂnﬁqﬁuémﬂgﬂ g4
donnaDIty Pittayamatee (2016, p. 106) 414737¥ ﬂ'liaﬁuwﬂssaumﬁajmqquw%'ﬂs
9ndlne wurrdsvaunisaliuniemumdlneludine 9 waawandduiiul
NITUIUNTTLAGUEIINT LLgaﬁwmf\TmLLamﬂizﬂauagsLuﬁmiﬂms wilounsuaue
TugtuuuAavsfiiiona Process art w3efavsfilnanudidyfunszuiunisunn

WAWS Pittayamatee (2016, pp. 152-153) lananilan guvderlutandlne uian

v v
a v a

NMANINSTINVIANEY L9 90 WY F603 Au wssmene 9 qunieslundlnglnu

'
@

dosnntagdlneiduianfiunansssumnd silvaddsdanuvaundreglufios and
Fafuendnsavesguniozarmau nsdenlvianizunduietandfdendy
qunTezanueanziu nsasvassananulamlssaunisafudlnglaase
Tutand nsussilveuvulusa dhandnhgiureysd gaand Wolesgmifiouan
WINTFIUVRIYRE IneausEuLdLuUaIng 'LhLmaqﬁmmgﬁg\mmmmﬁiw&Ji‘wum
asvassAnanuAaunsalulumareamsaTalsraunsaiqunioandlne iy

[

UsraunmsnnsiesntzFousiiady

mﬂ"’imqﬂizmﬁ‘dyaﬁ 2 asnassnuiauAalnisfsssund loanasums
noufisndvassassafauzensdsby Jminfivalan: szezAnvINaroIN1sANY
oMEULITANuTesnat nanuaTsasIaluauidomuazsunsslunuidearly
vdnngufiosnuszneuiay neunauiuiuaunns uanseenluguuuuisusssy i
nsaaneusunsslnFeune ludugeu wunisdeansuniniugdn dsaonanoiy
Wattanakit et al. (2015, p. 10) 7338 @UUNUIMNIIEITUYIR: S4ATNINGITUVIR
Tnensysanmagfitygmesiu waswalulafavenn gmsassassamafaufing
wuansAnwuariauudingsnilaanssmed wwiulaauwastuiadann
sssumannlauanaulsenavvesiiniuainlngmunissugmand vy,
aunskandlainiazaeiiduinstuisuanaey Aotuazieniues Tvuanausy

a1uUsenauvasiy wadlaansuseznauiduasluivlvduiwia nasuas1sassa

971587997985 550AN YT 1Y9-5785 71
Mekong-Salween Civilization Studies Journal



ﬁﬂuﬁaﬂi‘gmwﬁﬁwgﬂmﬂ (Formalism Theory) Imﬂnjumiﬁwaﬂagmmaﬁaﬂz
Element of visual art 191 JU519 JUN5s fHufy wilalpenss wanuiidsngfdnume
aaneou Tudnvaefsuusssy Semi-abstract miﬁwwamiﬁmmﬁﬁmﬁ’wiimwﬁ
ueyas uazifineuddyiimdeuiniy unswasmausEegULUUsSINTAfY
AnugAniinAnuasunuinig

a

A5NBNNTIETassARaUERAAUTINan FaulanausaasanIy

U
v

dbulalufifdenolull 1) FAnsnensdidu Rilununusssuriuasyulss fiaans
fausssu Tnssudunsafiniseusnuninenssssumuassy eans Tausssuln
Asoguariinanysal asuegLans feaintnveaiisuasy quanineinsly
aanufity Lﬁaa%aamwmfgauﬁ'ﬁLLasﬁﬁaaﬁﬁiiumaﬁwmﬂMmmLazqmuamgizﬂ
2) ﬁﬁmmé@uwmmwﬁa Tneniswaunnsveafiondassassafalzasdusius
LLaum"LiJamiwmmmiwaﬂa uay ﬂuiuma"l,ﬂaqlmwiiwuﬁmmiwwmma"l,ﬂmﬂ
qug;u 3) fifeussBunadsny WoiAsusiad @mmwmm‘uaﬂmmmammulﬂma
4) fifpudsBunnenisveadien %LﬂuamuﬁﬁQﬂuﬁmﬁdLLagmadﬂ’lsﬂé’w’lLﬂ&n%ﬂ
s way 5) Aavzdedu ﬂﬁa;ﬂﬂaiiﬁmamuﬁaﬂz%Lﬁugﬂl,ww'%aﬁaﬂssmﬁmammu
TUfunsneaieaidediu

Fadu nsasreassauruaUaiedsssued i odwasunisveadien
\BaassasseRaUzesadby Janriniwalan: 53&Jsﬁﬂmqw&nuummagﬁuéadm:w
Fadunsihdssaunisalunmaifummead viuasnisiiurouatandossueni
IuLméwiauﬁmqmmw,t,mmagﬁu%aaﬂgw ﬁﬁmzﬂl’lEJVIEJG]UiS?{UﬂTmZEjuVI%EJﬂﬁé‘Zm
fusluguuufanssunsveadisndsassassafavy ierdunisasaduuasyie
ﬂiz@?ﬂﬁﬁjﬂjmﬁumamv{aqL‘?‘im‘wﬁuamﬁuﬁﬂwﬁa@ﬁﬁmwmmméwiauﬁmﬁmmm
LazfiUseiRmanssugniuiy asunnuddumansmeadierlulifvesauddunis

NINYINTFITUV AR UTEIRAIENT MUATEIND NedAY LazANUdEunsdaly

21957597585 550AN Y7 199-8795 71
Mekong-Salween Civilization Studies Journal



YDLEUDBULIINNTTIVY
nsIveasetdunsawasun1snewieddassassafals n1simseud

v
o w v oA

sssuvAtunsanly WeasassananuluwramanieIdadudeddy asiuiieln

o

=

Ananuazainnsaxlvnuwazy jiinulaeseriuneiiinnuneiiies 3smisiiarsan
nsudndsssuriinnunameniien iWundndundsssumainsenloaulvdu

INNoae?

LONA1581984

Amazing Thailand. (n.d.). Phu Hin Rong Kla Nation Park. Retrieved September
16, 2023, from https://thai.tourismthailand.org/Attraction

Anek Suk, B. (2016). View Visit Visit Home. Concepts and Theories of Cultural
Tourism. Phitsanulok: Naresuan University.

Ministry of Culture. (2015). Thai tone Color. Bangkok: Ministry of Culture.

Nimsamer, Ch. (2010). Composition of Art (7™ ed.). Bangkok: Amarin.

National Park of Thailand. (2015). Military Political School-Phu Hin Rong Kla
Nation Park. Retrieved September 9, 2023, from https.//portal.dnp.goth
/Content/nationalpark?contentld=1924

Nation Park of Thailand. (2015). Phu Hin Rong Kla. Retrieved September 16,
2023, from https://portal.dnp.go.th/Content/nationalpark?contentld=790

Oppy club. (2020). Little ironweed. Retrieved September 9, 2023, from myyma N7
(Little Ironweed) (happyoppy.com)

Pokarat-siri, J., & Santhad, J. (2015). Sukhothai Handbook. Pratumthanee:
Thammasat University.

Phargarden.com. Herbal database. Faculty of Pharmacy Ubon Ratchathani
University. (2010). Ring-headed lettuce. Retrieved September 10, 2023,
from  https://apps.phar.ubu.ac.th/phargarden/main.php?action=viewpage
&pid=76

971587997985 550AN YT 1Y9-5785 71
Mekong-Salween Civilization Studies Journal



Pittayamatee, P. (2016). Aesthetic Experience from Thai color. Retrieved from
https://sure.su.ac.th/xmlui/bitstream/id/al1b713a-9460-4d96-9381-2548
f0ee36a/fulltext.pdf?attempt=2

Soonpongsri, K. (2012). Aesthetics. Bangkok: Chulalongkorn University.

Travel Mart. (n.d.). Flora and wildlife on Phu Hin Rong Kla-Nam Nao. Retrieved
September 9, 2023, from https://www.travelmart.co.th/wild-animal-
wild-flower-phu-hin-rong-kla-national-park-and-nam-nao-national-park/

Tonthongkam, K., & Sreesawas, J. (2020). The study of the color from Nature
Materials for Thai Painting. Retrieved September 9, 2023, from
https://publication.npru.ac.th/bitstream/123456789/1215/1

Wattanakit, B., et al. (2015). Natural Intertextuality: Natural Pigment integrated
by Local Wisdom and Cleaner Technology beyond to the Creativity
of Art Education. Retrieved September 10, 2023, from https://buuir.
buu.ac.th/bitstream/1234567890/3342/1/edusocial11n2p258-269.pdf

Yot Panya. (2022). Sap Sua flowers come with the cold wind. Retrieved
September 9, 2023, from https://www.silpa-mag.com/culture/article 5580

21957597585 550AN Y7 199-8795 71
Mekong-Salween Civilization Studies Journal



ANSWRAIUINANN UINLATDILAIN1BTINELE
NEIMIUNTe IR el
YUYUTIUNUBIUNADY TINTAUATHUY

The Development of Contemporary Apparel Products
from Elephant Tusk (Sansevieria Intermedia N.E.Br.)
Fabric with Fungal Dyes in

Ban Nong Nang Don, Nakhon Phanom Province

93§ NINEAGAY Y’

Warot Subsrisunjai

E-mail: warotswu@gmail.com
Received: February 20, 2023
Revised: November 21, 2023
Accepted: November 22, 2023

‘pR1sdUsEAAINIUNTY Bive usslTwnuAl Inedtenaunssainasd umnineduaiuaiunsilsa
Instructor of Fashion Textile and Accessories Department, College of Creative Industry, Srinakharinwirot University



UNANED

UNATIITEIEY NMSHAILIHAR S ULASE IUAINY T ET BN INE LN
TnAanitla guauuiumuesunou Sviauamuy $¥ngUssasaiiie 1) senuuy
amanen mesnauleunsdlndanitilenn sndnvamesdu 2) 3As1ERIsns
Lﬁ'mﬂahwmﬁmadmm%ﬁ Imamil,migﬁajmémﬁm%m%qLLs{aﬂw%auaﬁa 3) LAUD
LmemiLﬁ'u%m'mmmmluﬂﬁﬁqwmmaaﬁuammu 451997 @3519l0n74d
uazensla vy Feudunsideuvadu 5 svoe 1) Anwmoyauiunvesumy
LLﬁSﬁﬂﬂ’]ﬁLﬂi’wﬁ‘l’rﬁ]yja 2) MsPBNLUTARANERISRaNYRILAY 3) wuwamdlunis
asyanuiinlasnsiinszmnusuiieuiundadaunuinglunowain 4) nsude
AULUUNER T3 saunsnesaaslnednvuas WA JULUURER S T
ﬁ;’]dﬁiiﬁqﬂamaﬂ%mg’m:’lLﬂ%‘laﬁLLG{dﬂWUﬁWW%’UQEHLLa‘SﬁW%‘ 5) mﬁmmzﬁ%@yja
ﬁ‘ﬁrmLﬁuyjahwmﬁmaimm%ﬁq HAMSITENUIN 1) MIODNLUURITNDINUINTIIAIS
flosmUszneuvanuany tiesnnmeiloludnwasiiorfuasiiinueaioadetuly
vowmaailnasndeunuulaig aztunse LU AGNAIUNLDIUIABY
SeionUszneu 3 a1 lawn 1.1) YARINAY 91AN1509NLUVAINATEH 9N
Aauanany 3ouan u,azﬂizLwa}qmuﬂwumaqu’méau "LGTEULLUULinawﬁwﬁmﬂ
Laﬂé“ﬂwzﬁsuawmm 3 a1wfe 1.1.1) a1ggne1eun 1.1.2) a1ufane 1.1.3) ane
Yanlnaden thunleuszneuiuniomadaiand uaznisneuvund 4 u 1.2)
ssnUsznautavly msluaunmerhonameaulennuanis waﬁaammﬁmﬂﬁaamguvjn
e WelmAsiufiduiaauyuuuiiuei 1.3) yadoon 21nn1588uA
Asssurinnianiivilalugsuiardseuiilaninnisduaszatile 3 4 Ao Awdes
Anthana waz AU 9 NDIAYTENOUMENT @NUNSAASNESSARUANTIASatendnyal
éuméqwuulﬁyaa'wﬁ’ml,ﬁ]u nasuasnidsunuylagin 2) 3§ﬂ'mﬁmﬂaﬂ'waquma
’hum%wﬂizﬂauﬁyw 43%'16?@ 2.1) aammau,azmﬂﬁﬂimqa%qmwa 2.2) duagy
madianseeu 2.3) Lguiai“aﬂwa 2.4) msLLUigUmamﬁmaﬁ Tnen1snnaoInEnLA3 o
LPMETETEF Y 1 AealaATuUSENBUMIELATDILAINLAEIASRIANLASE MY

yssiaans 31u3 20 Junu dwsunquiumaneyuslaaTevine 3) wumensiia

21957597585 550AN Y7 199-8782 71
Mekong-Salween Civilization Studies Journal



Anmuanunsavesyuyulaun 3.1) n1sieniaueannslyingiuuaz)iidyyiain
danasuluyuvunanuinnssudme 3.2) msuusiundndunduninauunduy
3.3) NsuanAIsduADalandy 3.4) NI9RNWUUKNARAUNAITTIAILANUTEUVD

nasmneyusinateluineu (Gen v)

v
o o w

AANARY: K193l LATDAINIY 1UNYN Bandilaly Jnudl

Abstract

The research titled “The development of contemporary apparel
products from elephant tusk (Sansevieria intermedia N.E.Br.) fabric with fungal
dyes in Ban Nong Nang Don, Nakhon Phanom Province” aims to 1) develop
unique fabric patterns that reflect local identity, 2) analyze how to add value
to the fabric by turning it into a contemporary apparel, and 3) propose ways to
increase the community's self-reliance capacity, create job opportunities and
generate income for the local community. The research method is divided into
5 phases: 1) study community context information and analyze the data, 2)
design local identity patterns, 3) find ways to create added value by analyzing
and comparing with products on the market, 4) produce prototypes of
contemporary clothing products by creating and developing product styles,
developing collections of clothing for men and women, and 5) analyze the data
on the methods for increasing the woven fabric. The results of the research
reveal the following: 1. The design of elephant tusk woven fabric should have
a variety of elements because there are other similar handwoven fabrics in the
market, making them easy to imitate. Therefore, the design of Ban Nong Nang
Don's unique woven fabric has three components: 1.1) a set of patterns from
the design of the fabric pattern based on the environment, stories and traditions
of Ban Nong Nang Don community. There are 3 Mudmee patterns obtained from

the identity of the community: 1.1.1) Luk Yang Na pattern, 1.1.2) Wasp pattern,
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1.1.3) White eel pattern. These patterns are combined with Mudmee patterns
and weaving techniques; 1.2) Fiber composition comprises cotton yarn mixed
with elephant tusks fibers woven with a technique of intermittently inserting
special weft threads to create a texture on the fabric; 1.3) Dye set is from dyeing
with natural dyes from materials found in the village and dyes obtained from
fungal using 3 colors: yellow, gray-brown, and pink, creating an identity of the
community. 2) There are 4 methods for increasing the value of elephant tusk
woven fabric: 2.1) Patterns and weaving structure techniques, 2.2) Colors and
dyeing techniques, 2.3) Woven material fibers, and 2.4) Product processing by
trial production of a contemporary clothing collection, consisting of 20 pieces
of clothing and accessories for men and women in the target group of working-
age consumers. 3) The guidelines for increasing community capacity include 3.1)
The production process should be self-reliant using raw materials and wisdom
from the environment in the community mixed with textile innovations, 3.2)
The products should cater to current fashion, 3.3) The production should be
made into collections, and 3.4) The product design should follow the popularity
of the target group of working age consumers (GenY).

Keywords: Hand woven fabric, apparel, Wan Nga Chang, Fungal dye, Ikat

unidn

gunULmuBsUnaussegvslnasndiles i aunsun A duiiud
quihdwmaentisd Wuhsniidehyngy wueednivssaniidfiadifonawidanu
yrvudemiindnou Suduiunvesdenyuiunuessdasu ilefivuiueneniin
oy feuntuidladadadunyuin asenuy asslsaiou wasasneiniu noun
Wasudeidutiumuesnnsaeu Usssnsaulngusznevendnudnyhuniselaues

wazdnissaududunquneniuiunueney neniuliewngliugfiauladie

arselaasuluduaseunss Inglud wa. 2559 IMsTnRinguianAayuvuon

21957597585 550AN Y7 199-8782 71
Mekong-Salween Civilization Studies Journal



UnuBsu9neL Riegfl 188 vy 2 S1neTiens suatiens Sminunsun Usznaume
auN¥NIIUIU 25 AU (WangYang Subdistrict Administrative Organization, n.d.) Jsyun
LLazmmc;aqmiqumuﬁiﬁymﬂmié’umwﬂéﬁwmmmmiaaﬁuﬁ N. Phradecha
(personal communication, October 8, 2021) NU2n 1) ﬂmﬂwwmamﬁmﬁ’m%ﬁwa
guuluaiae desmnlnszuiunsndnmeiianissend gunsaazLAdasdion
ailyafidunentuin 2) nandarvedanaeiluuanaisainumevesgusudly
nesiuiefukazNan eI owunnefidndunnineinarunala 3) ﬂfjuﬁ
AuRBIMRALEAR STk e niuilnaiesitu fasulngiduslwaze
dhegeudnsnu A%t viedanfirlunouiiogluanniang Susenidsanie 4)
siyaqmiﬁ%sﬁﬁmm%wﬁwﬂwqmuﬁnﬂﬂ%ﬁL'%auﬂqmLazﬁumaﬁuﬁ:ﬁmuﬁumm
Wawdunne 5) fiaruneamsilasitmundosun-iviianuunnaiinia 6) e
siyamﬁisg"imqﬁuﬁsqmuﬁagLLaﬂ%ﬂi:mummamﬁsqmuamﬁnﬁ%ﬁum{lﬁyl,aa
maﬁ@ummmmEmywmﬂﬁmﬁﬂwdﬁaaﬁmﬁaa%qmwuLﬁuLaﬂé“ﬂwajmaaﬂajm
Lﬁ"aa;ﬂnmmmnmnmﬂﬂ;muﬁu Imﬂé’mé’ﬂwiﬂumwmmmﬂ&jwmmmuémﬂﬁw
Tvai iy Tnsunnuszneunieil sssaanudonsmaun viomudeiieatu
WYINA FNYUEANNGALALYTAIYIRYNT IS DY METIINR aeWusYedna
A 9 m%aqﬂmzﬂﬁi%lu%ﬁmisﬁﬁu 9 mﬂwaﬁw wunu Sﬂﬁgaﬂwmﬂﬁaﬂinﬂﬂﬂ%
FiavTeTnusssulsemdllvaonnassiusadnualaneiuiu wu Seaslinguia
V3B 9 ﬁmmaaa%agﬂmuLawws[,ﬁl,ﬁmgﬂLmua’mmaﬁumns{wﬁuaaniﬂ
Tngazfinamlunisidenatnatei sudunesdiledefe ssnanueinaslunis
4379459A AR Y Lﬁ'aamﬂmimiqa’mm&J%ﬁé’ﬂwmﬂmamyw 2 16
nesAUsznauAEnguisvAal LﬁaiviysqmjummsmﬁwgﬂLLwlﬂmSmlﬁTﬁwﬁa
mﬂﬁﬂgﬁﬁmuzmﬁy’q@u U nseeu Savdl I wiensennzne (Boonla, 2010) Tneax
Ailsfsnnusiuadodislvanunsoneulang nquid oy uslaadovineu Sava
LﬁaLﬂumiLNEJLLW%L%"minmﬁeuuﬁﬁuLLasmmmﬁmeﬁmﬂsimammﬂﬁlﬂuﬁ

v
v a o

n nvieidunisiuselevuannaulernuanvssuduisndanudisiduinuusna

@an ¢

21957997585 55UAN Y7 199-a795 71
Mekong-Salween Civilization Studies Journal



a

wnduesnvszneu lunsesnuuunadusiunissendanislaazyiininynd
vuHunieassdnanvalny assnnuuanaeiluilasaenifeuwuule
wiratildonngurdndumias esuneniesauadeuiviinisideidunau

wanSumusniu ilesniduniislulaneanmeguauuiunuesnmeu Tnenaguyy

= a

finsndnnsowminsugeguad guruiinnuguazesesdenugnlunsdaduagidu

nudn Inefinnunesnisnesengsiauaimumdniumvesnqulnduiaulawazidu

q q

X v
P

ABINTTVBINAIALINTU PNTYMANUFURUURE RS UNLATDIUAIN IS NYUYUNER

'
@ P

fistuuuiieniugurudy o deriiludunheveaeiiugunandammonuisiamneg
lasenlige Snvisyueuianunesnisanumemaelunisesnuuundnsumidusens
wn mMaRaansumiaTesunsnesmasieTadundndumiiniefind o fuaunisi
wmesindusuduusniteidunisanaiunisasagunismdnlugusilnudauns
neuftazmeyenlugnandamsuuuudunelilueuian Tagtumsvienanfamuusgy
Tunquudnsfamidorndnfagulasuanudoumnninsneniiudiolussnuuuda
Fuies ilesnnguuuumsla@islufieudagiiufinesnisarwazmngings Snnis
Forufioludnlyiesiinunuaussiigeninun ilnnisuesdadaumdonidusagy
asusglaginminisveriu Snsludagtuiivemndunisiauevieduniuinang
Fr981919 0 NMsvIveaassulaufinisnguaiisnasiauisunsesula
1 Ay A (Facebook) Talagluneadenilyats nefinidedaauuiiazaioimde
g Tumumsiaudndusielrmeuansofmnauesosaddulasnisee

HAINIINGIULANTBIYMTULNEWAWIE SME Tuaunan

TUILEIANITIY

1. iftovenuuuamnmenmenmauleatungdludnmislannsdadnual
oy

2. Wensemismafiuyanuassmenue InemaulssUgnandamn
\PealAINes ATy

3. lelAuILYMELBTRAMENLN TN TSNP LEITEILTY AT 191
aslona aiuasanelalvemay

21957597585 550AN Y7 199-8782 71
Mekong-Salween Civilization Studies Journal



NSAULUIAA

-~ = = e e -
1. e ndymiuaranudeanisresguaulunmiannedniusflmiiannioudn ‘_
{GIE

1.1 madszgndangfidoynn

¥ ow oy 1) Wulpdnuandne
Aufnluiiesdu

1.2 nsdudmnssdma 2) mild@dansnils

_) 2. MepenuuURIAR T masansnl 2.1 afnasAniaaudndnenl

| TwTu _’I guruangdutsaAa

|
| | — 1

1) Wuuazrgliegunsean 2) qaRaniInTInL 3) wmAlAn1ma

- -
wiumgueu Malsedfuas uszRauandanlu UaZNISIAAELAN
. = P )
ADTNWLIARDNFALANR AR quanusziala B GTL RPN R
fiusn tu

=] \ N - o o P
3. nMzeanuULATaILAINEfNade Tagldnszusunisesnuuuudulnedavinuas

FrngluRRTeRRR AT AReRAIATY HARTLIRBR BRI Y
_’ AMFUYTHURTARTAA WA HAR (Concept) gLluuL (Style) wuLa (sketch
design) NARAUWLLIL (Prototype) Fimnrauilursaeedu feduuwomslunisdis
FnAntaanansalunsen AULEITE T

4. mrtszdiunanulpelszan snguietndsvinanudwiulssdiundninsfifean)
naAuBLLIN NIRRT AR maNnen WiguEy

s.faruanuInsiedaanuaurnlunsfisnnuessgiay afeau
afalania iwinaianeldliguau

2T 1 NTOULUIAR

Figure 1. Conceptual Framework

o

A5AEIUN15IY

v 3

szeedl 1 Anw1veyausunvesguvuLasinTinTznveyailail 3 Juneu

ae
=De

1. AnwuSunyueunalseiimans anmwinaey Lagisenandunaiuun

21957997585 55UAN Y7 199-a795 71
Mekong-Salween Civilization Studies Journal



2. anuedesdlaifieiiununuveyalasnisdunmnisauaznsdun oy
Aemestiunsiduedesflefllulaunuuudunuaiuuuiliasass waswuudans

3. Annemeyailadiiemdndnuadmiulslumssenuuuainaienian
sUuuuisvAad Tasuvady 2 audll audl 1) Lz;uuasgﬂilwgﬂma 2) yad

szepdl 2 NsRNUUUAINANBHSENYLNUAT 4 Suneu il

1. Anvipnidnvazvsaaulenuntuassenanidlosniidensssuily
YUY

2. ¥NN39BNKUUHAIIUIINNTEUIUNITNNENITODNUUULTUR AU TR
”mé’ﬂiﬁfﬁﬁi@?ﬁ?ﬁqjﬂﬁzmumiﬁwum%’LLazgﬂmﬂumﬁaaﬂLLuuaammaﬁw

3. AaldonUssidunaainarsannisdunisaingu (Focus Group) 1ng

%L%aaﬁzmyl,l,az@]’wmuﬂfiu

4. agUnamamenuazed el unnaesveiunALLUY

spoedl 3 wuumdlunisasayaaifinlasnisiiasensuidiouty
wan o lnglunessain (Competitor analysis) ¥innsoeniuunansfamassassa
Tneflydsmglumeideveaduyussiiuguuuundndaund o 3 mu

szowfl 4 manBenuuuundnsueaiesuniniesmalielaednuwasiau
E‘ULL‘U‘Umﬁmﬁm%ﬁmma%qaﬁﬁﬂaaLaﬂ%'u wAn S AR AT DM IMEA MUY TY
LaTANIAIULULIAIIUAR (Concept) JULUU (Style) WUU574 (Sketch Design) n&n
AULUY (Prototype) fvnzauduneaandu (Subsrisunjai, 2015)

szepfl 5 MliATERteyaIENINYAA1TEIH MM TnEnTuYs
sUgrAnfumedosunsnmesmadiy eagUmuumamaifiuaeuaimiselunis
flamaueve sy

Ussrnsuazngusietng n153duadailiuntssrinsnguiiosnadu 3
naulaun

EV Y]

NANT 1 NGUNARBY TAMAIYUYUNONIUIUNUBIUNABY FTINTAUATNUL

FIUIU 25 AL

21957597585 550AN Y7 199-8782 71
Mekong-Salween Civilization Studies Journal



Tnedinamnisiden 1) Wuandniamfsgusunen1uiunueausaou 2) &
Usvaunaainmavienilasng 5 3

nauit 2 gssnandiluafiifsives $1uau 3 i Taefinammaidenan
Usvaunsailuauniseenuuuiiiu wadme lushnmn 10 9

nauft 3 Ussmnsuaznguiiesioinudmivlssiiundndun s1uu

v v

100 AW 31ANITAN A1NEYITININTNTIANTINBWNTHANY Lagdinaumnisidenty

nsoveny (ugiiinlued wa. 2523 - 2540 (Gen V)

HaN133ITBL BT aATIZ
Faguszasdd 1 iesanuuuadnaiefimearniduleiiundrdlidaanitedasin
Sndnuaifiesdy

nan13delavenuuun e nauleIunssindaniilasndnuayu
mussutnouiolnlagULUURL 38U warainaefienuuanansananedienn
guwudy 9 deaswgaudeismunssdaiaule dveu waramans vlulaiusnilen
WANTIABNIBEULUUINUMASHARDY 7 BnTimamsnuumesiavdidlaanniside
Ao usagu AR uiau s gukuuanatenlva q lavainvas Tng
uansdndnunTesuy annsandnsiiod munelagligeen wangdmiuilune
gonguanfumyuUlugULUUANg |

uanTiformennaulenusms wdonislannspdnuaiiiumenniney
Faflesausenou 3 aalaun

1.1) gaaanas anmsAnvieraaiud dedenviu 3eaan i

o

fausrnusemdvospruinumusssnouiadessiifiguamisinusssulsund
Aud ulanunsalyidureyavgugilunisasisuufn (Concept) lunseanuuy
anany aqﬂlﬁgﬂLLUULLaJawaﬁwﬁmmaﬂé’ﬂmﬁmawmu 3 aneail

1.1.1) awgnensun Inunuitegguuduiduiidaiumsfiensdounasiia

sugnesdunnsziaduderiuaeens lagnenaundudydnva

21957997585 55UAN Y7 199-a795 71
Mekong-Salween Civilization Studies Journal



&

1.1.2) agdane nUsemainsifeaneiudededilusauyuouiiniiy
lnglygudmadudydnvu Ussindidewedun I 0yg1389inn winvewiiuiu

= A o [ °

Uagtufifies 2 Sunefidsdusemdiloy AosuneTienwuarduneuinuies Mides
pewudegnuiuunein 3unmsandeiduemsluaiaeuauiamunies
Wiansan yuuaziiuaneadeluyiadeunguainu-suiay 35luntsm
Yanovosrnuuareenllmmeluragiinetusenumermslaeiundonnas
Tusanenunniduraiievuemanduss smuufazerdeanuinelUdameu
iieagvhnisifvislurasmeunansiunarihfwenduluidsdlanulsurlsie
Uszanas 2-3 feu weswellatiiasiinsheouesionelutssneuems Tagtulsund
dewslanasuniduendnuildasnisideaiiens dnelisadoneilansuay 1,000
UM

1.1.3) aevarlvaiion andouunussunaney iNLKABNINYIY
musadneu mnelmuonififdniRufien wu Ualnaienlysuvalvadndnun lay

ihluvhmsesnuuuainaienislusunsureuvames (Chimpanao, 2008) MANT199 1

A15197 1 asunisanasuangdmsudand

A10UN ane ey

angnun

21957597585 550AN Y7 199-8782 71
Mekong-Salween Civilization Studies Journal



ane wang

Do
2
c
=D.

Yalva

Note. Summary of the creation of the patterns for Mudmee

nsUszgnaltulaemaannsndiagthumetiunioadudusuiiie
asassamAnumiiisumeaernivanuaisluitasfaundinauansdndnualoes
gumuly wasuiiladeasamuuanaeanuvasmandy 4 es1sdnau Snluaninen
sondsunuulane noulanevsnuevesimeiiouaiFessafiuliey feifiugann
Tuifundn SumguaunismslyFoaa (Story) 9naraategiuni tnsthuansiila
M5t 1 Uszneumsansil 1) aegnensuanaindesunetaens Insluuauiley
g duiidunsinmdouasifinusteswuun fgnenaundudadnua ae
i 2) mefaneuranUssndid v e siilugusunaviinfulaslygudameidu
foydnual aeil 3) aeUarlvadioninandeutumuenniney Fuuuamanui
nuasdneu mneiouesshiiidmiafiensmanuailvaedvey Tsamwuailuaiiion
Judaydnual nedananeumaaesiani Tnen1sneansunazn aumsd 2

wWalminaunslunsianiivaznisiilunaduiunnsld

21957997585 55UAN Y7 199-a795 71
Mekong-Salween Civilization Studies Journal



A5199 2 LERIFDE19N1ININADIAINANEIANE

A10UN 15NN
1,
2.
3.
aneUaluaiiion

Note. examples of experiments with a Mudmee pattern

91n597 2 é‘has;i'mﬂwmmaaqﬂ1%ﬁyfmaﬁsémmmaﬂ’wﬁé’mé’ﬂmﬁqmu
UIUMUBIUI DY Lﬁ'awwqmmmmmﬁﬂNumsﬁﬂmﬂmmwﬁwmm%Lﬁ'w‘ﬁm
ANMAENINSANNINS Ut el

1. mssnananenansnlalnenisinaneusnunazia anunsatiluneaduiy

v v v '

umednuludnvaenitueanaunuauswaglunalunisndnuseas

21957597585 550AN Y7 199-8782 71
Mekong-Salween Civilization Studies Journal



2. nmsgramaresiylunailnrhauneTuinveinnainussas dme
mmﬁmamﬂmu‘iuﬂémiﬁ

3. sUnvUmeaeluggueudy lunesansiatnunain assassanila
umﬂwmagﬂqummmé?ﬁnmgﬁulg

4. 1358 0a1M1ULE D9LANIINAINAIBATINAIILIAT] gt lugnandom
é’mé’mﬁiﬁ‘iqmuﬁ%'mLf\JuLﬂuﬁgmmi&ummmm

5, aﬂaﬂ'wLﬁumﬂmsaamwuaamamywammayusl&hwum%ﬂﬁ?ﬂmﬂﬂﬂamﬂé’m
Snvamesiu Usenounie 1) maunmadiRaulndnium meniswauinngsids
o 1.1) wdlennuens 1.2) dgenainiele wlnleanansamiv 2) @519ruunnafg
(Differentiation) meaaaefiiluunngluvewann ansarsmamelagnn 3) ms
aamwummmaLLaz?iéTazummzﬁm%fumjuL‘Jmmammaaﬁlﬁgmulﬁﬁq

1.2) asAusznaudule nsluaumerenauaulenunvsdmiunenis
mﬂﬁmmiaaﬂLfc%uuw'aﬁLﬂwﬂmamﬂ’@ﬁlﬁmﬂﬁwmamauLﬁuﬂaimm%wﬁwiﬁs:maﬁ
Iﬂiﬁagﬂd%u’lwu sz faziluiieIosunsnieftaduus (Top weicht fabric) wazdu

o

8143 (Bottom weight fabric) 8nvatnuza@1niuLdafiuan (Outerwear) & 951A273

v '

wAnn19nNKmeiieUnAnilnuaudimsnzdmiuiuuumituy Naunsainluly

dadulalaglunassaniniuiiasannilenianunuisazalssinlentuduae

A1 2 duledruandie

Figure 2. elephant tusk (Sansevieria intermedia N.E.Br.) fiber
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Figure 3. Dyeing from natural mud
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Figure 4. Fungal dye
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Figure 5. Mudmee fabric with Luk Yang Na pattern woven with a light pink
fungal dyed base color
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Figure 6. Mudmee fabric, Mee Khang, wasp pattern alternating steps of Luk

Yang Na pattern, woven with pink fungal dyed base color
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Figure 7. Mudmee fabric with albino eel pattern alternating steps with Luk
Yang Na pattern, woven with a green fungal dyed base color overlaid with
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Figure 8. A Collection of Contemporary Apparel Products from Elephant Tusks

(Sansevieria Intermedia N.E.Br.) Fabric with Fungal Dyes
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Note. Summary of evaluation performance according to objectives knowledge
and interest in contemporary apparel products from elephant tusks (Sansevieria

intermedia N.E.Br.) fabric with fungal dyes
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Abstract
This research paper intends to study the reflection of Chinese beliefs
through the couplets that appear on tombstones at Wat Phananchoeng
cemetery in Ayutthaya. It studies 21 couplets from 595 tombstones and
performs a content analysis of each one of them. We categorize them into 3
main categories, which are: 1. Couplets that reflect the main principles of feng

shui, which are 8 out of the total 21 couplets (38.10%); 2. Couplets that reflect
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the honor of ancestors and families, which are 7 out of the total 21 couplets
(33.33%); and 3. Couplets that reflect life after death, which are 6 out of the
total 21 couplets (28.57%). These couplets also reflect different aspects of
Chinese beliefs such as 1. Life after death according to the Confucian
philosophy, Taoist philosophy, and Buddhism; 2. The reflection of the concept
of living according to the natural principles of the Taoist philosophy, and 3. The
principles and beliefs of feng shui. These couplets show that Thai-Chinese
descendants in Thailand understand their cultural roots and beliefs as well as
their relations to nature and society.

Keywords: Chinese belief, couplet, tombstone, tomb, Wat Phananchoeng

cemetery
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Figure 7. An example of a Chinese poem that reflects the construction of a
cemetery according to Feng Shui principles is as follows: Places with good

feng shui; Rich in valuable treasures and those with ability.
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Figure 8. An example of a couplet that reflects the belief in glorifying the honor of
ancestors and family members is as follows: The family lineage is as rich and noble as
the mountains; Pass on happiness and benefits to your children and grandchildren.
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Figure 9. An example of a couplet that reflects beliefs about the world
after death is as follows: Auspicious winds surround the mountains and

rivers; Auspicious clouds cover the land of Sukhavati.
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Note. The table shows the types of poems that appear in the cemetery of Wat Phanan
Choeng, Phra Nakhon Si Ayutthaya Province.
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Note. The table shows the number of graves featuring couplets that refer to the construction
of tombs according to Feng Shui predictions in the cemetery of Wat Phananchoeng, Phra

Nakhon Si Ayutthaya Province.
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Note. The table shows the number of tombstones featuring couplets that pay tribute to
ancestors and family members in the cemetery of Wat Phananchoeng, Phra Nakhon Si
Ayutthaya Province.
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Note. The table shows the number of tombs featuring couplets that convey the belief in
the world after death in the cemetery of Wat Phanan Choeng, Phra Nakhon Si Ayutthaya
Province.

?755773@755]5551/?77’)‘297 Z?/\?-ﬂ?@s‘f?u
Mekong-Salween Civilization Studlies Journal



Mnas1ethady wuirduvauilsawiiusngdnasug (TIHHHE 2 B,
AN A TR) azvioufennudsvedlanndsanuneluaaiuiandyds dmin
wszuaseseysen Anduienay 17.64 fdwumniian dnasug (L)1 SR,
MR ) favvioufennud svedlanndsanuneluaaiuiandyds dmin
wizupseteuse) Andudesay 7.73 fdwiusesawn Anasug GEHLEEE N, Al
2275 7 ) Ragyioudsanudevedanudsanume lugauianigida Samia
wszuasAieysen Andudosas 6.55 fswaulieniian

il ndruudnasuiindriuiaund sy dnasufiasviouds
anudoveslanudsanuany (PUEEIGEHE, AHAAR) fhuninian fn
Hudowar 17.64 Anasuflavvioufisnsaisgamunamdngiineinsalensds (75 1L
B UG EE) f9wiusesasn Andudesar 15.29 uazenasugi

azvioudanisasigarunundngdneinsalonsge (WFRIE, AGEHE )

9 1unusesasmuaisu Andusesay 13.94

aAUTENaANTINY

Mnasugivsngeguinagauvesriu feidussduszneudifyedi
wiliwasnisadiagany faseulidiuiownin arude vewmlnedoaeiuluind
vannvians MnnsAnyisnasuduasfiusuTmteyalasnisasiud Tuunagau

TanEide SnenszuasTATogsy1 SmianszunsAIayse @1usaasunansITenu

1. Anasugasvioufsnisaieganunuvdngingnsalensdy I9uauun
- ° & & ° a & v ° a a a o
ian wudwwnadu 8 Anaeu AnduTevar 38.10 lngAnasuiinuunian fe A
naou (B ILEAE I FUA E ) Anlufovaz 15.29 Anasuiinusesasuife
Anaeu (MHERE, ANEEHLE ) Andudevas 13.94

2. AnasuNasiaudsnIndalun1san fAiusRAMYaIUTINY THLAL A

v v

o ° o ° a & v ° -
ATENA AUIUTDIAW WUTIWIWNSEY 7 Anaeu AnlduSesay 33.33 lagAnasui

971581997985 550AN Y7 1Y9-5785 71
Mekong-Salween Civilization Studlies Journal



P °

wuniige Ae fnaeu (LIRS, AT /) Anduiesay 8.40 Anasy
finusesaanie mnaeu (F LK B 5, HEHE LI Andufesay 1.51

3. Mnasuitazvieufsanud evedlanudeanume Tuiuiesiian
wusuaueAy 6 Anaeudaidudosar 28 57 laefnasuiinuinniian fe Fnasu
(PUBER RS, AMAELR) daiduovar 17.64 Anasud wusesasufe
Anaou (1L JIEEARHE, B HECE) Anduiesay 7.73

liufiaslaleiasing eavesnnumedeidund duimusssuduidl
AR o818 ¢ Sausssuanumedeidutausssuiidainududeunaraiu
vannuanefinesiunnuunAnuay Tausssuduluefin ymiudetuenainianuyyd
finnedegiu Ssivesinmedandnlannils Fudulanfiuyudlifdnuandulan
Adeulosiuanume vieFundnegmilsilanndsanume SsvnIudeidiula
dunisosywdazdinsegselululanludu fauairdlandnlunlandiiley waed
yunesidnlufedunuinisaelandnluvils uagieunAndanandeinligaud
LIS TINIRAr UTINYFEesdlidi TurnsnetudauiiFuadalanldiuiu
yosines Feildnareuidutnusssunsilimiiuies uaganudedsnaniioaiili
fauairmquilianveanuogieusydn tnslanizesudsudugduadolusi e
ARan1slanvdnnuneveInul eI NSNGFuRunearANNIANYURLITU
noufinuidineglulanuyud fanuedasvieudduaunisvesiaudeitusnlanuils
Nndsiinanudrsiuaziiuldd wiviulienudWyodisdiedinuywd fundiuiy
AeliiAndasing  w1nune aasnuadnmalviudauwaslanludl wasdaudends
Favdsaunioneldiviu Tafamsilemiy wagldliiudanlane mszusiuiu
IeneliAnnnusanduiwesasfuviafelulavesau wWisuldfunsiaiduves
Uan Fesfnduvesundule uupuduvosnuduiiv i lrsnIulvaudAgyiu
mMsasugaumuvangine1nsal 83398

Gl oihlus suiiisuiunaideves Mingmitsupapomn (2004, p. 1) N3 nw
amazieuvessinaos (iednides) Tuansuaedios fuferyd nuivdinaeug

Needs W 100 #as lwsdwnadoswus dnsldanumnelaessnaniesos

?755775@755]5551/?77’)‘297 Z?/\?-ﬂ?@s‘f?u
Mekong-Salween Civilization Studlies Journal



nmneuazAassl dumsldmmmnelngieuaznaniaiowsssuni fier aumud
wazaouil dwludulessaironudn dnaeuriinislilassadaivannvany usfinsld
siinvesniviioutududniive waeimnasuusazunasdnsldsuuiivingu Tudu
vasrnaaue lugauinntyds SunensyuasAiaysyn JwianszuATAIaYse1 Wuitm
naeugaInensty 1wy 595 nds lildnaniaSesnganeuasfasssy uifinisnanda
Feossauni fim auenufuazanuiidudotuinaougivanglugaumiedanides
gneliled JmiInTvys

Wi o lUlUS suli s U uRe T899 Sinwiwattanakun (2014, p.128)
NMIANYIAINADUAUULEIINGA LT (3I81wed739) duneilles Tminguassiil
WU Surudnaeufiusing 100 Anaeu awnsasuunldidu 5 Ussnnndn q
Loun Msadsganumuvangiinensalendy MsanfiiesRAMUBIUTINY UL I9A

TooaA

nIsna ﬂTﬁLLﬁﬂﬂﬂ’J’]MUi?iﬂU’laﬂa%MﬂﬂaLLa%ﬂ'ﬂ’]ﬁJLQ%iyj\‘lLia\‘i ATTNTIUIATINUIUVBY

o iaa

TimlsssuwA waen s lnyAnsTINasesTTH Mnasudnledlduiniign Ae Anaeu

Y
AffiauefeItunisaigauauvangine1nsal 8333e ludiuvesrinasue
Tuganuinnidayide gunonTEUATASEYSE1 JMIANTLUATASRYSE WUIIAINADUE

ngRdy 31w 595 v nudwauAnaeug 21 Ainasw awnsaduuntaidy 3

a a a

Usztanvan 9 lawn mMsasisgaiununanginensalands nMsanfiiesinuues

Iaa

UsIWYTELAIAmsEa uazaudeieodanudsmune mnasugidesldunndian
Ao Anasugfidanumnaiisidunisasisgaiumundngdneinsaisnsis 9
49AAS 0N UNANITITLVBIAINABUAUULAIINAAUIY (881888239) SLnaiiles
fwinguasvend aseuliidiuiemilnedomeiulinnuddyiulanudsanume
Tnaideinganuifinsasismumdnginensalends szdsmaliiyyraussmygy
Tudnanpfinildlugaui wazaauiifazdsualiignuandidsditinegiinanaigiaios

PENTGEERIGR]

971581997985 550AN Y7 1Y9-5785 71
Mekong-Salween Civilization Studlies Journal



UaLAUBUULAINNITIY

unAaddel Anwfissnmaseuluduauderewniu fusngeglu
Anasuguiudeasnvemguilianlugauiandyide Jainnssunsasegsen
iy lunuideadsiely fAiseiuiinsinudnasugiivsngeguinmiendn
vowquilamnluganuluudyudu uazvssreuanmsiselinaduluiuidu 4 uie

Dunswieuidieu ieasldesdanuinasuiou auyseluasvannvanedfuniu

LONA1581984

Chaiya, K. (2018). Chinese, shrines and vegetarian restaurants on the island of
Phra Nakhon Si Ayutthaya. Journal of Ayutthaya Studies, 10(1), 1.

Chao Muang, C. (2021). The Chinese and their belief in the world after death
(Bachelor's thesis). Silpakorn University, Nakhon Pathom.

Duan, L. & Rai Suksiri, B. (2000). History of Chinese temples and Chinese
shrines in Thailand. Bangkok: Songsyam Publishing House.

Charoenvorakiet, S. & Sungrusa, N. (2015). Feng Shui: Beliefs, Knowledge, and
Power of Management and creating social space. Veridian E- Journal,
Silpakorn University, 9(2), 1720-1733.

Kasetsiri, C. (1999). History and politics. Bangkok: Toyota Thailand Foundation.
Kluenmonthon, D. (2016). How Chinese people after death. Retrieved January
13, 2023, from https://\ek-prapai.org/home/view.php?id=905
Kongthaen, P. (2017). Funeral and burial traditions for Thai-Chinese people In
Maha Sarakham Province. Proceedings of 13th International

Conference on Humanities & Social Sciences 2017 (IC-HUSO 2017)
2nd-3rd November 2017, Faculty of Humanities and Social Sciences.
Khon Kaen: Khon Kaen University.

Kotphuthon, K. & Chaitaweep, C. (2015). The study of the ethics of confucius.
Academic Journal Bangkokthonburi University, 3(2), 12.

?755775@755]5551/?77’)‘297 Z?/\?-ﬂ?@s‘f?u
Mekong-Salween Civilization Studlies Journal



Li, X. (1997). New bronzeware research. Beijing: Cultural Relics Publishing House.

Patthranuprawat, R. (2008). Globalization and transformation of Chinese
shrines in Samut Songkhram province. University of the Thai Chamber
of Commerce Journal, 28(3), 79-105.

Prachit Pom Arin (2020). The concept of life and death in Chinese culture.
Retrieved January 13, 2023, from https://www.arsomsiam.com
Prepremjao, S. (2014). Economic and social changes of Phra Nakhon Si
Ayutthaya city island 1940-1991 (Master’s thesis). Silpakorn University,

Nakhon Pathom.

Ruengruglikit, Ch. (2004). Early Ayutthaya literature: common characteristics
and Influences. Bangkok: Academic Works Dissemination Project,
Faculty of Arts, Chulalongkorn University.

Saen Buran, P. (2005). Mahayana buddhism. Bangkok: Odeonstro Publishing House.

Satjawatcharaphong, S., Thammawimon, P., Tochaiwat, K. & Chiwasuwan, A.
(2014). Physical design guidelines for Ashes Collection Projects. In W.
Honyangkul (Chair), Built Environment Research Associates Conference |l.
Symposium conducted at the meeting of the Faculty of Architecture
and Planning. Pathumthani: Thammasat University.

Sinwiwattanakun, J. (2014). A study and analysis of the couplets on the pillar
inscriptions of a Chinese cemetery. Case study: Huai Sei Cemetery,
Mueang District, Ubon Ratchathani Province. (Independent Study). Ubon
Ratchathani University, Ubon Ratchathani.

Supaporn, M. (2003). A study of reflections on couplets (Mo Huak Liang) in

Mueang District Ratchaburi Province (Master’s thesis). Mahidol University,

Nakhon Pathom.

971581997985 550AN Y7 1Y9-5785 71
Mekong-Salween Civilization Studlies Journal



Supathit, N., Boonkead, B. & Young Phet, B. (2017). Funeral rituals for Thai-
Chinese people in Chonburi Province. Political journal Administration
and Law, 8(1), 323-340.

Skinner, G. (2005). Chinese society in Thailand. Bangkok: Humanities and Social
Sciences Textbook Project Foundation, Thammasat University.
Thammainlad, A., Panyapa, R., & Shu, H. (2021). Applying the concept of water

in Taoism to life. Panithan Journal, 17(2), 152.

Thongkrajai, A. (2017). Communicating cultural meanings through rituals of Thai-
Chinese people in Maha Sarakham Province. Proceedings of 13"
International Conference on Humanities & Social Sciences 2017 (IC-
HUSO 2017) 2"-3"¥ November 2017, Faculty of Humanities and Social
Sciences. Khon Kaen: Khon Kaen University.

Thongkamsamud, C. (2011). The scientific essence of Feng Shui beliefs. Academic
Journal, Faculty of Architecture Khon Kaen University, 10(1), 1-10.

Wu, X. (2007). The life of Chinese philosophy (philosophy research). Tianjin:
Nankai University.

Yang, B. (1980). The Analects of Confucius. Beijing: Zhonghua Book Press.

Yin, W. (2011). Analysis of moral reasons from burial to cremation in rural
areas (Master’s thesis). Huan, Capital Normal University.

Yothinsirikun, S. (2018). Chinese auspiciousness and beliefs according to Feng
Shui science of Thai-Chinese people in the Yaowarat community.

Silpakorn University Journal, 38(5), 119-143.

?755775@755/5551/?77’)‘297 Z?/\?-ﬂ?@s‘f?u
Mekong-Salween Civilization Studlies Journal



msaamm:uﬁ'aiu%’u 2 36
ngiidysywinneuinisyEnnauiivegunilzine
2D Motion Media from the Wisdom

of Contorted Hermit Physical Exercises for Health Therapy

a1 Anasey'

Nisa Khamcharoen

E-mail: asinmnk17@gmail.com
Uudnd dunsay

Panchat Inkong

Received: September 13, 2023
Revised: December 18, 2023
Accepted: December 21, 2023

WnfinuUEeanin evtisimfaluazniseonuuy AnAaUunsIimans aTimendomealuladssnnadtyy’

Master's degree student. Department of Visual Arts and Design, Faculty of Fine and Applied Arts,
Rajamangala University of Technology Thanyaburi

anTInst es. @vTiviAaUsuazniseaniuy pawAadnssumant wvmivendomealuladsimrasyyd

Professor Dr., Department of Visual Arts and Design, Faculty of Fine and Applied Arts, Rajamangala
University of Technology Thanyaburi



[ 1

UNANgd

a

nseenuuvdsluduy 2 47 3ngidayminmeuimsgigannuieavny

1] o

a

U1 ﬁ’i’mqﬂizmﬁlﬁa 1) ﬁﬂmquﬂmmmw%miéwmaLLuum‘@ﬁmm 2) \fie
a%aaiiﬁmamumﬁﬁmﬂugﬂLLUU%@IM%@ 2 §ifl 3) iedunennfidaygynsuims
Fanu nauUszns lawn nauauevineueny 30-60 T $1uau 150 au iadesilefily
Tums39s loun wuudunival wwudouniu wazkuuUssduanufianela Sinsiza
{aHaLLUUWﬁimuW aifsenay wavA LRl HaN1TITENUI ATy INTUTMNS
sumenuugSfanu Wunshesanrmginiauidunieenidaneainnman
15 M Badumiflasuaunalasasesemelaieunnau nsaseassaranug s
damiluguuuudeludu 2 38 1umsuimsssneanudeludu 2 ff denuvivae
waziislaae msdunengidyyinsuimsnddany Wuuinnssudeluduniu
weuwALAd Youtube wifsnquauludsauadslvalanslusuuuudessulay lasd
navszduawielanuniseonuuuiiieFeeyluszduuin Alads 4.41 A1uns
oonuUUNIWUsEneUiiANumInyauoglusyiuin Alade 4.47 aunisiadeulm
apanaosfuLiodosegluseduunn aneds 4.47 wazaiudsaningmanzay
fudodeseglusziunnn meaade .44

ArdnRey: oonuuuludy 2 97 RERGITY MNBUIMINERAnU Lilegunztitn

MSUNNELHULNEY

Abstract

The two-dimension (2D) motion graphic design from the Wisdom of
Contorted Hermit Physical exercises for Healthy Therapy aims at 1) Studying the
wisdom of Thai Contorted Hermit (Thai Ruesi Dutton) exercises, 2) The creativity
of Contorted Hermit in the form of 2D motion media, 3) The inheritance of the
wisdom of Thai Contorted Hermit exercises for health therapy. The sampling
was the working population aged from 30-60, with a total of 150 people. The
tools used in conducting the research were interviews, questionnaires,
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evaluation forms, descriptive analysis forms, statistics, and GDP. The result has
shown that the wisdom of Contorted Hermit exercises has developed the
knowledge from 15 main postures that can be applied to balance all parts of
the body structure. The creativity of Contorted Hermit postures in the form of
2D Motion was the exercise through 2D Motion media that was modemized and
easily accessible. The inheritance of Contorted Hermit exercises was the
innovation of graphic motion media through Youtube application that can
simply reach the massive people in modern society in the online media form.
The result of the satisfactory evaluation in designing the content of the story is
an excellent level at GDP 4.41. The designing of illustration pictures is
appropriate at the high level of GDP 4.47. This includes the dubbing voice that
is suitable for the story at the high level of GDP 4.44.

Keywords: 2D motion design, Wisdom, Contorted Hermit (Ruesi Dutton in Thai),
For health therapy, Thai Traditional Medicine
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Figure 1. Conceptual Framework
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Bangkok: Post Publishing.
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Figure 10. The process of uploading to the Youtube platform
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Generic Mediation Model
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ATt 2 Generic mediation model
Figure 2. Generic mediation model. Adapted from “Preschool Home Literacy:
A Longitudinal Analysis,” by M. H. Hood, and G. Andrews, 2008, Joumal of Educational
Psychology, 113 (6), p. 256. Copyright by the American Psychological Association
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Figure 2. Showing the structure diagram for the cruise control system. Adapted
from Concurrency state models & Java programming (p.163), by J. Magee and J.
Kramer, 2006, England: John Wiley & Sons. Copyright 2006 by John Wiley & Sons.
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Figure 2. Picture of the planet Sit and watch at the position, Ramawatar episode
Adapted from “The Royal
Cremation Ceremony of King Rama IX on October 26, 2018, by Kosolsiriset, 2018,
http://www.sereesolution.com/ich/khon_performance.
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Figure 3. Indra helped Sang Sinchai rise from the abyss. Adapted from “Indra
Sang Sinxay rise from the abyss,” by Phantoorak, 2020,
https://www.facebook.com/Guy Phantoorak.
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Note. Adapted from Emotion marketing (p. 109), by S. Robinette and C. Brand,
2001, New York:

McGraw-Hill. Copyright 2001 by Hallmark Cards.
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Note. An examples of application of the Rubber Elasticity Theory to Biopolymer
Gels. Adapted from “A method for using measurements of shear modules to
estimate the size and thermodynamic stability of junction zones in

noncovalently cross-linked gels,” by D. G. Oakenfull, 1984, Journal of Food
Science, 49, pp. 1103-1104, Copyright 1984 by Journal of Food Science
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