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Abstract

In the Pali Patipada Sutta (Discourse of the [Two] Paths) of the Nidanasamyutta, the
Buddha distinguishes two opposite paths of dependent origination (paticca-
samuppdda); the forward sequence (anuloma) of dependent origination is the wrong
path (micch@patipadd), while the reverse sequence (patiloma) is the right path
(sammapatipadd). However, a question is raised as to why the former is called the
wrong path: despite ignorance, there are also meritorious volitional formations
(puAnabhisankhara) and imperturbable volitional formations (anenjabhisankhara)
being generated. The commentary to the Patipadad Sutta (Patipaddsuttavannana)
explains that actions or attainments rooted in the desire for success within the cycle
of rebirth (samsara) are not good enough to free a person from suffering. However,
actions that are rooted in the aspiration for nibbana, will eventually lead to liberation.
This article provides an annotated English translation of the commentary to the
Patipada Sutta, with selections from its sub-commentary (Nid@navagga-purdnatika)

and a brief outline of the philosophical tenets addressed in the text.
1.0 Introduction
1.1 Background

The Patipada Sutta (Discourse of the [Two] Paths)' is a sutta (discourse) of the Niddna Vagga
(the Book of Causation)? in the Samyutta Nikdya (Collection of Connected Discourses). In this
discourse, the Buddha expounds two paths (patipadd), namely, the wrong path (micchapatipada)

and the right path (sammapatipada). The wrong path here is identified as the forward sequence

1S 11 4-5.
2 In the Pali Text Society's edition (PTS), the Nidana Vagga contains ten samyuttas. The Nidanasamyutta is the

first samyutta with ninety-three suttas, and the Patipada Sutta is the third sutta in this group, see S Il x and 4.
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(anuloma) or the way of emergence of dependent origination (paticca-samuppdda), while the

right path is the reverse sequence (patiloma) or the way of cessation of dependent origination.

The doctrine of dependent origination is the cornerstone of the Buddha'’s teaching. The essence
of this doctrine states that all the conditioned (sankhata) things (dharmas) arise in dependence
upon other things,3 and it is outlined in this short formula: “when this exists, that comes to be;
with the arising of this, that arises. When this does not exist, that does not come to be; with the
cessation of this, that ceases.” The dependent origination doctrine provides the key for
understanding the arising (samudaya) and cessation (nirodha) of suffering experienced by
sentient beings, for example, by addressing questions such as: “when what exists does aging-

and-death comes to be?”® Or “when what does not exist does aging-and-death not come to be?”®

Dependent origination is usually expounded in a sequence of twelve linked factors (dvadasanga),
starting from ignorance (avijjd) or the lack of knowledge of the four truths of the Noble Ones.’
Because of ignorance, a person engages in volitional actions that leads to volitional formations
(sankhara) or karma. These volitional formations then sustain consciousness (vififidna) from one
life to the next. Along with consciousness, comes the physical body and the mental activities
(n@marupa) of a sentient being at the moment of its conception. The sentient being is equipped
with six sense bases (saldyatana); that is, the physical sense faculties and the cognitive mind.
These six sense bases allow contact (phassa) to take place between consciousness and its
objects. Contact gives rise to feeling (vedana). With feeling, craving (tanha@) arises. When craving
intensifies, it becomes clinging (upddana); to the object of one’s desire. Clinging then leads to
the seeding of a potential new existence (bhava). When the sentient being dies, the potential of

a new existence is actualised in the form of a new life starting with birth (jati) and ending with

sankhara nama (In the case of “all formations are impermanent” and so on, it is said that in all dharmas with a
cause are also called conditioned formations).” Cf. nibbana as the unconditioned dharma, see the
Abhidhammatthasangaha CST4 6.65; Bhikkhu Bodhi 2012, 260 §32.

4S 11 28.7-9: “imasmim sati idam hoti imassuppdda idam uppajjati. imasmim asati idam na hoti imassa nirodhd
idam nirujjhati.”

5 S 11 5.26: “kim hi nu kho sati jaramaranam hoti.” See also CDB 537.

S 11 7.13-14: “kim hi nu kho asati jaramaranam na hoti.” CDB 539.

S Il 4.11-14: “katama ca bhikkhave avijja. yam kho bhikkhave dukkhe aifianam dukkhasamudaye afifianam
dukkhanirodhe anfianam dukkhanirodhagaminiya patipadaya anifianam (And what, monks, is ignorance? Not
knowing suffering, not knowing the origin of suffering, not knowing the cessation of suffering, not knowing the

way leading to the cessation of suffering).” See CDB 535.
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aging-and-death (jardmarana).® Therefore, these twelve factors in the forward sequence starting
with ignorance, propel and sustain a sentient being in a continuous cycle of rebirth or samsara,
which is laden with pain and suffering. Hence, the forward sequence of dependent origination in

this Patipada Sutta is called the wrong path.

On the other hand, in the reverse sequence, starting with the cessation and fading away of
ignorance without remainder, the cessation of volitional formations comes to be.® Without
volitional formations, consciousness cannot be sustained from one life to the next, as such, no
formation of physical body and its mental activities takes place. Without a physical body and its
mental activities, no six sense bases can be developed and no contact occurs. Without contact,
no feeling arises. Without feeling, craving and clinging do not set in. And with no clinging, there
is no impregnation of a new existence, and hence, there is no starting of a new life. And without
the birth of a new life, there is no aging-and-death.10 With that, the cycle of rebirth comes to an
end, and a sentient being is thus liberated from the cyclical suffering-laden samsara. Therefore,

the reserved sequence of dependent origination here is called the right path.
1.2 Why is it called the wrong path?

The question the commentary to the Patipadd Sutta (Pa_tipad(flsuttavar_mamfl)11 addresses is: Why
is it that the forward sequence of dependent origination is called the wrong path? The question
arises from the fact that with ignorance, there are also meritorious volitional formations
(puAfiabhisankhara) as well as imperturbable volitional formations (GnefAjabhisankhara). In other

words, good karmas are also generated through this path.

The understanding that ignorance generates meritorious and imperturbable volitional formations
can be seen from another sutta of the Niddnasamyutta, the Parivimamsana Sutta (Discourse of

Thorough Investigation).' In this discourse, the Buddha says:

Bhikkhus, if a person immersed in ignorance generates a meritorious volitional
formation (pufifiam sankh@ram), consciousness fares on to the meritorious; if he

generates a demeritorious volitional formation (apuifiam sankharam),

8S 11 1-4; CBD: 516-520.

S 11 4: “avijjaya tv eva asesaviraganirodha sankharanirodho.”

05 1-2.
11 Spk 11 19.
125 || 80-84.

MsdsaNIANUSTYLazAEwILeUsEinAlne TR 17 aUufi 1 Eng Jin Ooi n



consciousness fares on to the demeritorious; if he generates an imperturbable
volitional formation (@nefijam sankhdram), consciousness fares on to the

imperturbable.™
The commentary to the Parivimamsana Sutta explains the above statement further:

Consciousness fares on to the meritorious means the karmic consciousness
becomes associated with a meritorious karma, the resultant consciousness with the
fruits of merit....consciousness fares on to the imperturbable means the karmic
consciousness become associated with an imperturbable karma, the resultant

consciousness with the fruits of the imperturbable.14

The fruit of the imperturbable is described in the Samarfaphala Sutta (Discourse of the Fruits of
Recluseship) as having the mind concentrated, purified and cleansed, unblemished, free from
impurities (upakkilesa), malleable, workable and established.' Moreover, in the Latukikopama
Sutta (Discourse of the Simile of the Quail), the imperturbable (anifjita)'® is associated with the
fourth jhc'ma.17 Once imperturbability has been reached, the mind can be turned to the attainments
of the immaterial sphere and to the three or six higher knowledges (abhififia.)'® These attainments
are the final stages preceding the abandoning of all fetters (samyojana) that bind a sentient being

to samsdra."® Furthermore, in the commentary to the Anenjasappdya Sutta (Discourse of the Way

13 Trans. adopted from Bhikkhu Bodhi in CDB 587; S Il 82.9-13: “avijjagato yam bhikkhave purisapuggalo

puiifiam ce sankharam abhisamkharoti, puiifiupagam hoti vinfianam, apufifiam ce sankharam abhisarnkharoti,

14 Spk 11 78.2-9: “pudifiupagam hoti vifiiianan ti, kamma-viiianam kamma-pufifiena upagatam sampayuttam hoti,
vipaka-viiifianam vipaka-puiifiena....ananjiupagam hoti viifidnan ti, kamm’anafijena kamma-Viiiianam,
vipak ananijena vipaka-vinifianam upagatam hoti.” Also see CDB 765, n. 136.

15 D I 76.13-15: “so evam samahite citte parisuddhe pariyodate ananQane vigatiipakkilese miidii-bhiite
kammaniye thite anejjappatte.” See also LDB, 104.

16 BHS gives anifija and anefij(y)a as variants. See BHS s.v. anifijya.

"M | 455.1-4: “idh’udayi bhikkhu sukhassa ca pahana dukkhassa ca pahand — pe — catuttham jhanam
upasampajja viharati. Idam kho aham Udayi anifijitasmim vadami (Here, Udayin, with the abandoning of pleasure
and pain...a monk enters upon and abides in the fourth jhana...Now this, I say, belongs to the imperturbable
[MLD, 557]);” M 1 456.7-9. For more discussion on the benefits of achieving imperturbability and its presence
in the immaterial spheres, see Analayo 2009: 177-195.

18 Analayo 2009, 178.

1M | 456.3-6.
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to the Imperturbable), it is said that “consciousness fares on to that imperturbable” could even

mean that it is associated with the state of wholesomeness with regard to the imperturbable.20

Therefore, how can a path that generates fruits of meritorious deeds and wholesome fruits of the

imperturbable be the wrong path?
1.3 Powers and meditative attainments are not enough

In response to this question, the commentary states that the forward sequence is the wrong path
because it is the head of the cycle of rebirth and being that, covers the entire path of the cycle.
It is a path whereby no one gets out of the cycle of rebirth, even those who have gained spiritual
attainments such as the five supernormal powers (paficabhififiG), or those who have won the

eight attainments (attha samapattiyo).

The five supernormal powers here could be the first five powers of the six discussed in the
Kassapasamyutta, namely: the power of performing various miracles (anekavidha iddhividha);
having divine ear-element (dibba-sotadhatu); the ability to know the thoughts of other people
(parasattanam parapuggaldnam cetas@ ceto paricca pajanati); the ability to recollect one’s own
previous births (anekavihitam pubbenivasam anussarati); and having divine eyes with the ability
to know or see the passing away and rebirth of other beings according to their karma (dibbena
cakkhund...cavamadne uppajjam@ne hine panite suvanne dubbanne sugate duggate
yathdkammupage satte pajanati).”’ In other suttas, for example, the Dasuttara Sutta (Discourse
of Expanding Decades), these five powers are parts of the six supernormal powers (cha
abhififia).?> The sixth, listed together with the earlier five, is the destruction of all cankers
(@savakkhaya), which itself signifies arahantship, one who is fully liberated from the cycle of
rebirth.?® However, this power is not part of the group of people who possess only the five

supernormal powers.

2 pPs IV 61.21-62.1: “tam viddapam ananjupagan ti kusalanaiijasabhavam upagatam (Burmese:
kusalanefijassabhatipagatam) assa tadisam eva bhaveyya ti”

21511 212.18-214.21.

22D 111 281.13-28.

B Cf. Mp 1V 115.22: “asavanam khayam patijandti ti arahattam patijanati (to acknowledge the destruction of

cankers is to acknowledge arahantship).”
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Meanwhile, the eight attainments referred to here are the four jhdnas®* and the mental
absorptions attained with regard to the immaterial spheres, such as, in progressive scale of
concentration, the sphere of boundless space (GkasanaricGyatanasamapatti), the sphere of
boundless consciousness (vififiGnaficGyatanasamapatti), the sphere of nothingness
(@kificafifidyatana-sama@patti), and the sphere of neither-perception-nor-non-perception
(nevasafifidndsafnfidyatanasamapatti).”> Even with these attainments, it is not enough to free a
being from samsadra. In the Latukikopama Sutta, the Buddha says that abiding in the base of
neither-perception-nor-non-perception is still not enough and it should be abandoned in order for

one to enter upon and abide in the cessation of perception and feeling.?

Therefore, as we can see here, even for those who have gained the five supernormal powers or
won the eight attainments, if these achievements are rooted in the wrong path, they are still
bound to samsara. The message the commentary may try to convey here is: one should not be
satisfied and continue to abide in any of these achievements or attainments, but instead should

strive further in order to free oneself from the cycle of rebirth.?’
1.4 That which breaks the cycle of rebirth

On the other hand, according to the commentary, one who aspires for nibbdna, which breaks the
cycle of rebirth, would even make a spiritual progress by merely performing an act of alms-giving.
The size or extent of alms-giving does not matter as long as the act is rooted in the aspiration
(patthana) for nibbé@na. For example, while performing an act of alms-giving, one makes an
aspiration, such as, “may this act of alms-giving bring about the destruction of cankers for me,”
then the donor is placed rightly on the path that breaks the cycle of rebirth, either for arahantship,

or for the knowledge and understanding of the true nature of experience, [and reaching nibbdna

24 Cf. Nidd-a | 241.12: pathamajjhanadi

%5 Cf. Patis | 8.9-12; PED s.v. samapatti

% M | 456.1-6; MLD, 558-559. According to Bhikkhu Bodhi, the cessation of perception and feeling is not
another higher attainment but here it implies the full development of insight brought to the eventual attainment of
arahantship. See MLD, n. 681 at p. 1271.

27 The equanimity (upekha) of mind, directed to the bases of these immaterial spheres, will stay for a long time if
one clings to it. Thus, these attainments, if one is not careful, may become a trap in samsara. Moreover, these
attainments are mere mental creations or conditionally arisen (sasikhata), whereas one should not cling to any
condition, see M 111 243.25-244.19; MLD, 1092.
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by oneself],?® or for attaining omniscience. On the contrary, even if one performs a great
wholesome act of alms-giving, such as that of Velama,?® but the act is rooted in the desire for
success within samsara, then one is placed on the wrong path, and would bring upon oneself

the continuous cycle of rebirth.
1.5 Why the two paths?

The commentary goes on to explain that the intention of the Buddha to expound dependent
origination in these two paths—the wrong path and the right path—as some people may have

been confused thinking that dependent origination in total is about achieving nibbéna.

The possible confusion comes as no surprise. For instance, in the Kaccdnagotta Sutta, the
Buddha says, without going towards the two extremes, that is, at one side, “all exists (sabbam
atthi),” and the other side, “all does not exists (sabbam n’atthi),” he will teach the dharma by the
middle (majjhena). The dharma by the middle is expounded as dependent origination.so As such,
dependent origination has been seen as the philosophical “middle path” placed between the two
extremes of permanent existence and nihilistic non-existence.®' Thus, dependent origination can
be easily mistaken, in total, as the ‘path’ for nibbana. However, there are two different paths in

it.

The word “path (patipadd)” in the Patipada Sutta may not correspond to the usual meaning of a
path or a way (magga) that one practices or follows in order to achieve a certain goal.32 The path
as in the “right path (sammapatipada)” given here is an end rather than the means itself. And

the end here for the right path is nibbana. Similarly, for the wrong path, the end is samsara. The

8 Paccekabodhifiana. A paccekabuddha is one who reaches bodhi, the understanding of true nature of the world
of experience (awakening) by oneself, without relying on the Dharma taught by a Buddha, but is not capable of
teaching the Dharma to others. For more information on the notion of paccekabuddha, see Kloppenborg 1983.

2 Velama is a chaplain of Benares (Varanasi) who was famous for his alms-giving, see DPPN Il 932-933 for
further details.

305 1117.21-24; CDB, 544.

31 D. J. Kalupahana 1999 [1991]: 1.

32 Despite the term patipada has been used as a synonym for the term magga. Cf. .S V 421.32-422.1: “idam kho
pana bhikkhave dukkhanirodhagamini patipada ariyasaccam || ayam eva ariyo atthargiko maggo | (Now this, O
monks, is the truth of the Noble Ones which is the path leading to the cessation of suffering. This indeed is the
Noble Eightfold Path).”
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commentary emphasizes that the path is shown by the fruit. According to the sub-commentary,

the fruit of nibbdna is called the ‘right path.’®

The commentary further explains that the path is shown by the fruit of nibbana when it begins
with the statement; “with the cessation and fading away of ignorance without remainder, the
cessation of volitional formations [come to be].” It means that there are no more karmic formations
that propel any future rebirth. When this happens, a sentient being is free from samsara and thus

attains nibbdna.

If the right path (sammapatipada) here is an end or the fruit of nibbana, then what is the practice
that one needs to follow in order to realize this path or the fruit? In the Nagara Sutta (Discourse
of the City), it is stated that the understanding of dependent origination or the causal genesis of
the origination and cessation of suffering, can be realized by following the Noble Eightfold Path
(ariya atthangika magga); that is, right view, right intention, right speech, right action, right
livelihood, right effort, right mindfulness, and right concentration.** Practicing and perfecting this
Eightfold Path, which is also the fourth truth of the Noble Ones as expounded by the Buddha in
his first sermon, would lead to the extinction of suffering, and the realization of the right path or

nibbana.*®
1.6 Summary

In brief, dependent origination consists of two paths, the right path and the wrong path. The right
path leads to nibbdna, and the wrong path to samsara. Even if one has achieved much progress
in one’s spiritual training, for example, generating meritorious deeds, or attaining the different
states of higher meditative absorptions, if the intention of these achievements is rooted in the
desire for success within samsara, then one would not escape from the cycle of rebirth. As such,
it is the wrong path. However, if one’s practice is rooted in the aspiration for nibbana, which
breaks the cycle of rebirth, one will eventually gain the fruit of liberation, thus it is called the right
path. As such, the purpose of the division of paths in the Patipadad Sutta is to elucidate that

dependent origination consists of two paths and that should not to be confused.

33 S-pt: “evam nibbanaphala ayam sammapatipada ti vuccati (In this way, it is said that the “right path” is the
fruit of nibbana).”

%511 106.19-37; CDB, 603.

% The Dhammacakkappavattana Sutta (Discourse of Setting the Motion the Wheel of Dharma). See. SV 421.12—
18. CDB, 1844.
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2.0 Annotated translation
2.1 Methodology

Except for a few cases, | follow here, for the Patipada Sutta, the Pali Text Society (PTS) edition
of the Samyutta Nikaya, Part Il, Niddna Vagga, edited by Leon Feer in 1888. The Pali
commentarial text to the Patipadd Sutta is also taken from the PTS Sarattha-ppakasini,
Buddhaghosa’s Commentary on the Samyutta Nikdya, volume Il, edited by F. L. Woodward in
1932. | have also consulted the online Burmese Chatthasangiti (Six Council) edition (CST4)

% which contains some sentences which are

published by the Vipassana Research Institute,
absent in the PTS edition. Any changes will be indicated in the footnotes of the Pali texts.

However, punctuation or regularization of the spacing are changed silently.

The twelve-linked factors given in the Patipada Sutta text of the PTS edition have been truncated
(given as peyyala) to avoid repetition of the same phrase from previous suttas. However, in order
to show a complete formula here, | have restored the omission of the text by making reference

to the complete formula from the previous sutta (Desana Sutta, S 1l 1).%

The annotated translation includes selected inputs from the Pali sub-commentary (tika), taken
from the NidGnavagga-pur@natikG (Tatiya@ Linatthapakasini) of the Chatthasangiti edition
(CST4).% It is abbreviated as S-pt in the footnotes. The tradition ascribes the authorship of the

sub-commentary to Dhammapala.*
2.2 Approach to translation

| choose to translate the Pali text into English as literally as possible while balancing this approach

with standard English prose. Two sets of translation are provided here; one is the Patipada Sutta,

3 As in https://tipitaka.app/ (Accessed on 12 December 2021)

37 In CST4, this sutta is called the Paticcasamuppada Sutta (Discourse of Dependent Origination). See S CST4
Nidanavagga 1.1.1.

38 CST4 Nidanavaggatika, 1.1.3; There are two sets of sub-commentary to the Samyuttanikaya, one is collectively
known as the Linatthapakasint, and the other later one, is collectively known as the Saratthamarijisa. The sub-
commentary approved and published by the Sixth Council (Chattha-sangayana) for the Samyuttanikaya is the
Tatiya Linatthapakasini. For more information on these two sets of sub-commentary, see Pecenko 2007.

39 0. von Hinuiber 1996: §357 at p.167
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and the other one is its commentary, the Patipadasuttavannand. Obscure passages will be

supplemented with further explanation in the footnotes including inputs from the sub-commentary.
3.0 Translations

3.1 Patipada Sutta (Discourse of the [Two] Paths)

In Savatthi.

‘O monks, | will teach you the wrong path and the right path. Listen and pay close attention to

that [and] | shall speak.’
Then those monks replied to the Blessed One: ‘Yes, venerable sir.’
The Blessed One said this:

‘And what, O monks, is the wrong path? With ignorance as condition,* volitional formations [come
to be];41 with volitional formations as condition, consciousness [comes to be]; with consciousness
as condition, name-and-form [comes to be]; with name-and-form as condition, the six sense bases
[come to be]; with the six sense bases as condition, contact [comes to be]; with contact as
condition feeling [comes to be]; with feeling as condition, craving [comes to be]; with craving as
condition, clinging [comes to be]; with clinging as condition, existence [comes to be]; with
existence as condition, birth [comes to be]; with birth as condition, aging-and-death, sorrow,
lamentation, pain, displeasure, and despair [come to be.] In this way, is the origin of the whole

mass of suffering. This, O monks, is called the wrong path.’

‘And what, O monks, is the right path? With the cessation and fading away of ignorance without
remainder, the cessation of volitional formations [comes to be]; with the cessation of volitional
formations, the cessation of consciousness [comes to be]; with the cessation of consciousness,
cessation of name-and-form [comes to be]; with the cessation of name-and-form, cessation of
the six sense bases [come to be]; with the cessation of the six sense bases, the cessation of
contact [comes to be]; with the cessation of contact, cessation of feeling [comes to be]; with the

cessation of feeling, cessation of craving [comes to be]; with the cessation of craving, cessation

40 Spk 11 10.3-4: “avijja ca sa paccaya ca ti, avijja-paccayo (it is ignorance and it is a condition, thus it is
ignorance-as-condition).” Cf. CDB 725, n. 1.

4L Spk 11 10.4-5: “tasma avijja-paccaya sankhara sambhavanti ti (therefore with ignorance, volitional formation
comes to be).” Cf. CDB 725, n. 1.
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of clinging [comes to be]; with the cessation of clinging, cessation of existence [comes to be];
with the cessation of existence, cessation of birth [comes to be]; with the cessation of birth, aging-
and-death, sorrow, lamentation, pain, displeasure, and despair cease. In this way, is the cessation

of this whole mass of suffering. This, O monks, is called the right path.” The third [sutta].
3.2 Patipadasuttavannana (Commentary to the Patipada Sutta)
In the third [suttal:

‘The wrong path’ means: this indeed is a path whereby no one gets out [of the cycle of

rebirth].*?
[Question:]

However, is it not that [even] with ignorance as condition, there are also meritorious volitional

formations as well as imperturbable volitional formations? [And] how is this [then] the wrong path?
[Answer:]

[The wrong path] has the nature of being the head of the cycle [of rebirth].*> That head of the
cycle is the entire part of the cycle for whoever has desired for the so-called the state of a being,
even for one who has made progress [in the spiritual path,44 like the one] who possesses the five
supernormal powers, or who has won the eight attainments. That [path] which has the nature of

the head of the cycle is indeed the wrong path.

On the other hand, all that which is rooted in breaking the cycle [of rebirth], [or] part of breaking

the cycle, [just like] whoever has aspired for nibbdna, that which breaks the cycle, even makes

42 Cf. Th-a 11 178.1: “samsara-carakato niyyanato niyyaniko (‘niyyaniko’ is in terms of getting out from the prison
of cycle of rebirth)."

43 S-pt: “Because of being the head of the parts in the cycle [of rebirth] (vattapakkhiyanam uttamangabhavato).”
4 Antamaso, S-pt: “He speaks with reference to the superior limit from the inferior limit (regarding the spiritual

progress of a being), (antamaso ti ukkamsapariyantam sandhaya vadati avakamsapariyantato).”
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progress by [merely] giving* rice-gruel measuring a ladle or just a handful of leaves.*® That which

leads to break the cycle [of rebirth] is indeed the right path.

Let it be an act of a great wholesome [alms-]giving as that of Velama, or a small act of wholesome
[alms-]giving as a handful of vegetables, if one has desired for success within the cycle, he is
placed wrongly on the account of being rooted in the cycle, he is certainly able to bring upon
himself the cycle [of rebirth], and not breaking the cycle. On the other hand, if he is able to
perform the act of giving, and through an aspiration to break the cycle in this way: ‘May this [act
of ] giving bring about the destruction of cankers for me,’ [then] he is caused to be placed rightly,
on the account of breaking the cycle, either for arahantship, or for individual knowledge and
understanding [of the true nature of experience], or for attaining omniscience.*’ Having not [yet]
attained*® arahantship, he goes for the final goal.*®

It should be understood that it is taught in this way: the wrong path, is on account of forward
sequence (by way of origination), and the right path is on the account of reverse sequence (by

way of cessation) [of dependent origination].>

4 Through the merit of giving. S-pt: "May this merit be the contributing cause for me to attain nibbana (idam me
pufifiam nibbanadhigamaya paccayo hotu)."

46 S-pt: “The giving that measures a handful of vegetable leaves (sakapannamusthidanamattam).”

47 The passage: “appamattakampi hi...datum sakkoti yeva” is absent in the PTS edition. This passage is also
found in Mp 156.10-17.

48 The sub-commentary (S-pt) explains the word ‘having not attained’ (appatva) as: “This description ‘having not
attained (appatva)’ has a causative sense in it, like the meaning ‘having not cause to attain (apapetva).’ It is said
that at the moment arahantship is attained because of entering upon the path, from that moment it is said the path,
which brings about that, is also attained. Therefore, it is said [the path] has not attained (appatva) (appatva ti
antogadhahetu esa niddeso, apapetva ti attho. yadaggena va patipajjanato arahattam patto ti vuccati, tadaggena
tadavahd patipada pi patta ti vuccati ti ‘appatva ti vuttam).”

49 Cf. A 111 363.25, the final goal of a recluse (samana) is nibbana (nibbanapariyosana).

50 S-pt: ““On the account of forward sequence’ is on the account of forward sequence of dependent origination.
‘On the account of reverse sequence’ is also the same sense here (anulomavasend ti anulomapaticcasamuppada-

vasena. patilomavasena ti etthapi es'eva nayo).”
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[Question:]

Is it not that the path which was asked®' here, is like a response answered with reference to the
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domain which is nibbana?>* But the name [used here] is neither the “path of nibbdna,” nor the

name of the four ways [to establish the foundations of mindfulness]®® together with insight.

Therefore, with [these kind of] responses to the questions, the division of phrases does not agree.
[Answer:]

No not at all. Why? Because the path® is shown by the fruit.*®

51 S-pt: “By this ‘pucchita’(which was asked) means that which was initiated to point out the path (referring to
the discussion above), this [word] is also a summarised meaning. Despite the meaning is holding on to such, it is
for the fact that the question comes with the intention to teach (pucchita ti etena patipada desetum araddhati ayam
pi attho sangahito yatharaddhassa atthassa kathetukamyatapucchaya idhagatatta).”

52 S-pt: “In this case, dependent origination is also expounded in a forward sequence, however, by way of the
contrary, with the cessation of ignorance and the rest, when there is true knowledge, the non-arising of volitional
formations come to be. In this way it is called ‘the domain that is nibbana (nibbanam bhdjitam).” However,
because of its similarity, it has appeared even as a cycle [of rebirth] to him (the one who asks the earlier question).
For he will say ‘it is said that [emergence of] the cycle and the breaking of the cycle is about the final goal
(nibbana).” (anulomapaticcasamuppadadesandyampettha byatireka-mukhena avijjadinirodhd pana vijjaya sati
hoti sankharanam asambhavoti vuttam ‘‘nibbanam bhdjita’’nti. Saripena pana taya vattameva pakasitam.
Vakkhati hi pariyosane ‘‘vattavivagtameva kathita’ 'nti).”

%3 The four ways most probably refer to the contemplation to establish the four foundations of mindfulness as
depicted in the Satipasthana Sutta: “Monks, there is a direct path for the purification of being....for the realisation
of nibbana...namely the four foundations of mindfulness...here a monk abides contemplating body as
body...feelings as feelings...mind as mind...mind objects as mind objects, ardent, fully aware and mindful,
having put away covetousness and grief for the world (Cf. MLD 145) (ekayano ayam bhikkhave maggo sattanam
visuddhiya...nibbanassa sacchikiriyaya, yadidam cattaro satipatthana...idha bhikkhave bhikkhu kaye
kayanupassi...vedanasu vedananupassi...citte cittanupassi...dhammesu dhammanupassi viharati atapi
sampajano satima vineyya loke abhijjhadomanassam, M 1 55.32-56.10).”

54 S-pt: “The condition and the cause to obtain (sampapakahetu); For it is like the threefold causes: ‘a cause that
makes known’, ‘a cause that produces,” and “what makes obtain.” In the same way the threefold fruit is: ‘a fruit
to be made known,” ‘a fruit to be produced,” and ‘a fruit to be obtained.” Therefore, because the fruit to be gained
is nibbana has the following meaning: ‘because by nibbana, the fruit to be obtained, the path, which is what makes
obtain it, is seen. (yatha hi tividho hetu fiapako, nibbattako, sampapakoti, evam tividham phalam riapetabbam,
nibbattetabbam, sampapetabbanti. tasma pattabbaphalena nibbanena tam sampapakahetubhiitaya patipaddya
dassitatta ti attho).”

55 S-pt: “The fruit to be gained (pattabbaphala)”
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Here, the path is shown in terms of the fruit: — ‘With the cessation and fading away of ignorance
without remainder, the cessation of volitional formations [comes to be].” In this way, the fruit, in
terms of the path, is nibbdna, the cessation of volitional formations. In this case, it has a similar

meaning as:— ‘This, O monks, is called the right path.’

Moreover, as for the meaning ‘with the cessation and fading away without remainder’: here ‘fading
away (viraga) is definitely a synonym for cessation (nirodha).’ In this case, the inference is: by
whatever means, either fading away or in terms of the path which is reckoned, the cessation
without remainder comes to be. It is said that this division of the paths is to reveal that. Indeed
when the path is divided as such,® it possesses magnificent power.*’ In this way also, the cycle

and the breaking of the cycle [of rebirth] is spoken of*® just as in the discourse.
4.0 Pali Texts

Editorial symbols and abbreviations:

] lemma

| danda

em. emendation

om. omitted infabsent in

DSprs Desandsutta of the Niddnasamyutta as found in S Il 1-2

PSprs Patipaddsutta of the Niddnasamyutta as found in S Il 4-5

PS-aprg Patipadasuttavannanad of the Nidanavaggavannand as found in Spk Il 19

PS-acst4 Patipadasuttavannand of the Nidanasamyutta-atthakatha as found in S-a CST4
1.1.3

PTS Pali Text Society

% S-pt: “With reference to nibbana and the division of tracks in this way (evam padabhdjanassa nibbanassa
padatthe sati).”

57 S-pt: “The path is the cause of the cessation of ignorance without remainder, in that case, the divided [path] is
that which possesses magnificent power due to the combined ability and superiority (avijjaya
asesanirodhahetupatipada tattha satisayasamatthiyasamayogato sanubhava vibhatta hoti).”

%8 S-pt: “It is said that because of the division of the cycle also, herein, it is taken as the wrong path

(micchapatipadagahanenettha vagtassapi vibhattatta vuttam).”
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4.1 Patipadasutta
savatthiyam viharati || la ||

micchapatipadafi ca vo bhikkhave desissami sammapatipadaf ca || tam sunatha sadhukam

manasikarotha bhasissami ti || ||
evam bhante ti kho te bhikkhl bhagavato paccassosum || || bhagava etad avoca ||

katama ca bhikkhave micchapatipada || || avijjapaccaya bhikkhave sankhara ||
sankharapaccaya vifiianam || vififilanapaccaya namarlpam || namartupapaccaya salayatanam
|| salayatanapaccaya phasso || phassapaccaya vedana || vedanapaccaya tanha ||
tanhapaccaya upadanam || upadanapaccaya bhavo || bhavapaccaya jati || jatipaccaya
jaramaranam soka-parideva-dukkhadomanassupayasa sambhavanti®® || evam etassa kevalassa

dukkhakkhandhassa samudayo hotl ti || ayam vuccati bhikkhave micchapatipada || ||

katama ca bhikkhave sammapatipada || avijjaya tv eva asesaviraganirodha sankharanirodho ||
sankharanirodha vififananirodho || viifiananirodha namarutpanirodho || namarupanirodha
salayatananirodho || salayatananirodha phassanirodho || phassanirodha vedananirodho ||
vedananirodha tanhanirodho || tanhanirodha upadananirodho || upadananirodha bhavanirodho ||
bhavanirodha jatinirodho || jatinirodha jaramaranam soka-parideva-dukkha-domanassupayasa
nirujjhanti || evam etassa kevalassa dukkhakkhandhassa nirodho hoti || ayam vuccati bhikkhave

sammapatipada ti || || tatiyam || ||
4.2 Patipadasuttavannana

tatiye: micchapatipadan ti ayam tava aniyyanika-patipada. nanu ca avijja-paccaya

pufifdabhisankharo pi atthi anefijabhisankharo pi? so katham miccha-patipada hotr ti.

vatta-sisatta. yam hi kifici bhavattaya-sankhatam vattam patthetva pavattitam antamaso

paficabhififia attha va pana samapattiyo, sabbam tam vatta-pakkhiyam vatta-sisan ti.

vatta-sisatta miccha-patipada va hoti.

% vififianapaccaya... sambhavanti DSprs ] om. PSprs, This passage also found in Mp | 56.10-17
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yam pana kifici vivattam nibbanam patthetva pavattitam antamaso ulufnka-yagu-matta-danam
pi panna-mutthi-matta-danam pi sabbam tam vivattapakkhiyam vivattanissitam,® vivatta-

pakkhikatta samma-patipada va hoti.

appamattakampi hi pannamutthimattadanakusalam va hotu mahantam velamadanadi-kusalam
va, sace vattasampattim patthetva vattanissitavasena miccha thapitam hoti, vattam eva
aharitum sakkoti, no vivattam. “idam me danam asavakkhayavaham hotu”ti evam pana
vivattam patthentena vivattavasena samma thapitam arahattam pi paccekabodhi-fianam pi

sabbaffiutafifianam pi datum sakkotiyeva,®' na arahattam appatva pariyosanam gacchati.
iti anuloma-vasena miccha-patipada, patiloma-vasena samma-patipada desita ti veditabba.

nanu c'ettha patipada pucchitd® nibbanam bhajitam, niyyatane pi patipada va niyyatitd. na ca
nibbanassa patipada ti namam, savipassananam pana catunnam magganam etam namam.

tasma puccha-niyyatanehi pada-bhajanam na sameti ti.
no na sameti, kasma? phalena patipadaya dassitatta.

phalena h'ettha patipada dassita:— avijjaya tv eva asesa-virGga-nirodha sankhara-nirodho ti
evam nirodha-sankhatam nibbanam yassa patipadaya phalam, ayam vuccati, bhikkhave,

samma@-patipada ti ayam ettha attho.

imasmif ca atthe asesa-viraga-nirodha ti: ettha virago nirodhass’eva vevacanam. asesa-viraga
asesa-nirodha ti ayam h’ettha adhippayo: yena va viraga sankhatena maggena asesa-nirodho
hoti, tam dassetum etam pada-bhajanam vuttam. evam hi sati sanubhava patipada vibhatta

hoti. iti imasmim pi sutte vattavivattam eva® kathitan ti.

80 vivattapakkhiyam vivattanissitam PS-acst] om. PS-aprs
61 appamattakampi. ..sakkotiyeva PS-acst ] om. PS-aprs
62 pucchita PS-acst ] pucchitva PS-apts

83 vattavivattameva PS-acst ] vattam eva PS-aprs
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